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Foreword

W

hat can a Torah commentator living in our times possibly add to two
thousand years of Rabbinic scholarship? He might attempt to interpret the
Torah as it relates to modern times. He may reorganize the thoughts of his
predecessors, rendering them more accessible to his own generation. Or, he might attempt
to innovate gems of profundity, lifting the Torah student to new horizons of inspiration.
In his commentaries to the Torah, the Lubavitcher Rebbe demonstrates all of these
qualities. His words have highlighted the relevance of ancient teachings to a generation
which faced the uneasy task of acclimatizing to postwar life in the western world. His voice
was heard by Torah scholars, Chasidim and non-Chasidim, women, children, and even
non-Jews. He skillfully articulated Talmud, Midrash, Halacha, and Chasidic teachings,
bringing depth and warmth to a vast variety of Torah subjects. His vast body of over one
hundred published works demonstrates expertise in virtually every field of specialized Torah
study, including Bible, Talmud, Midrash, Jewish Philosophy, Mussar, Kabalah and Chasidic
teachings. His most famous work, bearing the deceptively unsophisticated title of Likutei
Sichos (“Selected Sermons”), cites literally thousands of different sources in exhaustive
footnotes throughout its thirty nine volumes.
However, one particular area of the Rebbe's Torah writings which stands out, perhaps
more than all others, as being truly original are his talks on Rashi's commentary to the Torah
– colloquially referred to as “Rashi Sichos.” It is on these studies that the current work has
been predominantly based.

T HE “R ASHI S ICHA ”
Rashi—an acronym for Rabbi Shlomo Yitzchaki (1040-1105)—authored what is
considered to be the most fundamental of Rabbinic commentaries on the Bible and Talmud.
His commentary on the Torah was the first Hebrew book to be printed (in Rome c. 1470),
and is appended to all standard editions of the Chumash.
Rashi’s commentary is considered to be basic to the understanding of the text of
Chumash, and has been the subject of numerous volumes of “supercommentary,” which
attempt to explain the precise reasoning behind each of Rashi’s comments. Most prominent
of the supercommentators include Rabbi Yehudah Loewe, (the “Maharal” of Prague, 15121609), Rabbi R’ Eliyahu Mizrachi (1450-1525) and R’ David ben Shmuel HaLevi (15861667, author of Taz, a major commentary on the Shulchan Aruch). These are a mere few
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of over one hundred published works of supercommentary on Rashi’s commentary to the
Torah.
In 1964, shortly after the passing of his mother, the Rebbe began to devote a portion
of his regular public talks to developing an innovative approach to the study of Rashi’s
commentary to the Torah. This continued on a regular basis until 1988, by which time over
800 such talks had been delivered, recorded and published.
The Rebbe argued that Rashi's commentary was written to be understood by a small
child who is studying scripture for the first time. This assertion is based on Rashi's own
words, that “I only come to explain the simple meaning of scripture” (Rashi to Bereishis 3:8).
Thus, any explanation of Rashi's words which would require a knowledge of Talmud or
Midrash is immediately rejected, for the child who is beginning a study of scripture has not
yet learned these texts. In fact, a solution based on a later verse, or a later comment of
Rashi is also unacceptable, for we can presume that Rashi expected his reader to know no
more than what he has already learned.
Thus, while the classic supercommentators interpreted Rashi through the lens of
Talmudic and Midrashic literature, the Rebbe contended that this was not Rashi's true
intention. Rather, each line of Rashi's monumental commentary is to be understood with
two basic tools: a.) Simple logic, basic enough for a five-year-old to appreciate.
b.) A knowledge of the verses and Rashi's comments up to this point.
But somehow, the simple answers are the hardest to find. One intellectual feat which is
difficult for the scholar is simplicity, and the greater the scholar the harder he finds it to
embrace the simple logic of a child.
The Rebbe, however, despite having achieved mastery in so many areas of Torah study
(and academic excellence), never lost the ability to relate to ordinary people. It was once
said of the Rebbe that, “His mind is that of a great genius, and yet he believes with the
simple faith of a small child.” This too is reflected in the Rebbe's talks, for after challenging
the greatest commentators on their “own ground” of Talmudic agility, he then proceeds to
offer an answer that even a small child could have thought of, if he would have applied his
mind with sufficient effort.
Being simple and “obvious” in nature, the Rebbe's solutions are extremely convincing.
This quality is enhanced by his technique of analyzing the precise phraseology of Rashi
meticulously, explaining the necessity for each sentence, word, and often, letter.
Obviously, a thorough analysis of the method and system of the Rashi Sichos is far
beyond the scope of this short introduction, and much has already been written on the
subject.1
The current work is a humble attempt to generate further interest in the study of these
fascinating talks among a broader audience. Since each Parsha of the Torah has been the
subject of approximately sixteen such talks, they collectively cover a vast range of major
issues in each of the 53 Parshiyos of the Torah. Thus, when placed alongside each other,
they form a formidable body of Torah commentary.
1. Klalei Rashi (“Principles of Rashi [Study]) by Rabbi Tuvia Bloy (expanded edition 1991, Kehos
Publication Society) cites some 389 (!) principles for the study of Rashi which are innovated in Likutei
Sichos. See also Chumash Peshuto Shel Mikrah by Rabbi Avraham Zayentz (published by the author
in 2001).
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Understandably, the entire project has been carried out with considerable trepidation.
To provide the reader with the full text of the Chumash in Hebrew and English, together
with the fundamental texts of Rashi and Onkelos, leaves little room in which to compact the
Sichos. Add to that the fact that the Rebbe's Sichos do not lend themselves to simplification
or translation. Each Sicha is truly a work of art – where countless details and ideas coexist
harmoniously – and, like any work of art, as soon as a few details are compromised the
entire structure is weakened. In order to be explained in English, many ideas need to be
amplified and clarified, leaving no space for many other beautiful and inspiring comments
found within the Sicha.
In all of his edited talks, the Rebbe cross-referenced his own ideas to those of the classic
commentators, indicating clearly that he did not wish his own ideas to be perceived in
isolation of the Rabbinic scholarship which preceded. Therefore, in order to remain loyal
to his directive it has proved crucial to include a digest of “classic commentaries” to the
Torah, on each issue which is addressed within the Sichos. However, in this edition the
“classic commentaries” and the Sichos have been kept distinct (but cross-referenced) for the
sake of clarity. This also means that the Chumash together with the “classic commentaries”
can be appreciated separately, as a complete work in itself.
Finally, numerous ideas from the Rebbe's vast body of Chasidic teachings and practical
directives have been included on the page (in shaded boxes), under the headings “Sparks
of Chasidus” (Chasidic insights) and “The Last Word” (Practical directives). The main body
of the text (entitled “Toras Menachem”) is based predominantly on the Rebbe's Rashi Sichos
which, as argued above, is the most fundamental contribution of the Rebbe to the study of
Chumash.
Despite the fact that this volume proudly bears the Rebbe's name, its contents were not
checked by him personally, though every effort has been made to be loyal to the original
source. At the end of each explanation a reference has been provided for the reader to
research the topic further. Our words here are intended as no more that a “taste” in order
to tempt the reader to open up the Sicha itself, or ask his teacher to study it with him. While
we have taken every precaution to be loyal to the original ideas, it is inevitable that the
adaptation here will not retain the impact and character of the original. Thus, we urge the
reader not to judge the Rebbe's sichos from what is presented here. This is merely an
extremely diluted sample which is intended to encourage further study of a fascinating and
enlightening original text.

F URTHER

NOTES ON

T RANSLATION

AND

A DAPTATION

In addition to the Hebrew texts of Chumash, Rashi and Onkelos, the English texts are
divided into seven sections: a.) English translation of the Chumash. b.) “Classic Questions”
c.) Summary of the mitzvos found in each Parsha according to the Sefer haChinuch.
d.) Commentaries of the Rebbe, divided into four parts: i.) Toras Menachem (explanations
at the simple level of Torah interpretation), ii.) Sparks of Chasidus, iii.) The Last Word
(practical insights), iv.) Explanations of the name of each Parsha.
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E NGLISH T RANSLATION

OF

C HUMASH

In his “Bible Unauthorized,”2 Moose3 highlights the pitfalls of translating the Chumash
into English:
“Even the most perfect literal translation would not truly represent the Bible. It was not
composed in such a way as to permit a literal translation.
The original text of the Bible, particularly of the Pentateuch, is in reality no more than a
shorthand text, but so cleverly composed that it makes sense even in its shorthand form, while
its full meaning is discernable only by making use of the keys incorporated in it through a code
of many signs, elaborated for that purpose...
A literal translation is thus out of the question if one is to understand the true meaning of
the Bible. The correct way to understand the Bible is to give each verse in its shorthand text,
and then give the traditional commentary...”

To address the above problem, numerous comments have been included within the
current translation. All the comments are based on Rashi’s commentary to the Torah, which
is the foremost of all rabbinic commentaries.
Until recent years, an English translation of Chumash according to Rashi’s commentary
was not available. The translations which did remain loyal to classic rabbinic interpretation
adopted a “pluralistic” approach, following whichever commentator provided the most
straightforward or aesthetically satisfying interpretation to each verse.
Recently, a number of translations have emerged that are loyal to Rashi, including those
of Goldberg 4, Moore 5, Herczeg 6 and Scherman7. However, all these works have chosen to
draw only from Rashi’s shorter and less elaborate comments. Presumably this is based on
a presumption that Rashi’s commentary is a mixture of literal interpretation together with
longer, midrashic insights and parables, the latter of which could be omitted in a plain
translation.
A cornerstone of the Rebbe’s analysis is that all of Rashi’s words are essential to a basic
understanding of the text. Therefore, if Rashi on occasion makes a seemingly elaborate
comment, or cites a midrashic teaching, this in no way represents a temporary deviation
from his remit to “explain the simple meaning of scripture.” Rather, each comment, however elaborate it may be, is required in order to understand the literal meaning of scripture.8
Therefore, in the current translation—which is entirely new—we have attempted to
incorporate many more of Rashi’s comments than in previous works. Ideas from Rashi have

2. In the Beginning—The Bible Unauthorized by A. H. Moose (pp. 23-24, 28). First published in 1942.
Revised edition by David Sternlight Ph.D., published by Thirty Seven Books, 2001. This work was
promoted by the previous Lubavitcher Rebbe (see his Igros Kodesh vol. 7, p. 399).
3. A pseudonym for Rabbi Aharon Levit, editor of the Lubavitcher Journal Hakriyah Vehakedushah. For
biographical details see Toldos Chabad Be’artsos Habris (Kehos Publication Society 1988), pp. 344-5.
4. The Linear Chumash by Rabbi Pesach Goldberg (Feldheim Publications, 1992).
5. Torah - The Margolin Edition, by Rabbi Binyamin S. Moore (Feldheim Publications, 1999).
6. Rashi - Commentary on the Torah by Rabbi Yisrael Isser Zvi Herczeg (Mesorah Publications 1994).
7. The Chumash - Stone Edition, by Rabbi Nosson Scherman (Mesorah Publications 1993).
8. See Klalei Rashi chap. 1.
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been placed in brackets to distinguish them from the words of scripture.
Obviously it has not been possible to include all of Rashi’s comments in a translation,
but it is hoped that the numerous additional comments which have been added will give
the reader a greater appreciation of the Chumash as it has been learned classically for
hundreds of years.
The translation itself has been written in a contemporary style, attempting to make the
words of Torah relevant to the modern reader. Nevertheless, every attempt has been made
to remain loyal to scripture. Unlike Kaplan9, we have not omitted awkward words or
abandoned translation for idiom. However, we have also rejected the opposite extreme
exemplified by Scherman7, where the precise sequence of words within each verse is
preserved, and loyalty to original Hebrew grammar has led to abnormal English usage.
In addition, the text has been punctuated and paragraphed at the discretion of the
translator, following the precedent of Kaplan and Scherman. Headings have been inserted
within the English translation, to focus the attention of the reader, in a similar fashion to
Kaplan. Practical mitzvos have been “bulleted” to highlight their significance.

C LASSIC Q UESTIONS
Due to limitations of space and for the sake of clarity the following guidelines were
followed:
a.) The issues discussed are limited to those which are analyzed in the Sichos adapted
within “Toras Menachem.”
b.) The commentators quoted are usually those cited in the original Sichos.
c.) The commentators’ words are paraphrased, rather than translated (with the
exception of Rashi’s words, which are usually translated).
d.) The commentators are depicted as “debating” a particular “Classic Question.”
However, in most cases this “debate” is somewhat artificial, since each commentator will
invariably be discussing a range of issues in the original text from which the comment cited
here will be a tiny portion.
e.) Sometimes, the ideas are arranged so that one commentator appears to “pick up”
where the previous comment finished, which may not be the case in the original.
f.) Each commentator is depicted as answering a particular “Classic Question,” though,
in the original, he may not have been addressing this question directly.

T ORAS M ENACHEM
Only a small fraction of the Rebbe’s published teachings were actually penned by the
Rebbe himself. The vast majority of his works are transcripts of public talks which were
transcribed by Chasidim (hanachos10). A significant number of these talks were
9. The Living Torah by Rabbi Aryeh Kaplan, (Moznaim Publishing Corporation 1981).
10. These have been collected and published in two major works: Sichos Kodesh (50 volumes), containing
public talks from the years 5710-5741 (1950-1981), published in 1985-7, and Hisvaduyos, containing
public talks from the years 5742-5752 (1982-1992), published by Va’ad Hanachos Belahak (43
volumes).
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reconstructed by a team of scholars, with numerous cross-references to classic rabbinic texts,
and edited extensively by the Rebbe for publication (Likutei Sichos11 and Sefer Hasichos12).
The Sicha has a distinct style, described succinctly by Solomon13:
“The genre of edited Sicha usually comprised inaugural questions and explorations of
themes, tentative hypotheses, subsequent redefinition and restatement of the Sicha’s central
concern, and a critical elucidation of the subject matter under analysis, thus facilitating the
resolution of initial dilemmas.”

The introductory sections of a Sicha (the “inaugural questions and explorations of
themes”) are often extremely complicated. The Rebbe may ask as many as ten or fifteen
sequential questions, each accompanied by numerous proofs and logical substantiation.
Often, these questions focus on hairsplitting details (described by Sacks14 as “microscopic
tensions”) within the phraseology of source texts. In the light of such an intellectually
demanding introduction, some effort is required to appreciate the “tentative hypotheses”
which follow.
To reduce the level of complexity, most English adaptations have focussed on delivering
only the “critical elucidation” which lies at the heart of a Sicha. This however, diminishes
the impact of the ideas substantially, as the solution is no longer seen to resolve a host of
“initial dilemmas.” Thus, Solomon15 criticizes such adaptations as being “skeletal.”
In this edition, we have attempted to preserve, to a considerable extent, the
“explorations of themes” and analysis which occurs at the beginning of a Sicha. In order
to simplify matters, sources which are cited in the Sicha have been recorded separately in
the section entitled “Classic Questions.” This enables the reader to first familiarize himself
with the rabbinic debate which is to be discussed in the Sicha, enabling the Sicha to be
adapted in a more succinct form.
Nevertheless, numerous questions, hypotheses and their solutions have been omitted
for the sake of brevity and clarity. Thus, the reader should bear in mind that the English
adaptation contains but a few ideas which have been extracted from a Sicha which,
hopefully, form a self-contained argument in themselves. Obviously, the adaptations differ
in style tremendously from the original Sichos and, besides the omissions, the sequence of
arguments has often been edited to be compatible with the format of this work.
Nevertheless, all the ideas contained in this work are to be found in the Rebbe’s
published works. The editor has taken extreme care not to add arguments of his own. On a
few rare occasions a brief note or cross-reference has been added, delineated clearly by
square brackets.
A final note of importance: In addition to drawing from Likutei Sichos, we have also

11. Published by Va’ad Lehafatzas Sichos between 1962 and 2001 (39 volumes).
12. Containing talks from 5747-5752, published by Va’ad Lehafatzas Sichos in 12 volumes.
13. Educational Teachings of Rabbi Menachem M. Schneerson by Aryeh Solomon (Jason Aronson 2000),
page 25.
14. Torah Studies by Rabbi Jonathan Sacks, Chief Rabbi of the United Kingdom and British
Commonwealth. Published by Lubavitch Foundation UK (1986).
15. Ibid. p. 324.
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referred considerably to hanachos, transcripts of the Rebbe’s talks which he did not edit (see
note 10 above).
Although these hanachos were not edited by the Rebbe, they remain the only extant
source of many of his teachings on Rashi, and we have relied on them considerably. This
decision was largely based on the Rebbe’s own words to a volume of hanachos of the fifth
Lubavitcher Rebbe (Rabbi Sholom Dovber Schneersohn) which he published in 194616:
“Those who transcribed the sichos were veteran chasidim to whom every word and
utterance of their Rebbe was holy to them. There is no doubt that they made every possible
effort to preserve the wording of their teacher, not to add to or detract from it. While it is possible
that, due to the length of the Sicha etc., they erred in transcribing some words...generally
speaking, the content is certainly accurate.”

S PARKS

OF

C HASIDUS

There is a tradition that, in addition to explaining Chumash at the literal level, Rashi’s
commentary to the Torah contains allusions to mystical concepts17. Thus, virtually every
one of the Rebbe’s “Rashi Sichos” climaxes in a mystical interpretation based on the
teachings of Kabalah and Chasidus. Under the heading of “Sparks of Chasidus” many of
these ideas have been included, though they are considerably adapted to be suitable for a
reader who has no grounding in Kabalah or Chasidus. Many insights have also been culled
from other talks and chasidic discourses of the Rebbe.

T HE L AST W ORD
A further hallmark of the Rebbe’s teachings is a strong emphasis on the practical
application of Torah concepts in everyday contemporary life. The Rebbe stated repeatedly
that the Hebrew word “Torah” is etymologically connected to the word “Hora’ah,” meaning
instruction18. According to the Rebbe, no discussion—however sublime it may be—should
remain totally academic.
In this vein, we have included many practical insights that are to be found in the Sichos.
Once again, limitations of space have forced these ideas to be selected and condensed.

T HE N AME

OF THE

P ARSHA

On a regular basis, the Rebbe would refer to the significance of the name of each
Parsha, and explain how the name reflects the content of the entire Parsha19. Ideas sampled
from these sichos have been included at the beginning of each Parsha.

16. Sefer Hasichos Toras Sholom, Kehos Publication Society, p. iii.
17. See Likutei Sichos vol. 5, p. 1 and note 4 ibid. Sources cited in Klalei Rashi, chapter 17.
18. See Zohar III:53b. See also Solomon, Educational Teachings (cited above, note 13), pp. 94-5 and
sources cited loc. cit.
19. See Likutei Sichos vol. 5, p. 57.
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L IST

OF

M ITZVOS

As an additional aid, a summary of all the mitzvos to be found in each Parsha has been
included at the end of each Parsha. The reader should note however that the precise
division of these mitzvos is an issue of contention among the commentators. We have
followed the system of Sefer Hachinuch, since his codification follows the sequence of the
weekly parsha.

H AFTAROS
The text of the Haftaros has been translated according to the interpretation of
Metzudos, a pair of commentaries (Metzudas Tziyon and Metzudas David) by Rabbi Yechiel
Hillel Altschuler (eighteenth century), which stresses the plain meaning of the text. In a
similar vein to our translation to Chumash, numerous small annotations have been
included (in brackets) within the translation, to assist the reader in appreciating the text
according to its classic, rabbinic interpretation.
At present, we have only included the text of the Haftaros according to Chabad custom.
We have also made no reference to the vast body of rabbinic commentary on the Haftaros
(with the exception of Metzudos), nor have we attempted to incorporate any of the Rebbe’s
teachings on the Haftaros.

N OTES

ON

T RANSLITERATION

We have followed the transliteration system of Dr. Binyamin Kaplan (Tulane University
in New Orleans, L.A.), which has been employed recently in a number of Lubavitch
publications:
1. Words with a final hei are spelled with a final “h.”
2. “Ei”(the vowel-sound in “weight”) is used for tzeirei.
3. “Ai” is used for the vowel sound in the word “tide.”
4. An apostrophe is used between consecutive vowel sounds, as in “mo'eid.”
5. An “e” is used for a vocalized sheva, e.g. “bemeizid,” not “b'meizid.”
6. “A” is used for kamatz.
7. “O” is used for cholam.
8. “I” is used for chirik.
9. “F” is preferred to “ph.”
10. Doubling of consonants is avoided.
11. “S” is used for saf.
12. “Ch” is used for chaf and ches.
Where it was felt appropriate, various exceptions have been made to the above rules.
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V OWELS

AND

C ANTILLATION M ARKS

In this edition, the vowels and cantillation marks in the Hebrew text of the Chumash
have been edited to be consistent with accurate source-texts. We have followed three
sources: 1) Chumash “Torah Temimah”; 2) The well-known “Koren” Tanach; 3) Tanach
according to the Aleppo Codex and other manuscripts, edited by Mordechai Breuer
(published by Mosad Harav Kook).
When these texts differ, we have followed the majority, unless there was another source
(Minchas Shai or similar) that supported the minority version. When Chumash Torah
Temimah is contradicted by the other texts and the difference is significant, we indicate one
version inside the Chumash, and the other by a footnote.
The above applies for all variations in vowels or cantillation marks, with the exception
of meseg (a vertical line under a letter, usually used to denote a secondary accent).
Regarding meseg, the following guidelines have been adopted:
1.) A regular “light” meseg, occurring in any open syllable not immediately followed by
the primary accent or by another meseg, is printed in every applicable case, and also on
the last available syllable, even if there is an available syllable on the previous word (as in
1, unlike 3).
2.) A meseg before hei or ches in words with the roots h-y-h and ch-y-h is likewise
printed in every case (as in 1), even in nouns containing these roots (as in 3).
3.) A meseg before two identical letters, the first vocalized with a sheva, is also
universally used (as in 1), except for words where the masoretes considered the sheva to be
silent (as evidenced by 3).
4.) A meseg in a closed unaccented syllable containing a tenuah gedolah (large vowel)
is also always used (following 1), except where using it would require removing a regular
light meseg immediately preceding it (found in 3).
5.) A meseg in a closed syllable (known as “keveidah,” heavy) is used based on its
occurrence in 3 (unlike 1).
6.) A meseg in an open syllable following the accent is used only if there is more than
one source.
7.) A meseg is used on the word “vaihi” if it is accented with a pashta, or hyphenated
to the next word.
8.) A meseg before a guttural at the end of a word – follows 3.
9.) Meseg together with sheva – follows 3.

H EBREW T EXT

OF

R ASHI ’ S C OMMENTARY

The Hebrew text of Rashi’s commentary to the Torah has been prepared according to
the Lubavitcher Rebbe’s directives, printed in Chumash Shai Lamora, Jerusalem 5763:
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a.) The publisher should not deviate from the common text of Rashi’s commentary
which is to be found in Chumashim that have been widely used in recent generations.
Textual variants should be included only in footnotes.
b.) The fact that Rashi does not usually cite sources for his comments was intentional.
Therefore, no references (other than those made by Rashi himself) should be included in
the body of the text.
c.) While Rashi did not include punctuation marks etc., their inclusion by the publisher
may, perhaps, be justified.
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`−g§Rh `¬ ¨kx«n lF¾cBÎs w « f o½Ÿhw s ẃ f Æ`hW©R K³©Rdn
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BLESSINGS

ON

READING

THE

TORAH

[

The person who is called to the Torah takes hold of the handles of the Sefer Torah with
his tallis1, unrolls the Sefer Torah and, with his tallis (or the belt of the Torah) touches
the beginning and end2 of the reading. The scroll is then closed, he turns slightly to the
right and says:

*

*

.KxŸan
 d ii z` Ekx A
¨
The congregation responds:
*

.c¤re mlFr§l KxŸan
 d ii KEx¨A
The person called to the Torah continues:
*

:c¤re mlFr§l KxŸan
 d ii KEx¨A

Ep«¨A xg«¨A xW` ,m¨lFrd K¤l«n Epi«d÷` ii dY`
ii dY` KEx¨A .FzxFY z` Ep«¨l oz«pe ,miO©rd l¨Mn
:dxFYd ozFp

KEx¨A

The person called to the Torah now reads along with the reader in an undertone.
After the reading is complete, the person called to the Torah touches the end and the
beginning3 of the reading with his tallis (or belt of the Sefer Torah) and kisses it.
He then closes the scroll, turns slightly to the right and says:

Ep«¨l oz«p xW` ,m¨lFrd K¤l«n Epi«d÷` ii dY`
dY` KEx¨A .Ep«¥kFz§A rhp m¨lFr iIge ,zn`
 zxFY
:dxFYd ozFp ,ii

KEx¨A

After the reading is complete, the person called to the Torah stays at the bimah until the
next reading is concluded (or, if it is the last reading, until the Torah is raised).

1. Sefer Haminhagim. According to the Rebbe’s personal custom, the handles are held directly, without the tallis in between.
2. Sefer Haminhagim. According to the Rebbe’s personal custom, the tallis is used to touch the beginning, the end and then the beginning of the reading again.
3. Sefer Haminhagim. According to the Rebbe’s personal custom, the tallis is used to touch the end, the beginning and then the end of the reading again.

I

n the early years of his leadership, the
Alter Rebbe declared publicly:
“We have to live with the times!”
Through his brother, the Maharil, the
senior chasidim discovered that the Rebbe
meant that one should live with the Parsha of
the week, and the particular Parsha of the
day. One should not only study the weekly
Parsha, but live with it.
(H AYOM Y OM , C HESHVAN 2)

[
parshas

Bereishis

,hatrc ,arp

[

The Name of the Parsha

hy does the Torah begin with the second letter of
the Hebrew alphabet, beis (C), and not the first
letter, alef (t)?
The Jerusalem Talmud suggests that alef would be an
inappropriate beginning, since it is the first letter of the
word arirah, meaning “cursing.” Beis, on the other hand,
begins the word bracha, meaning “blessing” (Chagigah 2:1).
But surely there are many positive words in Hebrew that
begin with an alef, and many negative words that begin
with a beis? Why should beis be identified with “blessing”
in particular?

W

he fact that the Torah begins with the second letter of
the Hebrew alphabet, beis, indicates that reading the
text is actually the second phase of Torah study. Before a
person even looks at the first verse of the Torah, he needs
to prepare himself for the experience that he is about to
undergo.
Basically, Torah study is somewhat of a paradox.
On the one hand, it is a mitzvah that connects a person to
God and—as with any mitzvah—the person needs to be
aware of this fact to achieve a full “connection.” On the

T

[

other hand, if a person actually thinks about God while he
is studying Torah, he will not be able to concentrate on
the subject at hand.
The solution to this problem is through preparation.
Before even opening the book, a person should take a few
moments to reflect that he is about to study God’s wisdom
that has been “condensed” into a humanly intelligible form.
He is about to bind his mind into a total union with God.
Of course, when he actually studies the Torah, he will
not be able to meditate on this fact, since he will be
concentrating on the text. Therefore, it is crucial that a
person has the correct intentions before he begins.
nd that is why the Torah begins with a beis, to hint to
its reader that study is only the second phase of this
mitzvah.
Through studying Torah with the appropriate preparations blessings will come into a person’s life. Thus, the
Jerusalem Talmud taught that the beis at the beginning of
the Torah stands for bracha—blessing.

A

(Based on Likutei Sichos vol. 15, pp. 1ff; ibid. p. 326)
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'ukt trc kfv ,hatrc uaurhpu 'utrcb vkj, ukta tc ,uruvk rnt, otu
rdx tk hf unf ',jt vch, ohygnnu obuak ohrmena ,utren lk ahu
h n a r h p t k u '10 e a n s k h j , t t a h u n f / r d u x v h n a r h p t k u '9 h b y c h , k s
u n f u ' o h r e c c o s t a u r j h o t a r h p t k u '11 o h r e c c a u r j h o t u n f u ' u b t a h
ifu hf) /rcs ,hrjt rcs ,hatrn shdn arhp tku '12,hrjt ,hatrn shdn
ch,f hrva 'unse ohnv hrva 'lnmg kg vn, if ot /(kf ,hatrc itfc
ohnsuev rushxc trenv vkd tk ihhsgu 'ohnv hbp kg ,pjrn ohvkt juru
'.rtk ohnv unsea ',snk tv 'v,hv h,n ohnv ,hhrc oukf ohrjutnvu
rsxc trenv snhk tk ljrf kg 'utrcb ohnu atn ohnava sugu
vkj,ca 'wv trc rnt tku /ohvkt trc :oukf ohrjutnvu ohnseunv
ohsevu 'ohhe,n okugv ihta vtru 'ihsv ,snc u,utrck vcajnc vkg
.rt ohvkt wv ,uag ouhc ch,fs ubhhvu 'ihsv ,snk vp,au ohnjr ,sn
onu,anu vvu, osta 'iunnau vn, iuak uv, /uvcu uv, (c) :13ohnau
:(ttx) usmu ,uer iuak /uvc :z"gkc ihahsruyat /uv, :vca uvc kg
txf /,pjrn ohvkt juru :.rtv kga ohnv hbp kg /ouv, hbp kg

tkt vru,v ,t khj,vk lhrm vhv tk 'ejmh hcr rnt /,hatrc (t)
j,p ogy vnu 'ktrah vc uuymba vbuatr vumn thva 'ofk vzv asjvn
u r n t h o t a '1 o h u d , k j b o v k , , k u n g k s h d v u h a g n j f o u a n ' , h a t r c c
ov 'ohud vgca ,umrt o,acfa 'o,t ohyxhk 'ktrahk okugv ,unut
rah ratk vb,bu vtrc tuv 'thv v"cev ka .rtv kf 'ovk ohrnut
/trc ,hatrc :ubk vb,bu ovn vkyb ubumrcu 'ovk vb,b ubumrc 'uhbhgc
,treba vru,v khcac 2kzr anf 'hubars tkt rnut vzv trenv iht
u a r p k , t c o t u '4u , t u c , , h a t r u t r e b a k t r a h k h c a c u '3u f r s , h a t r
uvcu uv, v,hv .rtvu '.rtu ohna ,hhrc ,hatrc 'uvarp lf uyuapf
vthrcv rsx ,uruvk trenv tc tku /rut hvh ohvkt rnthu '(udu) lauju
,t trc vbuatrc 'cu,fk uk vhv 'lf ,uruvk tc ota 'unse ukta rnuk
unf 'uhrjtka vch,k eucs ubhta trenc ,hatr lk ihta 'wudu ohnav
v , t i t f ; t '7 l b d s , h a t r '6 u , f k n n , h a t r '5 o h e h u v h , f k n n , h a t r c
wv rcs ,kj, uk vnusu 'turc ,hatrc unf wudu ohvkt trc ,hatrc rnut
/8w u d u g a u v k t w v r n t h u g a u v c v " c e v k a u r u c s , k j , r n u k f ' g a u v c

CLASSIC QUESTIONS

 Why does the Torah begin with the creation of the
world? (v.1)

fit in His eyes! It was His will that they should have it; and, by His
will, He took it from them and gave it to us!”

RASHI: Rabbi Yitzchak said: Surely, the Torah should have begun
from the words, “This month shall be for you...” (Shemos 12:2), the first
commandment which the Jewish people were given. Why does it
begin with “In the beginning?”
The reason is [conveyed by the verse]: “He declared to His people
the power of His works in order to give them the inheritance of the
nations” (Psalms 111:6), i.e., if the nations of the world will say to the
Jewish people, “You are robbers, for you seized the land of the seven
nations [who inhabited Cana’an],” they will reply: “The whole earth
belongs to God. He created it and granted it to whoever was deemed

SIFSEI CHACHAMIM: Rashi was troubled by the fact that the Torah
begins with stories when the Torah was given for the sake of its
mitzvos. These stories seem superfluous.
NACHALAS YA’AKOV: Rashi was not suggesting that the section from
Bereishis until “This month shall be for you...,” should not be written
at all. Rather, his question was: Why did the Torah begin with
discursive narrative rather than with its primary content, the mitzvos.
The account of creation, together with all the stories that follow it
could have been included at the end of the Chumash, or in a
separate book.

TORAS MENACHEM

k

W HAT

IS

T ROUBLING R ASHI ? ( V . 1)

Sifsei Chachamim writes that Rashi was troubled by the inclusion of
stories in the Torah, which is primarily a code of mitzvos.
However, it is difficult to accept that this was the only point troubling
Rashi, since there are many other stories written throughout the Torah
whose necessity he does not challenge. Therefore, the inclusion of a story
does not appear to be a “problem” which requires explanation.
One could argue [as Nachalas Ya’akov does] that Rashi was not
troubled by the actual inclusion of these stories, but rather, he was
concerned why the Torah should begin with narrative, rather than with its
primary content, the mitzvos. The account of creation and other stories
should have been included at a later point in the Chumash.
But if this indeed is Rashi’s question, then what is his answer? According
to Rashi, the account of creation was written here, at the beginning of the
Torah, to answer a potential challenge from non-Jewish nations that the
Land of Israel was unlawfully possessed. Our response to the nations—that
the land was given to us by its Creator—would be equally valid wherever

it was recorded in the Torah; the fact that it was recorded at the beginning
is not crucial to the argument. So, if Rashi was merely questioning the
position in which the account of creation was included [as Nachalas Ya’akov
argues], then he does not appear to have provided us with a solution.

F URTHER Q UESTIONS

ON

R ASHI

a.) Rashi suggests that the Torah should have begun from the words,
“This month shall be for you” (Shemos 12:2), because it is the first mitzvah.
However, in the book of Bereishis there are no fewer than three mitzvos
recorded: the mitzvah of having children (1:28), the mitzvah of
circumcision (17:10), and the prohibition against eating the sciatic nerve
(32:33). How could Rashi suggest that the Torah should have only begun
with Shemos chapter 12, omitting the above mitzvos?
b.) According to the seven Noachide laws which are binding on nonJews, robbery is prohibited. Yet, we do not find that any nation was
punished for conquering another because it was an act of robbery.
On what basis could the nations challenge the Jewish people that “You
are robbers, for you seized the land of the seven nations”?

cWhp rWC 13 h 'un whgah 12 ch 'u xung 11 s 'j whgah 10 h 'd cuht 9 c 't gauv 8 s 'jh ohrcs 7 h 'h ,hatrc 6 t 'uf oa 5 d 'c whnrh 4 cf 'j hkan 3 u 't rWC 2 u 'the ohkv, 1

1:1-2
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n the beginning of God’s creation of the heavens* and the earth (and their contents), 2 when the
earth was astoundingly desolate, darkness was on the surface of the deep (waters that covered the
land), and the (throne of) God(’s glory) hovered over the water (at the command of God’s) breath,
CLASSIC QUESTIONS

 Why was the world created? (v.1)
RASHI: The word Bereishis is crying out for a Midrashic interpretation: Bereishis means “two beginnings” (,h J
¦ tr¥ wC), suggesting that
God created the world for the sake of the Torah which is called, “the
beginning of His way” (Prov. 8:22), and for the sake of the Jewish
people who are called, “the first of His grain” (Jer. 2:3).

MASKIL LEDAVID: Since the verse employs the singular (“in the
beginning”) from where did Rashi conclude that there are two
beginnings, the Torah and the Jewish people?
However, Rashi is referring to the Jewish people as they are
learning and observing the Torah, i.e. as they form two parts of one
greater whole.

TORAS MENACHEM

T HE E XPLANATION
The Torah contains the collected teachings given to the Jewish people.
Since the Jewish people first assumed their current national character
through the Exodus from Egypt and the giving of the Torah, Rashi was
troubled, “Surely, the Torah should have begun from the words, ‘This
month shall be for you...’, i.e. the first commandment which the Jewish
people were given.” The stories before the period of the Exodus did not
occur to members of the Jewish nation, so why are they recorded in the
Torah, which is a text of instruction for Jews? They could have been
recorded in a separate book, or handed down orally, but they should not
have been included in a text of instructions which is specifically addressed
to members of the Jewish nation.
Even the mitzvos which are recorded in the book of Bereishis were not
given to the Jewish people, but rather to Avraham and his family etc.
Thus, our obligation to circumcise and to refrain from eating the sciatic
nerve comes from Sinai, and not from God’s words to Avraham etc.**

[

The Last Word [

ccording to Rashi (v. 1) the book of Bereishis was written to
provide a response to the non-Jewish nations about our claim
to the Land of Israel. However, it appears far-fetched to suggest
that the entire book of Bereishis, and all the passages up to
chapter 12 of Shemos, were written merely to answer a question
that might be posed by non-Jews!
In truth, there is an extremely powerful message in these words
for Jewish people, a lesson so profound that Rashi deemed it
appropriate to form the “introduction” to his commentary.
Namely, despite the fact that the Jewish people are but a tiny
minority, the Torah gives us the strength not to be intimidated by
the nations of the world. At the very outset of Torah study, the Jew
learns that he will be able to defend himself from the criticism of
non-Jews, and observe the mitzvos proudly, with the full awareness that God created the world for this very purpose (see Rashi to
v.1 at top of page).

A

(Based on Sichas Shabbos Bereishis 5741)

Rashi answers that the stories which predate the Exodus from Egypt and
the giving of the Torah were recorded as a proof to the nations of the
world that the land of Israel belongs to the Jewish people:
According to both Noachide Law and Jewish Law, land acquired as a
result of military conquest is not considered to be stolen property (see
Shulchan Aruch Admor Hazakein, Orach Chayim 649:10). Therefore, the nations of
the world could not possibly accuse the Jewish people of being “robbers”
merely due to the fact that they seized the land of Cana’an.
Rather, the nations’ complaint is that the Jewish people have
transformed the land permanently to be an essentially Jewish one,
precluding any nation from identifying it as their own at any future time.
Even if the land will be conquered by another nation, it will remain the
“Land of Israel” and Jewish people will refer to it as their own, perceiving
the loss of the land as a temporary “exile.” For after Jewish conquest and
inhabitation, the land became a holy, uniquely Jewish land at its very
essence, remaining associated with the Jewish people forever.

[

Sparks of Chasidus [

 “In the beginning... the earth was astoundingly desolate.”
God’s plan is that a home should be made for Him in the
lowest realms (Midrash Tanchuma, Naso 16). Therefore, the world
began with utter desolation—the lowest of all existence—into
which light, Torah and the Jewish people were then added.
 “The (throne of) God(’s glory) hovered over the water (at the
command of God’s) breath.” Our sages said that this “breath”
refers to the “spirit of Mashiach” (Bereishis Rabah 2:4, 8:1). From
this we see that the concept of Mashiach is even more primal
than that of light, for the “spirit of Mashiach” (v. 2) preceded
the creation of light (v. 3).
 “The (throne of) God(’s glory) hovered.” Kabalah teaches that
the purpose of creation is to elevate 288 Godly sparks which
are trapped in the physical world. This number is hinted to
by the word ,p¤j©r§n (“hovered”) which contains the letters
j"pr, equaling 288.
(Based on Sefer Hasichos 5751, p. 63; ibid. p. 804; ibid 5752, p. 459)

* See Sichas Shabbos Nitzavim 5745, ch. 25. ** Although the Torah does not repeat the prohibition of eating the sciatic nerve after the Jewish people assumed a national identity,
it nevertheless comes from Sinai. Thus, if the book of Bereishis was omitted—as Rashi suggests—details of these mitzvos would have been included at some later point.
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'hghcr 'hahka 'hba 'ohnhv rtac cu,fa unf 'iuatr ouh cu,fk uk vhv
sg ohftknv utrcb tka 'unkugc shjh v"cev vhva hpk 'sjt c,f vnk
;ta 'gherv ezj,h /gher hvh (u) :2vcr ,hatrcc arupn lf 'hba ouh
,rgdn hbac uareu 'uhv ohjk ihhsg 'iuatr ouhc ohna utrcba hp kg
ouh kf '3uppurh ohna hsung cu,fa uvzu 'gher hvh urntc v"cev
ohhtnv ,rgdn snugu onu,ana ostf 'u,rgdn uvn,h hbacu 'iuatr

'urntncu v"cev ka uhp jurc ohnv hbp kg ;jrnu 'rhutc snug sucfv
rutv ,t ohvkt trhu (s) :z"gkc rhycuet 'iev kg ,pjrnv vbuhf
htsf ubhta uvtr '1vsdt hrcsk ohfhrm ubt vzc ;t /kschu cuy hf
'uvarp lf uyuap hpku /tck sh,gk ohehsmk ukhscvu 'ohgar uc an,avk
vzk gceu 'thcucrgc ihan,an uhvha lajku uk vtb ihtu 'cuy hf uvtr
varpv iuak rsx hpk /sjt ouh (v) :vkhkc unuj, vzku ouhc unuj,

CLASSIC QUESTIONS

 Why did God separate the light from the darkness? (v. 4)
RASHI: Here too, we need the words of the Midrash: He saw that it
was not proper for the wicked to use it, so He separated it for the
righteous in the future.
According to its literal meaning, the explanation of the verse is as
follows: He saw that it was good, and it was not fitting that it (the
light) and darkness should function in a jumble, so He assigned for
one its boundary by day, and for the other one its boundary by night.

BARTENURA: Verse 2 states that, “darkness was on the surface of the
deep (waters that covered the land),” and then, in verse 3, light is
created. Surely then, God had already distinguished the light from
the darkness, so why does verse 4 state, “God separated the light
from the darkness”?
To answer this problem, Rashi writes “we need the words of the
Midrash,” and explains that the additional “separation” in verse 4
refers to God separating the light for the righteous in the future.

TORAS MENACHEM

God’s intention was that the Jewish people should acquire a nonJewish land and transform it into a holy land, the Land of Israel.
Therefore, He first gave it to the nations, and then He told the Jewish
people to conquer it.
In the final analysis, we see that Rashi has explained the necessity for
the narrative up to Shemos chapter 12. All this information is required to
explain how God intended the Land of Israel for the Jewish people at the
very outset of Creation (Parshas Bereishis), and yet He first gave it to the
nations (see Noach 10:5, Lech Lecha 12:6 and Rashi ibid.). In order to explain the
lengthy delay which occurred before the Jewish people received the land,
the Torah describes the “Covenant of the Parts” where Avraham was told

that his descendants would be exiled for hundreds of years (15:13). The
remaining part of the book of Bereishis is thus required to explain how this
occurred in actuality, i.e. how Avraham’s descendants went down into
Egypt and were enslaved. Then we read finally, at the beginning of the
book of Shemos, how the exile ended and the Jewish people left Egypt to
receive the Torah and conquer the Land of Israel.
(Based on Likutei Sichos vol. 5, pp. 1ff; Sichas Shabbos Bereishis 5726)

k

This could cause the non-Jewish nations to complain, “You are
robbers!” For by conquering the Land of Israel, the Jewish people
“robbed” all the nations of the world from ever identifying themselves
with the land again. From that point on it became the Land of Israel, an
identity that it retained even after the Jewish people were exiled from it.
The Jewish people can thus reply, “The whole earth belongs to God. He
created it and granted it to whomever was deemed fit in His eyes!” I.e. the
permanent acquisition of the Land of Israel by the Jewish people is God’s
will. From the moment He created the world, He already intended that
the Jewish people should inherit the land. The permanent acquisition of
the land by the Jewish people is thus not robbery, but Divinely willed.
However, this begs the question: If God intended at the very outset of
creation that the Land of Israel should be an exclusively Jewish land, to
the extent that no other nation could identify with it, then why did He
allow other nations to possess it before the Jewish people?
To answer this question, Rashi continues, “It was His will that they
should have it; and, by His will, He took it from them and gave it to us!”
I.e. the very same Divine will caused both events.

L IGHT & D ARKNESS ( V . 4)

Bartenura writes that Rashi cites the Midrash in his commentary to
verse 4, in order to explain why the Torah states, “God separated the light
from the darkness,” a detail which seems to have already occurred in
verses 2 and 3.
However, Bartenura fails to explain why Rashi chose to cite the
Midrashic interpretation before he explains the verse at the literal level.
Surely Rashi should have written the straightforward explanation first,
before citing the more esoteric words of the Midrash?

R ASHI ’ S P ROBLEM
Rashi was troubled why the verse states, “God said, ‘Let there be
light!’—and there was light. God saw that the light was good, and God
separated....” The term “the light” appears to be superfluous here, as the
verse could have stated more simply, “God saw that it was good.”
This led Rashi to the conclusion that, here in verse 4, God must have
perceived some additional “good” quality within the light which was not
yet apparent in verse 3. Therefore, in addition to telling us that “there was
light” (v. 3), the Torah adds here that “God saw that the light was good”
(v. 4), suggesting that within the light an especially good quality was to be
found.
th 'uf cuht 3

ch 'th 'd 2

/ch vdhdj 1
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God said, “Let there be light!”—and there was light.
4
God saw that the light was good, and God separated the (times of) light from the (times of) darkness
(in the following manner:) 5 God called out to the light (and assigned it to the) day, and He called out to
the darkness (and assigned it to) the night.*
It became evening and it became morning—one day.
CLASSIC QUESTIONS

 Why does the verse write, “one day” and not “the first day”? (v. 5)
RASHI: To fit in with the context of the chapter, the verse should have stated, “the first day,” as is written regarding the other days: “second,”
“third,” “fourth.” Why did Scripture write “one”?
Because God was alone in His world, since the angels were not created until the second day. This is explained in Bereishis Rabah (3:8).
TORAS MENACHEM

In other words, the light contained two qualities: a.) Its natural property
of illumination; b.) A deeper aspect of “goodness.” Rashi explains that

[

The Last Word

T HE A GE

OF THE

[

W ORLD

hose well-meaning persons who felt impelled to interpret
certain passages in the Torah differently from the timehonored traditional interpretation, did so only in the mistaken
belief that the Torah view (on the age of the world etc.) was at
variance with science; otherwise they would not have sought new
interpretations in the Torah.
The apologetic literature—at least a substantial part of it—that
was created as a result of this misconception, relied on the
principle that, as in the case of "muttar leshanos mipnei darchei
shalom" [it is permissible to alter the facts for the sake of peace],
there was no harm in making an "innocent" verbal concession to
science, if it would be helpful in strengthening commitment to
Torah and mitzvos of many.
At the bottom of this attitude was the mistaken belief that
scientific "conclusions" were categorical and absolute...
The crucial point, however, is that the latest conclusions of
science introduced a radical change into science's own
evaluation of itself, clearly defining its own limitations.
Accordingly, there is nothing categorical in science; the principle
of cause and effect is substituted by "probable sequence of
events" etc....
Science demands empirical verification: "conclusions" are
considered "scientific" if they have been investigated experimentally—but certainly not in relation to conditions which have
never been known to mankind and can never be duplicated.
In view of all that has been said above, there is no reason
whatever to believe that science (as different from scientists) can
state anything definitive on something which occurred in the
remote past, in the pre-dawn of history. Consequently, there is no
need to seek new reinterpretations in the Torah to "reconcile"
them with science....

T

God separated out the latter from the former, to be reserved for the
righteous in the future.
We have thus answered Bartenura’s question (why the Torah needs to
repeat the separation of the light in verse 4), for the separation here refers
to a separation within the light itself; and clearly, this information is not
conveyed by verses 2 and 3.
Furthermore, we have also explained why the Midrashic interpretation
is so crucial at the literal level (such that Rashi cites it first), since only the
Midrashic interpretation explains how an actual “separation” took place
within a single entity. According to the plain meaning however—that God
separated the times of light from the times of darkness (see Rashi)—the
verse is speaking more of an “allocation” or “redistribution,” rather than
a genuine “separation.”

W HY

WAS

G OD

ALONE ON THE

F IRST D AY ?

Based on the above, we can explain a difficulty with Rashi’s comment
to verse 5. The verse states, “It became evening and it became morning,
one day.” Rashi questions why the Torah employs the expression “one
day” rather than saying “the first day,” and he answers that this alludes to
the Midrashic teaching that God was totally “alone in His world” on that
day.
This begs the question: Since God had already created light on the
first day, then surely He was not alone, since He was accompanied by
His first creation: the light. Why does Rashi write that God was “alone in
His world.”
The answer to this problem is to be found in the nature of light:
It was explained above that the light which was created on the first day

[

W

Sparks of Chasidus

[

hy did God create light first of all, only then to hide it? (see
Rashi to v. 4)

Because the ultimate purpose of Creation is that God’s presence
should be revealed in the lowest realms (Midrash Tanchumah, Naso
16), therefore, at the very outset of Creation God made a “mission
statement” declaring what the ultimate purpose of the world
should be—revelation; like an architect (so to speak) who draws
up plans before constructing a building.

(Excerpt from a letter written by the Rebbe)
(Based on Likutei Sichos vol. 10, p. 7ff.)

* See Sichas Shabbos Bereishis 5743, ch. 36.
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vkugv dsk ufgc ohv in vkugv ds ogy vnus ubht tkt 'tuv sjt oh tkvu
tku cag iuak tas tk /cag tas .rtv tas, (th) :thnpxtc ohv in
ohtas hbhna '.rtv chag, rnuk trenv iuak vhv tku 'tas iuak cag
'hbukp tas rnuk rcsnk iuak ihtu 'hbukp cag treb unmgk sjt kf 'ihekujn
/.rtv tas, :ohtasc ,tkn,n thvaf .rtv ,ahck tuv tas iuaka
ikuf 'zgkc ."hrcrt tas treb z"gk iuakc 'ohcag auck vxf,,u tkn,,
gurzk grz uc ksdha /grz ghrzn :cag treb unmgk arua kfu 'thcucrgc
v,ag tk thvu /hrpv ogyf .gv ogy tvha /hrp .g :rjt ouenc ubnn
kke,baf lfhpk 'hrp .gv tku 'hrp vaug .gu udu .rtv tmu,u tkt 'if
iv / u c u g r z r a t :(vkke,bu) vbug kg thv od vsepb ubug kg ost
.rtv tmu,u (ch) :i,ut ihgyubaf jnum ikhtv ivna 'hrp kf hbhgrd

unf gherk ohbuhkgv ohn ihc arpv aha 'ohnv gmntc /ohnv lu,c :uhkg
:lkn ka urntnc ohuk, ova ',snk tv '.rtv kga ohnk gherv ihc
v,agu unf 'u,hhag thvu 'usng kg ube, /gherv ,t ohvkt aghu (z)
iva hpk 'gherk kgn tkt 'rntb tk gherv kg /gherk kgn :vhbrpm ,t
rndb vhv tka hpk 'hba ouhc cuy hf rntb tk vn hbpnu /rhutc ohhuk,
ubht rndb tka rcsu 'hbac vc khj,v hrvu 'hahkav ouh sg ohnv ,ftkn
',rjt vftkn rndu khj,vu ohnv ,ftkn vrndba hahkacu 'ucuyu utukhnc
,ftkn rndk ,jtu 'hbav ,ftkn rndk ,jt 'ohngp hba cuy hf uc kpf
'ohnu at 'ohn oa 'ohn ta /ohna gherk ohvkt trehu (j) :ouhv
kf hbp kg uhv ihjuya /ohnv uueh (y) :ohna ovn vagu vzc vz icrga
/ohnh tre (h) :ohnhv kfca kusdv ohv tuv 'xubhheutc ouuevu '.rtv

TORAS MENACHEM

had two properties: a.) Its superficial quality of physical illumination, and
b.) An inner, deeper “good” that was separated out.
The inner quality of the light had the effect of revealing the purpose of
creation, how every entity that exists is, in essence, totally one with God.
God found it necessary to hide this inner aspect of the light in order to
grant man free choice. For if the inner purpose of every object was plainly
evident, it would be impossible to sin, since a sin is only made possible
via concealment of the truth.
Therefore Rashi writes that, despite the existence of light on the first day,
“God was alone in the world,” for, the inner light revealed how God is
truly at one with His creations to the extent that there is “nothing but
God.” I.e. despite the fact that creation had started on the first day, God
was still “alone in His world,” since the inner light revealed how
everything that existed was totally one with Him.
(Based on Likutei Sichos vol. 25, p. 1ff)
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F IRMAMENT (M ATERIALIZE )...” ( V . 6)

he verse states, “Forever, O God, Your word stands firm in the
heavens” (Psalms 119:89). The Baal Shem Tov, of blessed
memory, has explained that “Your word” which You uttered, “Let
the firmament (materialize) between the waters…” (v. 6), these
very words and letters stand firmly forever within the firmament
of heaven and are forever found within all the heavens to give
them life.... For if the letters were to depart even for an instant,
God forbid, and return to their source, all the heavens would
become naught and absolute nothingness, and it would be as
though they had never existed at all, exactly as before the
utterance, “Let the firmament (materialize)....”

T

(Tanya, Sha’ar Hayichud Veha’emunah, chap. 1)

1:6-13
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1:6

T HE S E C O N D D AY —S E P A R A T I O N

WATERS

[

G

od said, “Let the firmament (materialize) between the waters, and let it separate between (the
upper) waters and (the lower) waters.”
7
God made the firmament (fixed in its position). He separated between the waters that were
below the firmament and the waters that were above the firmament (by suspending the upper waters in
mid-air), and it remained that way. 8 God called the firmament “sky.”
It became evening and it became morning—a second day.
[

1:9

OF

T HE T HIRD D AY —L AND & V E G E T A T I O N

[

G

od said, “Let the water that is below the skies gather into one location, and let the dry land
appear!”—and that is what happened.
10
God called the dry land “earth,” and He called the gathering of the waters “seas.” God saw
that (the work of the second and third days) was good.
11
God said, “Let the earth be covered with vegetation, plants that reproduce by seed and trees (with
edible bark that tastes like) fruit, which produce fruit of their own species containing their own seed, over
the earth!”—and that is what happened. 12 The earth germinated vegetation, plants that reproduce by
seed of their own species and fruit-producing trees, in which its seeds of its own species are found.
God saw that it was good.
13
It became evening and it became morning—a third day.
CLASSIC QUESTIONS

 Why did God call the firmament “skies” (v. 8)
RASHI: The Hebrew word for “skies,” ohnJ, is a combination of different words: o°h©n t¨G (“bear water”),
(“fire and water”). He mixed them together and made the skies from them (See “The Last Word” below).

ohn o¨J (“there is water”), ohnU J¥t

TORAS MENACHEM

[

The Last Word [

T HE F OUR E LEMENTS
uring the first three days of Creation, God distinguished the four
elements: earth (v. 9-10), water (v. 6-7), air (alluded to by the word ©jUr
in v. 2) and fire (see Rashi to v. 8). In the following letter, this concept is
reconciled with the view of Science that there are over 100 elements:
“Modern chemistry does not recognize over one hundred basic
elements but a considerably fewer number if matter is to be reduced
to its basic components or particles. For the so-called elements
themselves are made up of atoms, which are the smallest particles
into which an element can be divided and yet retain its properties and
characteristics, but the atoms themselves are further made up of
smaller particles, such as electrons, protons, neutrons.
“Thus the answer to your question lies in the proper definition of
the terms under discussion. For as indicated above, the so-called
element is not the basic particle matter. Even the term ‘atom’ which

D

originally meant something invisible, is an archaism now employed
only for convenience, as it no longer corresponds to its original
meaning. Similarly when we speak of an individual as being an
element of society this does not mean that the individual himself is
not composite.
“This should be born in mind when we consider the term Yesodoth
in the Zohar, Midrash Rabba, Kabbalah, etc. and of course, in the
Tanya and other Chabad sources. This does not mean something
which under normal circumstances is indivisible or unchangeable,
[everything that exists in the world.] I might also mention that there
is another school of thought that conceives these four Yesodoth, not
in their physical aspects, but rather qualitatively, this is to say, ‘fire’ in
the sense of the properties of heat and dryness; ‘water’, in the sense
of coolness and humidity.”
(Excerpt from a letter written by the Rebbe)
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2

ihfhrm o,t iht 'v"cev iumr of,uagc ' wudu u,j, kt ohnav ,u,utn
,uuymvk ktrah ohsh,ga 'sh,gv oa kg /ohsgunku :,ubgrupv in dutsk
ouh hmj vnjv auna /ohnhku :vbckv skunk ohbnb ovu ',usgunv kg
ghcru tx) ohnh v"xa ;uxk /ohbau :oka ouh hrv uhmj vbckv aunau
ohrzuju 'vba thvu 'o,ut oh,ranv ,ukzn c"hc o,fkvn urndh '(ouh
/,rutnk uhvu (uy) :iuatrv ifkvnf kdkdc ccxk vhba ogp ohkhj,nu
'utrcb ohua /ohkusdv ,rtnv (zy) :okugk urhtha uanah ,tz sug
uan,aha ohfkn hbak rapt ht vrntu vdryea kg 'vbckv vygn,bu
xhpvk vhtcm vcrv 'vbckv ,t yghna hsh kg /ohcfufv ,tu :sjt r,fc
in vucd ubhta hj rcs kf /.ra :,uhj vc tvha /vhj apb (f) :v,gs

,ubkhtv uuymba ugna 'ivhhuumc ihtasc uvbhnk rntb tka hp kg ;t /wudu
hvh (sh) :1ihkuj ,yhjac vsdtc arpnsf 'inmgc rnuju ke utabu 'lf kg
ifu 'gherc ,uk,vk ovhkg vum hghcrcu 'utrcb iuatr ouhn /wudu ,rtn
rzdba ouhc gceb sjtu sjt kfu 'iuatr ouhc utrcb .rtu ohna ,usku, kf
,ucrk '.rtv ,tu 'ovh,usku, ,ucrk 'ohnav ,t cu,fa tuv 'uhkg
vrfxt kuphk vrtn ouh tuva kg 'ch,f u"hu rxj /,rtn hvh :vh,usku,
:,ueubh,c kup, tka vrfxt kg ohbg,n uhv hghcrc 'ubhbaa tuv ',ueubh,c
tb) ,gcac kct 'iuatrv rutv zbdban /vkhkv ihcu ouhv ihc khscvk
ihc ouhc ihc 'sjh ovhba ohbuatrv lajvu rutv uana ',hatrc hnh (dc
rntba 'okugk tuv gr inhx iheuk ,urutnvaf /,,tk uhvu :vkhkc

CLASSIC QUESTIONS

 When were the luminaries created? (v. 14)
RASHI: They were created on the first day, and on the fourth day,
He commanded them to be suspended in the sky.
Similarly, all the creations of the skies and the earth were created

on the first day, and each one was fixed in its proper place on the
day that was decreed upon it. Verse 1 is thus to be read, “In
the beginning of God’s creation of the skies and the earth and
their contents.”

TORAS MENACHEM

k

G OD ’ S M ETHOD

OF

C REATING

THE

W ORLD ( V . 14)

Rashi explains (v. 14) that everything was created on the first day, and
merely “fixed” on subsequent days. From this it follows that God’s
utterances were only made on the subsequent days where it was
necessary to change various details of the creation. Those details which
did not need to be changed were thus not “mentioned” by God in
His utterances.
This explains why, for example, God did not say, “Let there be fire,”
since the nature of fire did not change after creation. This is in contrast to
“earth” which was mentioned (on the second day and third days)
since its nature changed when it began to emerge from the water and
sprout vegetation.
One might ask: since the above concept is crucial to our understanding
of the creation story, why did Rashi not mention it at the beginning of his
commentary when he describes the events of the first day?

The reason why Rashi only mentions this concept here for the first time
is because there has been no indication in scripture up to this point that
the entire creation was already in existence on the first day. God said, “Let
there be light... Let the earth be covered, etc.” suggesting that these
entities were appearing for the first time. Only when Rashi encountered
the phrase, “The luminaries shall be positioned in the firmament” (v. 14),
which suggests the positioning of previously existing luminaries, did Rashi
come to the conclusion that “all the creations of the skies and the earth
were created on the first day, and each one was fixed in its proper place
on the day that was decreed upon it.”
That is to say, verse 14 forces us to reconsider our understanding of
verse 1. Initially we presumed that only skies and earth were created on
the first day and the other details were added later; but on reading verse
14 we realize that God also created “their contents” on the first day, and
merely fixed them in place during the rest of the week.
(Based on Sichas Shabbos Bereishis 5734; Likutei Sichos vol. 15, p. 469)

c 'h whnrh 2

/x ihkuj 1

1:14-20
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1:14

T HE F O U R T H D AY —S UN , M OON & S TARS

[

G

od said, “The luminaries shall be positioned in the firmament of the skies to separate between
the day and the night! They will serve as omens (of bad events, when there is an eclipse, and
will determine the time of the Jewish) festivals, (and the sun and moon will define) the days
and years! 15 They will (also) act as luminaries in the firmament of the skies to shed light upon the earth!”
—and that is what happened.
16
God made two large luminaries (but since they clashed, He reduced one in size. Thus,) the large
luminary was to rule over the day and the small luminary was to rule over the night, and (He made) the
stars (in order to appease the moon). 17 God placed them in the firmament of the skies to shed light
upon the earth, 18 to rule over the day and over the night, and to separate between the light and between
the darkness.
God saw that it was good.
19
It became evening and it became morning—a fourth day.
[

T HE F IFTH D AY —S MALL C R E A T U R E S , F ISH & B IRDS

[

20

God said, “Let the waters produce swarms of (small) living creatures, and let birds fly over the earth,
across the firmament of the skies!”
TORAS MENACHEM
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O RBIT

The Last Word [

OF THE

C ELESTIAL B ODIES

ou touch upon the question of whether the sun revolves around
the earth or vice versa, in view of the fact that you heard from a
college student that "the truth is that the earth revolves around the
sun."
It greatly surprises me that, according to your letter, the student
declared that science has resolved that the earth revolves around the
sun. The surprising thing is that a person making such a declaration
would be about one half a century behind the times insofar as the
position of modern science is concerned. For it is approximately one
half a century ago that the theory of Relativity was expounded, which
was accepted by all scientists as the basis for all the branches of
science. One of the basic elements of this theory is that when two
bodies in space are in motion relative to one another (actually the
theory was initiated on the basis of the movements of stars, planets,
the earth, etc.), science declares with “absolute certainty” that from
the scientific point of view, both possibilities are equally valid,
namely that the earth revolves around the sun, or the sun revolves
around the earth.
An essential point in the above conclusion is that it is not based on
a lack of more definitive knowledge, but this is the inevitable
conclusion based upon the present position of science, namely that
in principle it is impossible that it could be scientifically proven

Y

which of the two, the sun or the earth, revolves around the other.
Needless to say, any particular scientist, like any individual, is
entitled to his own opinion as to which alternative he prefers, or that
he simply is inclined to believe in one rather than in the other.
However, this is only an expression of a personal preference which
any individual human being is entitled to. But it would not be true to
say that science has resolved the question in favor of one school of
thought against the other. To be sure, there were scientists who made
such declarations over one half century ago, as mentioned above,
and this provides at least some explanation why the textbooks in the
elementary schools have still retained that outdated position.
However, it is surprising that a college student, who has already
passed through high school and has entered college, and should
therefore have some knowledge of the theory of Relativity, should
attribute to science such an unscientific and obsolete statement.
To sum up the above, it is clear that where one says that it is
possible to be a scientist and accept the idea that the sun revolves
around the earth, and another one says that science rejects this idea
(I emphasize the word science, as distinct from scientist, as a human
being—no more, as mentioned above)—the first one has both his feet
firmly on a modern scientific foundation, while the second one
appears to have remained in the world and time of Copernicus.
(Excerpted from a letter written by the Rebbe on 23rd of Elul, 5723 [1962].)
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ohbuhkgc ah ovk rnt ',uar kyb uka thknpc itf ;t 't,kta ihahse
vagb :,hatrc vagnc vtbe ah hrv ohbu,j,c h,unsf iht ot 'h,unsf
gbnb tk ',usrk ohbhnk ouen ahu 'u,rhmhc uvughhx tka hp kg ;t /ost
in ,uar kyubu lknb kusdv tvha 'vubg ,snu .rt lrs snkkn cu,fv
og tkt 'ubhs ,hc og rcsn tvha ubsnk tk 'ost vagt c,f otu 'iyev
:utrchu ch,f tku 'ostv ,t trchu 'usmc vcu,f u,cua,u /unmg
ah /ohv ,dsc usrhu :khfavku ihcvk /ub,unsf :ubka xupsc /ubnkmc
'vfz tk ',unvccu ,uhjc vsur vfz 'vshrh iuaku hushr iuak vzv iuakc
ostv ,t ohvkt trchu (zf) :uc ,kaun vhjvu ovhbpk surh vagb
rntba 'ohshc trcb tuvu rntnc trcb kfva 'uk huagv xupsc /unkmc
ihruea oaur hsh kg vhuagv gcynf 'o,ujc vagb '2vfpf hkg ,a,u
okmc :3o,uj rnujf lpv,, rnut tuv ifu (ihue hfcu) '.hbue
:tuv urmuh ieuhs okm 'uk ieu,nv okm u,uta 'lk arhp /u,ut trc ohvkt
'4wudu uh,ugkmn ,jt jehu rnut tuv ikvku /o,ut trc vcebu rfz
uyuapu /iekj lf rjtu vbuatr vthrc ohpumrp hba utrcba vsdt arsn
'i,hhrc smhf lk arhp tku 'haac ovhba utrcba lghsuv itf 'tren ka
,t acuf rfzva lsnkk 'u"hu rxj /vacfu (jf) :rjt ouenc lk arhpu
kg vuumn 'aucfk ufrsa ahtva 'lsnkk sugu ',hbtmh tv, tka 'vcebv

'ohgku,u ihauphju ohknb iudf ohmeac 'ohcucz iudf ;ugc /.ra hure .rtv

/obhb,v (tf) :ohdsv ifu ovc tmuhfu ynuju rcfgu skuj iudf ,uhrccu
'vcebu rfz otrca 'uduz icu i,huk tuv 1vsdt hrcscu /ohca ohkusd ohds
ohhe,h tk 'ucrhu urph ota 'tck sh,gk ohehsmk vjknu vcebv ,t drvu
hpk /o,ut lrchu (cf) :,uhj vc aha apb /vhjv apb :ovhbpc okugv
,uhjv ;tu 'vfrck ufrmuv 'o,ut ihkfutu ovn ihsmu o,ut ohrxjna
tuv tvh tka 'ifrc tk lfk vkkek sh,ga ajbv hbpn tkt 'vfrck ufrmuv
vhv 'urp tkt rnt tk ot /ucru :,urhp uag rnukf 'hrp iuak /urp :kkfc
tmu, (sf) :vcrv shkun sjta ucru tcu 'r,uh tku sjt shkun sjt
:othmuvk tkt ufrmuv tku iuatr ouhn trcb kfva h,arhpa tuv /.rtv
kg ohanuru ohfunb ova 'ohmra ov /anru :,uhj vc aha /vhj apb
ubbuakc .rau anr iuak kf /rfhb ifukv ihta 'ohrrdb ukhtf ohtrbu .rtv
vagb (uf) :i,nuecu ibueh,c obuhcmc obe, /aghu (vf) :a"hrcunbue
ohftknv ,unsc tuv ostva hpk 'itfn ubsnk v"cev ka u,ub,ubg /ost
thknpc lknb tuv ohfknv ,t is tuvafu 'ovc lknb lfhpk 'uc utbe,hu
kfu utxf kg cauh wv ,t h,htr vfhn uk rnta 'ctjtc ubhmn ifa 'uka
ukt tkt 'uhbpk ktnau ihnh ah hfu 'uktnanu ubhnhn uhkg snug ohnav tcm
rntncu tnd,p ihrhg ,rhzdc ifu 'vcujk ohkhtnan uktu ,ufzk ohbhnhn

CLASSIC QUESTIONS

 What is the unique quality of the fifth day? (v. 20-23)
TALMUD: Anybody born on the fifth day of the week will have a tendency to be kind, because fish and birds were created on this day and
fish and birds do not need to work hard for their sustenance, but are fed purely by the kindness of God (Shabbos 156a and Rashi ibid.).
tf 'c ,hatrc 4

sh'jk cuht 3

v 'yke ohkhv, 2

:sg tr,c tcc 1

1:21-28
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God created the large sea fish, all the creeping living creatures that the waters produced in swarms,
according to their species, and all the winged birds according to their species.
God saw that it was good.
22
God blessed them, saying, “Be fruitful and multiply, and fill the waters of the seas, and let the birds
multiply upon the earth!”
23
It became evening and it became morning—a fifth day.

[

1:24

T HE S IXTH D AY —A N I M A L S & M AN

[

G

od said, “Let the earth produce living creatures according to their (various) species, cattle,
creeping things and wild animals of the earth according to their (various) species!”—and that is
what happened.
25
God made the wild animals of the earth according to their (various) species, the cattle according to
their (various) species, and all the creeping things of the ground according to their (various) species.
God saw that it was good.
26
God (consulted the Heavenly Court and) said, “Let us make man (Adam) in our mold,
(intellectually endowed) like us, and (if he is worthy) let him rule over the fish of the sea, over the
birds of the skies, over the cattle, over all the earth and over all the creeping things that creep on
the earth!”
27
God created man (by hand) in (the) mold (which was made for) him. The mold (which He used)
to create him (resembled the image of) God. (On that day) He created (both) male and female.
28
God blessed them. God said to them, “Be fruitful and multiply, and fill the earth! (Let the man be
responsible for) taking control of it! Rule over the fish of the sea, the birds of the skies and over all the
wild animals that move upon the earth!”
TORAS MENACHEM

k

[

The Last Word [

“B E F RUITFUL

AND

M ULTIPLY ”

( V . 28)

he first mitzvah in the Torah is to be fruitful and multiply
(v. 28). To rear a child, to initiate him or her into the Jewish
faith, to educate children in Torah and mitzvos—this is true
nachas (satisfaction). Being childless, no matter how much
freedom it allows, is no comparison.
One who fears that he will not be able to cope financially unless
he uses birth control is assuming that he succeeds through his
own efforts alone. True, Torah requires that man work to provide
for his family, but it is a primary tenet of Judaism that all success
comes from God, that His blessings give sustenance and not one's
own efforts alone. It is God who provides for all of His creatures;
another mouth will not overburden Him.
Our Sages also explain that Mashiach will not come until all the
souls have descended into this world (Yevamos 62a). Through
having children the time of his coming is hastened. May it be
speedily in our days.

T

(Sichas Shabbos Parshas Naso 5740, Rosh Chodesh Shevat 5741)

T HE F IFTH D AY ( V . 20-23)

The Talmud states that a person born on the fifth day of the week will
have a tendency to kindness since birds and fish, who are fed by the
kindness of God, were created on that day.
Elsewhere in the Talmud a further statement is made that Jewish people
can be recognized by “three signs,” one of which is that they are
“kindhearted” (Yevamos 89a; See also Tanya, end of ch. 1). So, if all Jews are
kindhearted in any case, what is the unique quality of being born on the
fifth day?
Clearly, these two texts of the Talmud are speaking of two different
forms of kindness:
The inherent kind nature of the Jewish people is a function of their
personalities. This is limited in the sense that a person will only extend
himself to a certain point to help another. However kind-hearted a
person might be, his willingness to put himself aside for another person
will have its limit when stretched.
In contrast, a person born on the fifth day will have a tendency to help
others to the extent that he totally disregards his own personal needs and
interests, in a way that is somewhat reminiscent of God’s boundless
kindness.
However, although those born on the fifth day may be predisposed
towards a greater form of kindness, they only have a “tendency” towards
this trait which may or may not express itself. It is not an actual conscious
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tx) iuhxc haa tuv 'haav ouh sg ohsnugu ohuk, okf 'haav ouh 'rjt
uktf cajbu ,hatrc ,rhmh kf uezj,b vru,v ktrah ukcea iuhxc u ouhca
i,nk ifunv (iuhxc u ouh u,uta tvc haav ouh uvzu v,g okugv trcb
ubhta osu rac 'rnut iugna wr /hghcav ouhc ohvkt kfhu (c) :vru,
uh,g gsuha v"cev kct 'asuev kg kujn ;hxuvk lhrm 'uhgdru uh,g gsuh
vhv vn 'rjt rcs /ouhc uc vkf uktf vtrbu vrgav yujf uc xbfb 'uhgdru

/.rtv ,hj kfku vkftk vhvh ofk (yf) :vatv tku 'vhcru vhrp
vhrc ,hnvk u,atku ostk varv tku 'kftnk ,uhju ,unvc ovk vuav
ovk rh,v jb hbc utcafu 'okf sjh ukfth cag erh kf lt 'rac kuftku
'iuatrv ostk h,r,va cag erhf 'wudu hj tuv rat anr kf rntba 'rac
',hatrc vagn rndc 'haac wv ;hxuv /haav ouh (tk) :kf ,t ofk h,,b
rcs /vru, hanuj vanj ktrah ovhkg ukceha ,bn kg ovng vb,va rnuk

CLASSIC QUESTIONS

 What were Adam and Chava allowed to eat? (v. 29-30)
RASHI: The Torah states that vegetable matter should be food, “for
you, for all the wild animals etc.” (v. 29-30). I.e. [the Torah] equated
cattle and the animals to man regarding the food that they were
permitted to eat. He did not allow Adam and his wife to kill a
creature and to eat its flesh. They were only permitted to eat the
vegetation, as were the animals.
Later, He permitted the sons of Noach to eat flesh, as it is written
(9:3): “Every creeping thing that is alive, etc.” Like the green herbs,
which I permitted to the first man, I have given you everything.

GUR ARYEH: When Rashi writes that, “The Torah equated cattle and
the animals to man,” he means that just like animals were only
allowed to eat vegetation, likewise man was only permitted to eat
vegetable matter.
LEVUSH HA’OHRAH: The argument of Gur Aryeh is untenable. How
can he write that “animals were only allowed to eat vegetation,”
when many animals do indeed kill other animals for food?
MIZRACHI: Rather, Rashi’s comparison is: Just as animals were
not permitted to kill humans, so too, humans were not permitted to
kill animals.

TORAS MENACHEM

part of their personality. Thus, there remains an advantage to the general
kind nature shared by all Jews, for it is a tangible character trait which
expresses itself openly.
(Based on Likutei Sichos vol. 25, p. 10ff.)

k

T HE D IET

OF

M AN

AND THE

A NIMALS ( V . 29-30)

Rashi writes, “The Torah equated cattle and the animals to man
regarding the food that they were permitted to eat,” that they were only
allowed to eat vegetation, and not meat.
The following points, however, remain to be clarified:
a.) Rashi’s commentary to the Torah was written to explain the simple
meaning of scripture, i.e. information which is crucial for a basic understanding of the verses. What question is Rashi answering?
b.) The Torah states explicitly, that “I have hereby given you every
plant...and every tree that has seed-bearing fruit! They shall be food for
you” (v. 29-30). From the fact that God makes no mention of meat, it is
obvious that man was required to be a vegetarian. Why does Rashi feel it
necessary to prove this by comparing man to animals?

c.) What exactly is meant by the comparison, “The Torah equated cattle
and the animals to man regarding the food that they were permitted
to eat”?
d.) Rashi writes that, “He did not allow Adam and his wife to kill a
creature and to eat its flesh,” which suggests that they were allowed to eat
meat from an animal that died by itself, or was killed by another animal.
What led Rashi to this conclusion?

T HE E XPLANATION
On reading verses 29 and 30, Rashi was troubled by two questions:
a.) Of what relevance is the diet of Adam and Chava to the account of
the creation of the world?
b.) Why did God inform Adam and Chava about the diet of the
animals?
Due to the force of these questions, Rashi came to the conclusion that
the Torah could not merely be teaching us some details of dietary laws
that pertain to man and animals (as the commentators suggest—see “Classic
Questions”). Rather, the Torah clarifies here the importance and priority of
man above the other creations:

1:29 - 2:2
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29

God said, “I have hereby given you every plant that reproduces by seed that is upon the surface of
the entire earth, and every tree that has seed-bearing fruit! They shall be food for you, 30 for all the wild
animals of the earth, for all the birds of the skies, and for everything which moves upon the earth that is
alive! The food (for humans and animals) shall be plant vegetation (only)!”—and that is what happened.
31
God saw everything that He had made, and—look!—it was very good.
It became evening and it became morning—the sixth day.
[

2

T

T HE S E V E N T H D AY —G OD R ESTS

FROM

WORK

[

he skies, the earth and all their numerous components were completed.
2
On the seventh day, God completed His work that He had made. On the seventh day, He
rested from all His work that He had done.
CLASSIC QUESTIONS

 When did God finish working? (v. 2)
RASHI: Rabbi Shimon said: A man of flesh and blood, who cannot
judge his times and his moments, must add some time from the week
to Shabbos. God, who can judge His times and His moments,
entered a hairsbreadth into Shabbos, and it appeared as if He
completed the work on that day.
Another explanation: What was the world lacking? Rest. When
Shabbos came, rest came. The work was completed and finished.
CHIZKUNI: The verse states that God only finished working on
Shabbos, which seems to suggest that some of the work was carried
out on Shabbos itself. However, in truth, it only appeared that God

finished the work on Shabbos. For on Friday it was not yet clear
whether God had finished working, or whether He was going to do
more work the following day. Only on Shabbos did it become
apparent that God had finished working
IBN EZRA: Thus, the verse should not be translated, “On the seventh
day, God finished his work,” but rather, “By the seventh day, God
finished his work.”
SFORNO: God actually finished work at the beginning of the
seventh day, but He only worked for an infinitesimally small
moment, as our Sages expressed with the term “with a hairsbreadth.”

TORAS MENACHEM

(Based on Likutei Sichos vol. 20, p. 7ff.)

k

First, we read that, “God created man (by hand) in (the) mold (which
was made for) him. The mold (which He used) to create him (resembled
the image of) God” (v. 27) Then, God told man to “rule over the fish of the
sea, the birds of the skies and over all the wild animals that move upon
the earth,” indicating his primary role in the purpose of creation.
Thus, when reading verses 29 and 30, which describe the diet of man
and the animals, Rashi understood that this information was not being
stated as a parenthetical detail, but rather, to clarify further the role of man
which had been described in the previous verses.
The knowledge that man is the pinnacle of creation (described in v. 26-28)
could lead him to become arrogant and disrespectful of the world’s
contents. So, after describing the greatness of man, the Torah continued
and “equated cattle and the animals to man regarding the food that they
were allowed to eat.” I.e. these verses are an attempt to humble man with
the knowledge that, despite the fact that he is the pinnacle of creation
formed in the image of God, he is nevertheless a creature that needs to
eat in order to survive, like any animal.
Despite the fact that God told man to “rule over the fish of the sea, the
birds of the skies and over all the wild animals that move upon the earth”
(v. 28), he nevertheless limited the authority of man, in that “He did not
allow Adam and his wife to kill a creature and to eat its flesh.” This was
in order to ensure that man’s awareness of his own genuine greatness
should not lead to arrogance or pompousness.
Nevertheless, if an animal died naturally, there was no objection to man
eating it, as the intention here is that man should be humbled by
withholding his authority to kill other animals.

D ID G OD

WORK ON

S HABBOS ? ( V . 2)

Rashi’s comment to verse 2 appears to contradict itself. First he writes
that God’s work activities “entered a hairsbreadth into Shabbos,” which
suggests that, for a miniscule amount of time, God was actually working
on Shabbos [c.f. Sforno]. But then, Rashi states that it only “appeared as if
He completed the work on that day” [c.f. Chizkuni].
Both of these interpretations are difficult to accept since:
a.) How could God possibly work on Shabbos, even for a fraction of the
day, when work is prohibited the entire day?
b.) If God only appeared to work on Shabbos, then why does the Torah
state that “on the seventh day, God completed His work,” when in truth
He completed it on the sixth day?

R ASHI ’ S F IRST I NTERPRETATION
The Torah appears to be extremely ambiguous about the precise point
when the creation was completed. First we read that on the sixth day,
“God saw everything that He had made...The skies, the earth and all their
multitudes were completed” (1:31-2:1). But then, the Torah continues that
it was only “on the seventh day” that “God completed His work that He
had made” (v. 2).
So, when did God actually finish, on the sixth day or the seventh?
To answer this question, Rashi cites the teaching of Rabbi Shimon, that
God can perform acts with such extreme precision that he is able to “enter
a hairsbreadth into Shabbos,” continuing to do work without actually
transgressing Shabbos. This explains why the Torah states, “on the
seventh day, God completed His work that He had made,” (despite the
fact that “the skies, the earth and all their multitudes were completed,” on
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:oa lrs ,srk vynk vju,pu 'vhssm kfn vnu,xa ,tz t"vf ',ja ,utrk
' o s u e i u a k u b h t u ' t u v t k s g i u a k t r e n c a o r y k f / . r t c v h v h o r y (v)
ory hf rjt sugu 'jhfun vzu 'ohsev rnth ratf ohryv rnuk kgpb ubhtu
, t h r c v r n d b a f ' . r t c v h v t k i h h s g a r p , v z ; t u / i u t r h , t k i h h s g '3iutrh,
cu,fa wdcu 'jnm tk ihhsg vsav cag kfu ost trcba osue haac okugv
'rhynv tk hf vnku /haa ouh sg usng gere j,p kg tkt utmh tk 'tmu,u
ka i,cuyc rhfn ihtu 'vnstv ,t sucgk iht osta hpk 'rhynv tk ogy vnu
,ubkhtv ujnmu 'usrhu ovhkg kkp,v 'okugk lrum ova gshu ost tcafu 'ohnad
'okugv kf kg ypuau yhka tuva 'ohvkt 'una tuv wv /ohvkt wv :ohtasvu
/vkgh stu (u) :ohvkt tuva wv 'uyuap hpk ouen kfc vz aurhp ifu

l r c h u (d) :vftknv vrndbu v,kf 'vjubn ,tc ,ca ,tc 'vjubn 'rxj okugv
/vban ojk haacu ',kudkdk rnug ovk srh gucav ,unh kfa 'inc ufrc /asehu
t r c r a t :sh,gv oa kg cu,f trenvu ',cac kkf srh tka 'inc uaseu
unf 'haac vtagu kpf ',cac ,uagk vhutr v,hva vftknv /,uagk ohvkt
ohnav ,usku, :vkgnk ohruntv /vkt (s) :1vcr ,hatrcc arupna
rjt rcs /iuatrc utrcb okfa lsnkk /wv ,uag ouhc otrcvc .rtvu
rmh 'oav ka ukkv ,uh,ut wcc 'ohnkug rum wv vhc rntba 'otrc wvc 'otrcvc
vju,p tva unf tx) 't"vc trcb vzv okugva itf lsnku '2 o h n k u g h b a
ohehsma rnuk suhc trcb tcv okugu vcua,c ohcak ju,p okugv lf vynk
vynk ohgarv usrha znr (,uh,utc vbye thva h unf ohygun inz u,utca

TORAS MENACHEM

the sixth day), because God did in fact carry out a small amount of work
on the seventh day. Nevertheless, it was such a miniscule amount of work
that it did not constitute a desecration of Shabbos.
To illustrate this point Rashi described it as a “hairsbreadth” of work,
since a single hair is virtually imperceptible on its own, and only becomes
noticeable when combined with other hairs. Similarly, the work that God
did on Shabbos was so miniscule it was totally imperceptible.
Nevertheless, Rashi writes that it still “appeared as if He completed the
work on that day”—despite the fact that only a miniscule amount of work
was done on the seventh day—since, technically speaking, the work was
finished then.

R ASHI ’ S S ECOND I NTERPRETATION
In the final analysis however, the above explanation is not completely
satisfying since:
a.) The verse, “on the seventh day, God completed His work that He
had made” is rendered somewhat non-literally, to read, “in the first few
moments of the seventh day, God completed his work, etc.”
b.) The above statement still contradicts the declaration in verses 1:31
and 2:1 that, “God saw everything that He had made...The skies, the
earth and all their multitudes were completed,” already on the sixth day.
Therefore, Rashi brought a second explanation: “What was the world
lacking? Rest. When Shabbos came, rest came. The work was completed
and finished.” I.e. the creation of the world was indeed complete on the
sixth day, and the only additional “creation” that was added on the
seventh day was “rest.”
However, this interpretation is rather difficult to accept since, at the
literal level, “rest”is not a type of creation or work, but rather, the absence

of work. It is thus inconsistent with the verse which states, “On the seventh
day, God completed His work that He had made,” for it turns out that
God did not do any real work on the seventh day.
Since this interpretation is less plausible than the first, Rashi cited it last.

W HAT W ORK D ID G OD D O ?
Returning to the first interpretation of Rashi, we are left with the
question: What work did God do for that momentary instant of time
during the first Shabbos of creation? And why was it not considered to be
a transgression of Shabbos?
On the sixth day God created only man and the animals. In chapter 3,
verse 8, Rashi writes that Adam and Chava sinned during the tenth hour
of the day, from which it is obvious that they must have been created
before this time. Thus, in the remaining period of the day God would
have been completing His other work of that day: creating the animals
(which He had begun before the creation of man), “establishing their form
and stature”(Rashi to 1:25). Therefore, we can presume that the
“hairsbreadth” of work during Shabbos signified the completion of the
animal kingdom.
Since the work done on Shabbos was merely the completion of acts
carried out during the week, it was not considered to be a desecration
of Shabbos.
One might ask: One of the forbidden types of work on Shabbos is
makeh bepatish, completing the formation of an object with a final blow
of the hammer. From this we see that even the completion of work is
forbidden on Shabbos, so how could God complete His formation of the
animals on Shabbos?
It could be argued that a person is only liable for makeh bepatish when
k 'y ,una 3
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SECOND
READING

God blessed the seventh day (that a double portion of manna should descend in its honor) and He
sanctified it (that no manna should descend on Shabbos itself), because on that (day) God rested from
all His work that He had created, (for the remaining work which was left) to be done (on Shabbos, He
carried out on Friday instead, by doubling His workload).
4
These (above mentioned details) are the chronology of the skies and the earth when they were
created, on the (first) day when God, Almighty God, made earth and skies (and the subsequent days
when He materialized the creations).
[

DETAILS

OF THE

CREATION

OF

MAN & W OMAN

[

(The Torah now adds further details concerning the creation of man and woman, mentioned above, 1:27)
5

(The vegetation had only germinated within the ground, but) none of the trees of the field were yet
(sprouting) on the (surface of the) earth, nor had any vegetation of the field yet grown, because God,
Almighty God, had not brought rain upon the earth (since) there was no man to (appreciate the rain and)
work the soil.
6
(God caused) a mist to ascend from the earth (moistening the clouds in order to) soak the entire
CLASSIC QUESTIONS

 Why had God not sent rain? (v. 5)
RASHI: He had not caused it to rain, because there was no man to
work the soil, and no one recognized the benefit of rain. But when

man came and recognized that it is a necessity for the world, he
prayed for it. Then rain came down, and the trees and the herbs
sprouted (See “Sparks of Chasidus”).

TORAS MENACHEM

the entire act that he performs occurs on Shabbos. In our case however,
only a small portion of the act occurred on Shabbos (a “hairsbreadth”) so
God did not desecrate Shabbos.
One still might ask: There is a rabbinic prohibition which forbids even
half a creative act (melacha) to be performed on Shabbos. For example,

[

The Last Word [

hy did God deem it necessary to continue working all the
way up to Shabbos, and even to extend His work by a hairsbreadth into Shabbos? What was gained by this feat of precision?
God was teaching a lesson to mankind about the preciousness
of time. So long as a person has the opportunity to carry out his
Divinely ordained mission in this world, he should utilize every
moment in order to realize its fullest potential, pushing every
allocation of time to its utmost limits.

the prohibition of carrying in the public domain on Shabbos involves two
phases, “picking up” and “placing down.” But, if a person picked an
object up on Friday afternoon and then, after carrying it in the public
domain, placed in down on Shabbos, he would have transgressed a
rabbinic prohibition of performing half a creative act (see Shabbos 3b).
(Even though these rabbinic laws were only introduced formally at the
time of the second Temple, we are nevertheless taught that they were
observed as early as the times of Avraham (Rashi to Toldos 26:5), so we can
presume that God observed them too).

W

lternatively: a person might bemoan the fact that we are
living in such a spiritually desensitized generation. Gone
are the days of the prophets and Talmudic sages, when the
Jewish people served God with the utmost fervor! What could our
lowly generation possibly achieve beyond the accomplishments
of our ancestors?
The answer to this question can be derived from God’s conduct
when creating the world. Just like we see that every moment was
precious to God, to the extent that he continued working to the
very last opportunity—likewise the final work of the very last
generations is of paramount importance. (Likutei Sichos vol. 5, p. 24ff.)

A

[

“(G OD

Sparks of Chasidus [

CAUSED ) A

M IST

TO

A SCEND ...” ( V . 6)

hen a person prays to God, it is not merely that God
“listens” to his prayers from above and responds
accordingly. Rather, the process of prayer itself refines the person
spiritually, rendering him a suitable receptacle for additional
Divine blessings. The receipt of a blessing is thus the direct
outcome of sincere, focused prayer.
This process is mirrored in the physical world by the method in
which rain is formed: Rain is not a new entity that is formed in
heaven, but rather, the same “mist” that ascends from the ground,
forms clouds and eventually condenses into rain which showers
back down onto the earth.
In this light, we can appreciate the inner intention of Rashi’s
comment (v. 5) that the first rain shower only occurred in response
to Adam’s prayer. (Sefer Hama’amarim Melukat vol. 4, pp. 254-5)
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hrv rnt, otu 'idv ,t gyb isg ka ujrznc /osen (j) :rucsu vgs uc
ka ubc rzghkt wr ka t,hhrcc h,htr 'wudu ostv ,t udu trchu rntb rcf
uhrjtka kkf 'ivn ,jt uzu ,arsb vru,va ,usn c"kn hkhkdv hxuh wr
u,thrc o,x 'kkf uvz 'udu ostv ,t trchu 'iuatr ka uyrp tuv vagn
'isg id uk jnmhu 'wudu ohvkt wv rmhhu arhpu rzj 'uhagn o,xu ifhvn
ubhtu 'rjt vagn tuva rucx gnuav 'vnsr, uhkg kphu 'isg idc uvjhbhu
kf vnstv in udu wv rmhu c,fu rzj vnvcv kmt ifu /iuatr ka uyrp tkt
utrcba ,upugv kg snkku 'oa ,urek ostv kt tchu arpk hsf 'vsav ,hj
:idv gmntc /idv lu,c :rcsn cu,fv idv ihbgk /jnmhu (y) :eerv in
ihkugu ihfrc,n uhnhna oa kgu 'ohrmn rvb xukhb tuv /iuahp (th)
tuva 'iuahp rjt rcs /2uharp uapu unf 'iuahp treb .rtv ,t iheanu
vhva /iujhd (dh) :3oh,ap hscug uaucu ohrmn kmt rntba 'i,ap ksdn
:vnuvu lkuvu jdbna '4jdh hfu unf 'stn vkusd u,hhnvu vnuvu lkuv

trcbu 'rpgv ,urak ohbbg veavu 'ouv,v vkgv ost ka u,hhrc ihbgk
rjtu 'veavu itf ;t 'vxhgv ,t ak lf rjtu ohn i,uba vz kcdf 'ost
'oh,nv ,hhj,k vrhmhu vzv okugk vrhmh ',urhmh h,a /rmhhu (z) :rmhhu lf
in rpg :i"hsuh hba v,rhmhc c,fb tk 'ihsk ,snug vbhta vnvcc kct
'oa ,unha ouen kfca ',ujur gcrtn 'vnstv kfn urpg rcm /vnstv
vnst jczn uc rntba ouenn urpg kyb 'rjt rcs /vrucek u,ykue tv,
in utag /uhptc jphu :sungk kfuhu vrpf uk tv, htukv '1hk vag,
hpk 'ohbuhkgv in vnabu ohbu,j,v in ;ud 'ohbuhkgv inu ohbu,j,v
vtr, hahkac 'ohbuhkgk gher trc hbac '.rtu ohna utrcb iuatr ouhca
ohnv umrah hahnjc 'ohbuhkgk ,urutn trc hghcrc 'ohbu,j,k vachv
ah utk otu 'ohbu,j,nu ohbuhkgc uc ,utrck haac eezuv 'ohbu,j,k
apbk :sjt ouh ,thrcc ukt kg ohcr ukt uhvha ',hatrc vagnc vtbe
;xu,ba 'ikufca vhj ost ka uz lt 'vhj apb utreb vhju vnvc ;t /vhj

CLASSIC QUESTIONS

 How was man formed? (v. 7)
RASHI: God gathered soil from the entire earth from all four
directions, so that wherever man would die, the earth would accept
him for burial.
Another explanation: God took soil from the place of which it is
said, “You shall make Me an altar of earth” (Shemos 20:21), to
symbolize that it [the earth of the altar] should be an atonement for
him, so that he would be able to endure.

 When did God create the Garden of Eden? (v. 8)
TALMUD: Seven things were [intended to be] created before the
creation of the world: Torah, Teshuvah, the Garden of Eden,

Gehinom, God’s throne of glory, the Holy Temple and the name of
Mashiach (Pesachim 54a; Nedarim 39b).
MIDRASH: Man was created on the sixth day of creation, and the
Garden of Eden on the third day (Bereishis Rabah ch. 15).

 Why didn’t God create man in the Garden of Eden? (v. 8)
CHIZKUNI: Because then man would have thought that the entire
world was as beautiful as the Garden of Eden. Therefore, God first
created man outside the Garden, to see how unpleasant the world
really was, and then He placed him in the haven of the Garden.
RADAK: In this way man would recognize the kindness which God
performed for him by placing him in the Garden.

TORAS MENACHEM

It does appear therefore that God “transgressed” a rabbinic law by
carrying out part of a creative act on Shabbos.
However, in the final analysis, God did not transgress Shabbos at all.
For the rabbinic prohibition of performing half a creative act on Shabbos

only applies when each half is a significant proportion of the total act. In
our case however, God only performed a miniscule portion of the act on
Shabbos (a hairsbreadth), and was thus totally “exempt.”
(Based on Likutei Sichos vol. 5, p. 24ff.)
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surface of the ground (so that man should be created from moist earth). 7 God, Almighty God, formed
man out of soil from (the four corners of) the Earth. He blew into his nostrils a living soul, and man
became a living, (thinking and speaking) being.
8
God, Almighty God, planted a garden in Eden to the east, and placed there the man which He had
formed. 9 (In the garden,) God, Almighty God, made every tree that is pleasant to look at and good to
eat grow out from the ground. The Tree of Life (grew) in the middle of the garden, and the Tree of
Knowledge of good and evil (also grew in the garden).
10
A river flowed out of Eden to water the garden, and from there it separated and became the source
of four riverheads. 11 The name of one is Pishon (the Nile), which surrounds the entire land of Chavilah,
where there is gold. 12 The gold of that land is good. Crystal and onyx (are found) there. 13 The name of
the second river is Gichon, which surrounds the entire land of Kush. 14 The name of the third river is
CLASSIC QUESTIONS

 Why did the four rivers receive their names? (v. 10-14)
RASHI: Pishon is the Nile, the river of Egypt. Because its waters are
blessed, and they rise and water the land, it is called Pishon, as in the
verse, “and their riders shall increase (UJpU)” (Habbakuk 1:8). Another
explanation: It is called Pishon because it causes flax (i¨,§Jp) to grow,
as is stated in reference to Egypt, “And those who work at flax
(oh¦T§JP) … shall be ashamed” (Isaiah 19:9).
Gichon flowed and roared, and its roaring was very great, as in the

verse: “If an ox gores (j³d°h)” (Shemos 21:28), for he gores and roars while
goring along.
Chidekel received its name because its waters are sharp (sj) and
light (k©e).
Pras received its name because its waters are fruitful (ihrp) and
increase abundantly, and make people healthy. It is the most
important of all the rivers because it is mentioned in conjunction
with the Land of Israel.

TORAS MENACHEM

k

M AN

G ARDEN

AND THE

OF

E DEN ( V . 7-8)

a.) Why does Rashi not explain why Adam was created outside the
Garden of Eden, only to be brought there later? [c.f. Chizkuni, Radak]
b.) In his second interpretation regarding how man was formed, Rashi
writes that man was created on the site of the Altar. This is a fifteen-day
journey by foot to the Euphrates River (see Mishnah, Ta'anis 1:3), which is in
the proximity of the Garden of Eden (see v. 14). Why does Rashi not make
any mention of Adam’s miraculous transportation to the Garden of Eden,
where he covered a journey of fifteen days within one day?

[

INTO HIS

N OSTRILS

A

L IVING S OUL ” ( V. 7)

 God created the world with Divine “speech.” Man’s soul
however, was “blown” by God into his body (v. 7). When a
person blows, he exhales from deep within his body. This
analogy illustrates that the soul contains a deeper aspect of
Divinity than the rest of the world, since it was “blown” out
from God’s “innards” (so to speak) rather than the more
effortless method of speech.
 In the case of animals (and plants) God created the soul and
body together as a single unit. In creating man though, God
first created a lifeless body into which He later infused a “soul
of life.” This is because the soul of man is so high in
comparison to the body that it could not be formed as a single
unit. Rather, a separate act of God was required to achieve
the remarkable union between them.
(Based on Tanya ch. 2; Sefer Hama’amarim 5714, p. 126)

The common conception [based on Talmud and Midrash] is that the
Garden of Eden was created before man. Rashi however accepted the
literal sequence of events recorded in the Torah, that first, “God, Almighty
God, formed man out of soil” (v. 7), and that only afterwards, “God,
Almighty God, planted a Garden in Eden to the east” (v. 8). Therefore, it
is obvious why Rashi did not need to address the question why Adam was
not created in the Garden of Eden, because when Adam was formed the
Garden did not yet exist!
Similarly, Rashi did not need to explain Adam’s miraculous transferral
to the Garden of Eden within one day, since the very fact he was formed
from earth was itself miraculous. It is therefore not surprising that Adam’s
miraculous formation should be followed by a miraculous transportation.
(Based on Sichas Shabbos Bereishis 5745)

k
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Sparks of Chasidus [

T HE E XPLANATION

N AMES

OF THE

F OUR R IVERS ( V . 10-14)

Why did Rashi feel the need to explain the significance behind the
name of each river (cited in verses 10-14)? Rashi does not explain
every name that is mentioned in the Torah, so presumably when he does
offer an explanation it must be for a specific reason. What could that be
in our case?
Rashi was troubled by the following question: since man had only just
been created, and there were no other people around to talk to in any
case, what is the point of naming the rivers? Surely a name is only
required to communicate with another person?
Thus, on reading the verse, “A river flowed out of Eden to water the
Garden, and from there it separated” (v. 10), Rashi came to the conclusion
that the Torah must be adding these details about the various rivers, to
stress the greatness of the Garden of Eden. Therefore he explains how
each of the names enhances the Torah’s praise of the Garden of Eden,
indicating how four mighty rivers arose from this sublime location.
(Based on Sichas Shabbos Bereishis 5729)
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aghu vkgnk vruntv vhhag thv vrhmh thv /vnstv in wudu rmhu (yh)
hpk 'eerv in utrcb ,upugva arhpu tc tkt 'wudu .rtv ,hj ,t ohvkt
'itf lsnkk sugu /utrcb vnstv in rnt itfu 'utrcb ohnv in vkgnk rnta
hrcscu /3oa ovk ,urek ostv kt othcv 'ouhc uc shn 'i,rhmh ,gaca
ka ush ,j, iacfa '5rhg kt rum, hf unf 'aucfu hushr iuak uz vrhmh 4vsdt
apb kf 'uvarpu uvxrx /wudu vhj apb ostv uk treh rat kfu :ost

,t ihrcnu 'ihcru ihrp uhnhna /,rp :ihkeu ihsj uhnhna /kesj (sh)
,nse :sh,gv oa kg trenv c,fu 'uhv tk ihhsg /ruatu auf :ostv
.rt oa kg rfzbv 'okuf kg cuajv /,rp tuv :ruat ka vjrznk /ruat
,uhv cuy tk (jh) :1xbfhk uv,pu 'ohtb ohrcsc ujek /jehu (uy) :ktrah
vzu 'duz uk ihtu shjh ohbuhkgc v"cev 'iv ,uhuar h,a urnth tka /wudu
:2ojkvk usdbf vfz tk 'rzg vfz /usdbf rzg :duz uk ihtu ohbu,j,c

CLASSIC QUESTIONS

 How did God bring man to the Garden of Eden? (v. 15)
RASHI: God enticed him with pleasant words and persuaded him
to enter.
GUR ARYEH: Why would man need to be convinced to enter such a
wonderful place as the Garden of Eden? Because man did not know
how great the Garden of Eden was and he needed to be informed by
God. Thus, the “pleasant words” with which God convinced man to
enter were merely a description of the garden.

 Why was it “not good” for man to be alone? (v. 18)
RASHI: Because people might say, “There are two dominions! God
alone rules over the upper worlds and He has no partner, and man
is the sole ruler of the lower worlds, and he has no partner.”

 Why was woman created “opposite” man? (v. 18)
RASHI: If he is worthy, she will be a helpmate. If he is not worthy,
she will be against him, to fight him.

TORAS MENACHEM
INTO THE

G ARDEN

OF

E DEN ( V . 15)

(Based on Sichas Shabbos Bereishis 5745)

k

k

M AN ’ S E NTRY

Rashi writes that God persuaded Adam to enter the Garden of Eden
with, “pleasant words.” But why did he need to be persuaded to enter
the garden, which was the most desirable of all places in the world? [See
Gur Aryeh].
The answer to this question is to be found at the end of the verse,
“God...settled him in the Garden of Eden to cultivate it and to guard it,”
i.e. he was placed there to carry out a Divine mission. Adam was sensitive
to the awesome responsibility that carrying out God’s command entailed,
so he was reluctant to enter. Consequently, it was necessary for God to
persuade him with “pleasant words,” describing the pleasant quality of
Divine service.

T HE N EED

FOR

M AN ’ S P ARTNER ( V . 18)

Even a child who is studying Chumash for the first time understands
that his father depends on the assistance and moral support of his mother.
Consequently, when he reads verse 15, “It is not good that man is alone.
I will make him a helpmate opposite him,” the matter is self-understood.
What forced Rashi to conclude that the Torah is speaking here of an
ideological fear that “people might say, ‘There are two dominions,’” when
he could have written more simply that man needs the physical and
emotional support of a partner?

T HE E XPLANATION
If the Torah was informing us here that woman was created to provide
support for man, the verse would have stated, “It is not good for man to
be alone” (ISck ,Ih¡v o¨s¨tk cIy tO). In fact, however, the Torah

yh 'f ohrcs 5

s 'zh rwwc 4

:zf ihkuj 3

d 'zh oa 2

v 'zy rwwc 1

2:14-19
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Chidekel, which flows to the east of Ashur (Assyria), and the fourth river is Pras (Euphrates).
15
God, Almighty God, (persuaded) the man (to enter the Garden), and settled him in the Garden of
Eden to cultivate it and to guard it.
16
God, Almighty God, commanded man, saying, “You may eat freely from every tree of the Garden,
17
but you must not eat from the Tree of Knowledge of good and evil. For on the day that you will eat
from it you will certainly die.”
18
God, Almighty God, said, “It is not good that man is alone. I will make him a helpmate opposite him.”
19
God, Almighty God, formed from the earth every beast of the field and every bird of the skies, and
He brought (each species straight-away as it was formed) to man to see what he would call it. Whatever
the man called each living thing, (remained) its name (forever).
CLASSIC QUESTIONS

 How did Adam know the names of the animals? (v. 19-20)
MINCHAH BELULAH: A Hebrew name indicates an entity’s essential qualities. In his great wisdom, Adam was able to discern the correct
name for each species upon observing its nature.
SHALOH: Adam’s wisdom here was that merely through seeing the physical animal he was able to determine its spiritual source.
 Did Adam name the fish too? (v. 19)
MIDRASH: Yes. Even though the Torah makes no mention of the fact, Adam actually named the fish
CHIZKUNI: No. If God had brought the fish out of the sea to Adam, they would have died.

(Midrash Chaser Veyatir).

TORAS MENACHEM

states, “It is not good that man is alone” (ISck o¨s¨t¨v ,Ih¡v cIy tO),
indicating that we are speaking here of something which is essentially “not
good,” regardless of its emotional effect on man. Therefore, Rashi
explained that the presence of a single man is undesirable in the sense
that it may give the false impression that he is a deity.

[

The Last Word

[

ur Sages taught that the verse “God, Almighty God,
commanded man, saying, “You may eat freely from every
tree of the Garden” (v. 16), alludes to the seven universal laws that
God gave to all mankind:

O

ccording to Jewish Law we are obliged to promote the
observance of these laws among the nations of the world
(Rambam, Laws of Kings 8:10-11). Unfortunately, in previous
generations this was not possible, as any act which could be
perceived as proselytizing would have threatened the security of
the Jewish community. However nowadays, thanks to God’s
blessings, we live in a free society which enables us to fulfill this
holy obligation.

A

(See Likutei Sichos, vol. 26, pp. 132ff.)

However, even after the creation of woman this problem seems to
remain since, in the final analysis, man was created alone, and remained
that way for a period of time before he was joined by woman. Couldn’t
that give the impression that man is some type of god?
This problem is solved by Rashi’s second comment that, “If he is
worthy, she will be a helpmate. If he is not worthy, she will be against him,
to fight him.” I.e. man will always be dependent on the support of woman
to the extent that (if he is not worthy) they will fight with each other. Since
he will constantly feel dependent on another, and he will be aware of the
potential conflict that could arise with his partner at any moment, it will
surely be fixed in man’s mind that he is not a self-sufficient being.
(Based on Likutei Sichos vol. 5, p. 20)

k

“God”—belief in God
“Almighty God”—not to worship idols
“commanded”—establishing courts of law
“man”—not to murder
“saying”—not to indulge in forbidden relations (see Jeremiah 3:1)
“you may eat freely”—not to eat a limb from a living animal
“from every tree of the garden”—not to steal. (Sanhedrin 56b)

G OD ’ S S OLUTION

N AMING

OF THE

A NIMALS ( V . 19-20)

The naming of the animals by Adam could be understood in one of two
ways:
a.) It was for the benefit of man, enabling him to distinguish one species
from another.
b.) It was for the benefit of the creatures being named. (This is because
a Hebrew name indicates an entity’s spiritual source (see Shaloh), so by
calling each species by its correct name Adam illuminated the animal’s
spiritual source within its physical body).
It could be argued that this, in fact, is the basis of the dispute between
the Midrash and Chizkuni as to whether Adam named the fish:
Chizkuni understood that the naming was for the benefit of man. Thus,
there was no need to name the fish which are not observable by man, as
they inhabit the sea and die as soon as they leave the water.
The Midrash understood that the naming was for the benefit of the
creatures being named. Consequently, the Midrash came to the
conclusion that Adam would have named the fish too, as it was for their
benefit to do so.
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Di¥A oEaxw¦z `¨le DiPn oEl§kiz `¨l ii xn`
`¨l `zY`§l `ieg xn`e c :oEzEnz `n§lC
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kg rmub skuv /sjt rack : ,uhrgv jb hbc kg ruxtk 'if ,rnut asev
ohgsuh uhv tka /uaauc,h tku (vf) :8sjt orac vagb oau 'ovhba hsh
',una ,urek vgs uc vb,ba hp kg ;tu 'grk cuy ihc ihjcvk ,ughbm lrs
cuy ihc vn gshu 'grv rmh uc xbfbu .gv in ukft sg 'grv rmh uc i,b tk
ostk aghu lunxk uk vhv 'itfk vz ihbg vn /ourg vhv ajbvu (t) :grk
'ovhkg ajbv .pe vcx uzhtn lsnkk tkt 'oahckhu rug ,ub,f u,atku
/kfn ourg :9vk vut,bu 'kf ihgk ahna,c oheuxgu ohnurg o,ut vtr
rnt hf ;t :10kfn rurt 'kfn ourg 'u,kpn v,hv u,kusdu u,nrg hpk
ohkfut o,ut vtra hp kg ;tu 'wudu kfn ukft, tk ofk rnt tna /wudu
:.gv u,utc rcsk tchu ubcha,a hsf 'ohrcs vhkg vcrv ',urhp rtan
kt rntba tuv 'iugrd hshk vtc lfhpk 'huumv kg vphxuv /uc ugd, tku (d)

:rzg tmn tk ostku (f) :okugk una tuv 'oa ostv uk treh rat vhj
rfz 'ihnu ihn kf uhbpk ithcv 'ithcvaf /vnsr, ohvkt wv kphu (tf)
/uh,ugkmn :1kphu shn 'duz ic iht hku duz ic ah okfk 'rnt 'vcebu
ouen /rudxhu :2utrcb ihpumrp hba urnta uvz 'ifanv gkmku unf 'uhryxn
:uhkg vzc,,u ',trcb ubnna racv ,fh,j vtrh tka /jehu iahhu :3l,jv
ka rmutf 'skuv kcek 'vkgnkn vrmeu vynkn vcjr 'ihbcf /ichu (cf)
i c h u :uh,urhe kg utan shcfh tka 'vkgnkn rmeu vynkn cjr tuva ohyj
,uhvk '4suptk iugsd u,ut aghu unf 'vat ,uhvk /vatk gkmv ,t
vrre,b tku 'vhju vnvc kf kg ost tca snkn /ogpv ,tz (df) :supt
kg kpub iuak /wudu ahtn hf vat treh ,tzk :5vuj kg tca sg u,gs
jur /aht czgh if kg (sf) :6asev iuakc okugv trcba itfn 'iuak

TORAS MENACHEM

A N A LTERNATIVE A RGUMENT
Alternatively, it could be argued that both the Midrash and Chizkuni
agreed that Adam named the animals for their own benefit. Rather, they
differed over the more subtle implications of the naming process:
The story of Adam naming the animals is recorded at a significant
junction in the Chumash. Up to this point we have read solely about the
creation of the world; and from here onwards we begin to read about the
efforts—and transient failings—of man, to carry out God’s will in the
world, in order to “cultivate it and to guard it.”
The question therefore arises: At which side of the “junction” does the
account of Adam’s naming of the species fall? Does this naming represent
the completion of the creative process, where each living entity was finally
assigned its own name? Or are we reading here of the first act of Divine
service by man? Let us discuss each of these two avenues:
t 'yh oa 10

u 'jh rwwc 9

/jb oa 8

a.) Naming as an act of creation
The creation process witnessed the differentiation of primordial matter
into different materials and creatures, i.e. a transition from unity
(Godliness) to multiplicity (creation). The act of naming was the final
stage of bringing multiplicity to the world, as each general category of
animals became distinguished into specific species. Since multiplicity
conceals God’s presence—for in truth there is nothing but the one God—
the process of naming the species endowed them with a greater sensation
of individuality and separateness from God.
In this respect, there is a distinction between aquatic life and land
animals. Fish die as soon as they leave their natural habitat of water,
which is a graphic expression of their fragility and dependency. Land
animals, by contrast, can survive for long periods of time in a variety of
environments. Thus, land animals demonstrate multiplicity to a greater
extent than fish, since they are more self-sufficient and independent.
:zb ihrsvbx 7

s 'jh rwwc 6
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THIRD
READING

20

Man named all the cattle and the birds of the skies and all the beasts of the field (and saw that each
had a male and female counterpart). Man, however, did not find any helpmate opposite him (so he
complained to God).
21
God, Almighty God, caused a deep sleep to fall upon man, and he slept. He took (a piece from)
one of his sides, and He sealed the flesh in its place. 22 God, Almighty God, built the side that He had
taken from man into a woman, and He brought her to man. 23 Man said, “(After searching amongst all
the animals and failing,) this time (I have found the) bone from my bones, and flesh from my flesh. This
shall be called ‘ishah’ (woman) because she was taken from ‘ish’ (man).” 24 Therefore, a man shall leave
his father and his mother, and cling to his wife, and they shall become one flesh (through their children).
[

THE SIN

OF THE

TREE

OF

KNOWLEDGE

[

T

hey were both naked, the man and his wife, and they were not ashamed (since they had no evil
inclination, but their nakedness aroused the interest of the serpent).
1
The serpent was cunning, more than all the beasts of the field that God, Almighty God, had
made. It said to the woman, “Did God perhaps say, ‘You shall not eat of any of the trees of the garden’?”
2
The woman said to the serpent, “We may eat from the fruit of the trees of the garden, 3 but from the
fruit of the tree that is in the middle of the garden, God has said, “You shall not eat of it, and you shall
not touch it, lest you die.’”

2:25

3
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Fish, by contrast, show the underlying unity of creation to a greater
degree, for as soon as they are separated from their “source,” they die.
This is a physical expression of the spiritual reality that no entity is
independent of God.
According to the above approach—that the naming of the animals was
for the sake of increasing multiplicity—there was no need to name the
fish, since multiplicity is not particularly pronounced in aquatic life. Thus
Chizkuni, who adopted the approach that the fish were not named by
Adam, alluded to the above reasoning with the words, “If God would
have brought the fish out of the sea to Adam they would have died.”

[

T HE S IN

(Based on Likutei Sichos vol. 35, p. 1ff)

Sparks of Chasidus

OF THE

T REE

OF

hree points require clarification:
a.) Why did God not want man to “be like God knowing good
and evil” (v. 5)? Surely, God is utterly benevolent, and He would want
His creations to share some of His exalted wisdom? After all, man
was created in the image of God.
b.) Even if man sinned, why could he not eat from the Tree of Life
and live forever (v. 22)? Surely if man would “stretch out his hand and
take also from the Tree of Life and eat (from it, and he will be able
to) live forever” (ibid.), it would eliminate the “death” that was
imposed by the sin?
c.) The fact that man was expelled from the Garden of Eden is
understood, since he abused his right to remain there by eating from
the tree. But why was Adam then told to “cultivate the earth” (v. 23)?

T

b.) Naming as an act of Divine service.
According to the second approach above, that man’s naming of the
animals was the first act of Divine service, it follows that the naming must
have accomplished the purpose of all Divine service—to make the world
more subservient to God. This was achieved through the naming, which
connected the spiritual source of each creature with its existence on the
physical plane.
This concurs with the view of the Midrash that the fish were named too,
since all creatures would benefit from such a spiritual revelation

[

K NOWLEDGE

(2:25-3:24)

od did not want man to become aware of the concept of evil,
because man is unable to remain totally aloof from things that he
comes to understand. Man’s nature is to inquire, to empathize and
to interact. When he encounters a new phenomenon, he wonders
how it might affect his life. He begins to measure the idea according
to the established norms of his conscious existence, and he allows his
emotions to explore the new entity to see if he has discovered a new
“love” or a new “hate.” In short, when a person encounters
something utterly new, he investigates it with the totality of his
personality. From that point on, the concept leaves an indelible mark
on his life.
So, God was aware that if man was to come to “know evil,” the
results would be disastrous, for in the process of his exploratory
investigations, man would inevitably become attached to it.

G

(continued on page 23)
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uvunhkfh tka 'vhrc ,ubuvk .pj v"cev ihta '.gv oxrp,b tk vn hbpnu
r c f u ' o h c r v s d t h a r s n a h /ugnahu (j) :7ush kg okugv veka uvz urnthu
tkt h,tc tk hbtu ',uarsn rtacu vcr ,hatrcc obufn kg ubh,ucr oursx
/ugnahu :uhbput kg rucs rcs trenv hrcs ,cahhnv vsdtku 'tren ka uyuapk
jur u,utk / o u h v j u r k : i d c l k v , n v h v a v " c e v k u e , t u g n a ' u g n a v n
crg ,ubpka ',hcrgn thv uzu [rehg if hf eusu oak tx] oan vtc anava
x b f h k t k t ' t u v i f h v v h v g s u h /vfht (y) :8, h r h a g c u j r x o v u c r g n c v n j
ht uk rnt ihec ifu /out,p uvahbgh ot chavk kvcb tvh tka 'ohrcsc ung
i f u ' o h r c s c o v n g x b f h k '1 0 l n g v k t v o h a b t v h n o g k c c i f u '9 l h j t k c v
a h , a c v n , g s k l k i h t n / l k s h d v h n ( t h ) :1 1 i s t k c l s u r n h j u k a c u v h e z j c
:12vcuyc rpf itf /hsng v,,b rat (ch) :vhn,c /.gv inv :ourg snugc

oaf vk rnt 'uc vgdba sg vpjs /iu,un, ,un tk (s) :1uhrcs kg ;xu,
,t tbua inut kf /gsuh hf (v) :2vkhftc v,hn iht lf vghdbc v,hn ihta
:,unkug hrmuh /ohvktf o,hhvu :3okugv ,t trcu kft .gv in 'u,ubnut hbc
/.gv cuy hf :4u,bhntvu vk utbvu ajb ka uhrcs v,tr /vatv tr,u (u)
:ofhbhg ujepbu vk rnta unf /ohbhgk tuv vut, hfu :ohvktf ,uhvk
tka /vahtk od i,,u :gru cuy hgsuh vk rnta unf /khfavk snjbu
/ w u d u v b j e p , u (z) :vhju vnvc ,ucrk /od :,rjt tahu tuv vhjhu thv ,un,
ugshu :jhfun trenv ;uxu 'ann vhtr ihbgk tku 'cu,fv rcs vnfjv ihbgk
ohnurhg hf ugshu uvn tkt 'ourg tuvaf gsuh tnuxv ;t /ov ohnurhg hf
ukfta .gv tuv /vbt, vkg :5vbnhv ukyrg,bu oshc v,hv ,jt vumn 'ov
'ovhkg kuyhkn ougbn ohmgv rta kct '6ube,b uc ukeke,ba rcsc 'ubnn

CLASSIC QUESTIONS

 When did the Sin of the Tree of Knowledge occur? (v. 8)
RASHI: The verse states that they heard God’s voice in the “direction
of the day.” This refers to the direction in which the sun sets, which
is the west. For towards evening the sun is in the west, and they
sinned in the tenth hour [of daylight].
TALMUD: The day on which Adam was created consisted of twelve
hours. During the first hour his dust was gathered; the second hour

it was made into a shapeless mass; the third hour his limbs were
stretched out; the fourth hour a soul was placed in him; the fifth hour
he stood on his feet; the sixth hour he named the animals; the
seventh hour he was paired with Chava; the eighth hour they had
two children; the ninth hour he was commanded not to eat from the
Tree of Knowledge; the tenth hour he sinned; the eleventh hour he
was judged and the twelfth hour he was banished from the Garden
of Eden and went on his way (Sanhedrin 38b).

TORAS MENACHEM
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S IN O CCUR ? ( V . 8)

Rashi’s commentary is not a mere anthology of Talmudic and Midrashic
teachings. Rather, as Rashi declares himself, his commentary was written
exclusively to: “explain the literal meaning of scripture” (comment to Bereishis
3:8). Consequently, when Rashi does cite a Talmudic teaching, it would
be a mistake to presume that he is citing the words in the same context
:v zwwg 12

t 'yk whgah 11

y 'cf rcsnc 10

y 's ,hatrc 9

:jk ihrsvbx 8

that they are brought in the Talmud itself, for the Talmud does not confine
itself exclusively to literal interpretations. In fact, the large body of
Talmudic and Midrashic commentary to the Torah is predominantly
allegorical and non-literal. Thus, even when Rashi uses a Talmudic
phrase, he does so in the context of his own literalist commentary, which
was not necessarily the intention of the Talmud.
swwhp trhu tnujb, 7

/n ,ufrc 6

u 'yh rwwc 5

na 4

oa 3 d 'yh rwwc 2

u 'k hkan 1
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The serpent said to the woman, “You will surely not die. 5 God (told you not to eat it, because He)
knows that on the day that you eat from it, your eyes will be opened, and you will be like God (with the
ability to create worlds and) knowing good and evil.”
6
The woman (believed the serpent) that the tree was good food (that would make a person like God),
that it was desirable to the eyes (for it would open them up), and that the tree was desirable to make one
wise (knowing good and evil). She took of its fruit, and she ate (it), and she also gave (some to the cattle
and wild animals, and fearing that she would die and that her husband would remarry, she gave some)
to her husband (who was) with her, and he ate (it).
7
The “eyes” (of the intellects) of both of them were opened, and they realized that they were naked
(of mitzvos, having ignored the only command they had been given). They sewed together fig leaves
(from the tree) and made themselves loincloths.
8
They heard the sound of God, Almighty God, walking in the garden in the direction (which the sun
sets every) day. The man and his wife hid from God, Almighty God, among the trees of the garden.
9
God, Almighty God, called to the man, and said to him, “Where are you?” (to engage him in
conversation).
10
(Man) said, “I heard Your sound in the garden, and I was afraid because I am naked, so I hid.”
11
(God) said, “Who told you that you are naked? Have you eaten from the tree from which I
commanded you not to eat?”
12
The man said, “The woman whom You gave (to be) with me gave me from the tree, and I ate.”
TORAS MENACHEM

In our case, Rashi writes that man sinned “in the tenth hour,” which at
first glance would seem to refer to the Talmudic teaching that he sinned in
the tenth hour of the sixth day of creation (see Talmud). However, at the
literal level of Torah interpretation to which Rashi always confines himself,
it could not possibly be argued that man sinned on the sixth day, for a
number of reasons:
a.) At the end of the sixth day, the Torah states, “God saw everything
that He had made, and look! It was very good” (1:31). Now, if the sixth
day had been witness to man’s sin which brought i.) death, ii.) the labor
of childbirth and iii.) the toils of earning a living to the world (see v. 16-19,

[
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God would surely not have said, “It was very good”?
b.) It is reasonable to presume that Adam and Chava were of sufficiently
strong moral caliber not to have stumbled in sin as soon as they were
created, and the serpent would surely have taken some time to persuade
Chava to eat from the tree. So at the literal level, it is extremely unlikely
that all the events described here in chapter three occurred in the space
of a few hours.
c.) Furthermore, the story is recorded after the story of creation has
been completed, and Rashi gives no indication that it occurred
beforehand, on the sixth day.

Sparks of Chasidus
T REE

OF

[

K NOWLEDGE

hus, when man sinned and became attached to evil, two major
problems arose:
a.) If man were now to live forever, he would cause evil to be
perpetuated eternally. For since he had now incorporated evil into his
system, eternal life would provide an “eternal host” for man’s newly
found parasite. Therefore, God decreed that man must die, and
prevented him from eating from the Tree of Life which would return
him to his previous, immortal status.
b.) A further, more serious problem was how to correct the event
which had occurred. The boundaries between good and evil had
become blurred and man found himself attracted to two mutually
exclusive forces. His sin had generated cosmic repercussions in the
upper realms, causing good and evil to coalesce, resulting in a

T

below),

( CONT .

FROM P . 21 .)

corrupted spirituality which had penetrated the entire universe, right
down to the physical world.
The solution: “God, Almighty God, sent him out of the Garden of
Eden, to cultivate the earth from which he had been taken” (v. 23).
Man had mixed good and evil throughout the spiritual and physical
worlds, so he was sent out to correct the damage that he had caused.
Since evil had penetrated the actual earth, man was given the task of
refining the entire world. By performing the appropriate action with
each “piece” of physicality, he would set free the kernel of good
within it, allowing it to return to its holy source. To correct the world
which he had profaned, man was required to “pick up the pieces”—
literally—by separating with his own hands the good and evil which
he had caused to be mixed together.
(Based on Torah Ohr 5c ff; Toras Chaim Bereishis 30a ff)
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/l,eua, :lnn tku ubnn kfv 'lc kuanh tuv tkt 'vpc ugcu,k jmn lk /,tz ,hag hf (sh) :1uvhezj of,t thah kt unf 'hbgyv /hbthav (dh)
lk vkg, /lrucgc vnstv vrurt (zh) :8veeua uapbu unf 'l,ut, uk vhv ',tz ,hag vnk ukta ukhta ',hxn ka u,ufzc ohfpvn ihta itfn
'vgr ,ucr,k tmuhk kan 'ohknbu ohaugrpu ohcucz iudf 'ohrurt ohrcs kfnu vnvcv kfn :2ihgnua hn hrcs shnk,v hrcsu crv hrcs chavk
'.rtv /lk jhnm, rsrsu .ueu (jh) :ovn ebha ohsa ,ukken ,uhrcvu arsn ubh,ucr ushngv 'ifa kf tk vhjn 'kke,b vnvcn ot /vsav ,hj
kg ohkftb ivu ',uhcfgu xsbue rsrsu .ue jhnm, 'ohgrz hbhn vbgrz,af lbujd kg :ohba gca ajb ka uruchg hnha snkk '3,urufc ,fxnc vz
vfrcc tkvu 'uz thv vkke vnu /vsav cag ,t ,kftu :9iueh, hsh tkt ,buuf,b tk v,t /,hat vchtu (uy) :ummebu uk uhv ohkdr /lk,
itf runt vn tkt 'wudu grz gruz cag kf ,t ofk h,,b vbv uk rntb
.ueu iucmgv rjtu 'vbkft, iucmgc lrucgc vnstv vrurt 'ihbgv atrc
ohmue lk jhnm, thv 'vbd ,uerh ut ,uhbye vbgrz,af 'lk jhnm, rsrsu
rjtk /lhpt ,gzc (yh) :okft, ljrf kgu 'vsav hcag rtau ohrsrsu
trehu iuatrv ubhbgk cu,fv rzj /ostv trehu (f) :vcrv uc jhry,a
uk vduuszb ,una ,thre hsh kga lsnkk tkt 'ehxpv tku ',una ostv
hsh kgu 'vnsr, kphu lfhpk 'usdbf rzg tmn tk ostku cu,fa unf 'vuj
vtra lu,na 'lghsuvk 'ajbv ,arp uk lnx 'ohnurg ovhba uhvhu c,fa
h 'f rWC 9

24

j 'yf whgah 8

:e ihcurhg 7

vuj kt rcsk ,tc tku 'vuj ,t ta,u vkj, tuv kfthaf ost ,unha
'ivhkgc ,t ,u,pk ,ugsuhu ',u,p,vk ,uke i,gs ohabva hpk tkt vkj,
,hpau unudr,u '5u,ut ,uftu unf 'l,,fh /lpuah :4,hat vchtu lfhpk
oan ;tu 'ucegc ubfa,u 'vnue lk tvh tk /ceg ubpua, v,tu :vh,h
ihnf ;aub tuv luabk tc ajbvaf '6ovc ;ab unf 'ubpua, iuaku /ub,hn,
:ovhbac vphab iuak c,f 'iuakv kg kpub iuakva hpku 'vehra
hsk, cmgc :rucgv rgm vz /lbrvu :7ohbc kushd rgm vz /lbucmg (zy)
iht if hp kg ;tu 'ahna,k /l,eua, laht ktu :vshkv rgm vz /ohbc
s 'n whgah 6

tf 'y ohrcs 5

:y vyux 4

/j ;s 3

:yf ihrsvbx 2

uy 'ck c_ohnhv hrcs 1
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God, Almighty God, said to the woman, “What is this that you have done?”
The woman said, “The serpent misled me, and I ate.”
14
God, Almighty God, said to the serpent, “Because you have done this, you are (now) cursed more
than all the cattle and more than all the wild animals of the field! You (will have your legs cut off so that
you) shall walk on your belly, and you shall eat soil all the days of your life! 15 I shall place hatred between
you and between the woman (you desired), and between your descendants and between her
descendants. (Man) will crush you (on the) head, and you will bite his heel.”
16
To the woman He said, “I will greatly increase your anguish (of rearing children) and your (labor
pains of) pregnancy. You will give birth to children in pain. You will desire (to be with) your husband but
he will rule over you (to be with you when he desires).”
17
To man He said, “Since you listened to your wife’s voice, and you ate from the tree about which I
commanded you, saying, ‘Do not eat from it,’ the ground will be cursed because of you (producing
loathsome insects), and you will toil to eat from it all the days of your life. 18 (When you sow seeds,
artichokes and cardoons, which have) thorns and thistles, will grow (with) your (crops) and you will eat
the(se artichokes, cardoons and other) herbs of the field (that take a long time to prepare, due to lack of
an alternative. 19 Only) with the sweat of your face (after much toil) will you eat bread, until you go back
to the earth from where you were taken. For you are (from the) soil, and to soil you will return.”
(The narrative now returns to the subject of giving names, mentioned above 2:19-20)
20

The man named his wife Chava, because she was the mother of all life.
God, Almighty God, made for Adam and for his wife skin-tight garments (alternatively: garments of
animal skins), and He clothed them.
21

[
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od, Almighty God, said, “Look!—man has become unique in the (lower) world by himself
(since) he has the ability of knowing good and evil (unlike the animals). Now, (there is a fear
that) perhaps he will stretch out his hand and take also from the Tree of Life and eat (from it,
and he will be able to) live forever (and is likely to lead others astray, as they will think he is a god).”
23
God, Almighty God, sent him out of the Garden of Eden to cultivate the earth from which he
had been taken. 24 He drove the man out, and to the east (side) of the Garden of Eden He stationed
angels (of destruction) and the flame (alternatively: blade) of the revolving sword, to guard the way to
the Tree of Life.
hWar

:vhju vnvcc if ihta vn 'gru cuy ,gsk 'u,shjh thv vnu 'ohbuhkgc
,uhrcv ,ugyvk cure tuv hrv 'okugk vhjhanu /wudu ush jkah ip v,gu
:uyuap kg ihcauhn iht kct 'vsdt harsn ahu /vukt tuv ;t urnthu 'uhrjt
hftkn /ohcurfv ,t :idk .uj 'isg id ka ujrznc /isg idk osen (sf)
oudr, /idk sug xubfkn uhkg ohhtk yvk vku /,fpv,nv crjv :vkcj
tc hbht hbtu 'ah vsdt harsnu /t"nk z"gk iuaku tbba ;ka unf 'iba yvk

ovhkg tcu vk vut,b 'ahna,c oheuxg o,ut vtru ohnurg o,ut
ratf 'vh,usku ,t vhjna 'vhj iuak kg kpub /vuj :vnrncu vcajnc
vsdt hrcs ah /rug ,ub,f (tf) :vhv iuakc 10ostk vuuv vn rnt,
in tcv rcs ohrnut ahu /irug kg ohecusn uhv irupmf ohekj ohrnut
:ubnn ,ub,f ovk vagu 'oju lr tuva ohcbrtv rnm iudf 'rugv
shjh hbta unf ohbu,j,c shjh tuv hrv /ubnn sjtf vhv (cf)

TORAS MENACHEM

Thus, when Rashi encountered the Talmudic teaching that Adam and
Chava sinned during the afternoon of the sixth day, he accepted the first
premise (that they sinned in the afternoon), for this is indicated by
scripture in verse 8; but he rejected the second premise that they sinned

on the sixth day, which is not indicated in scripture at all and, on the
contrary, is incompatible with a literal rendering of the verses.
Instead, Rashi understood that the sin took place at some later date.
(Based on Sichas Shabbos Bereishis 5749)

cf 'c ,kve 10
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 A
© m´z
 Fid«A
¦
xn`Ÿ³Ie h :Ed« bxd«Ie ei−g` l¤a¬dÎl` oiw²  mw¬Ie d½c V
i−g
 `
 x¬n
 W
Ÿ d
 iYr§ c½ i `´÷ Æ xn`ŸÆ Ie Li®g` l¤a´d i−` oi½wÎl` Æ deŸdi
i−©l` miw£ ¬ rŸ«v Li½g` i´nC lFwμ zi®U¨r d´ n xn`Ÿ−Ie i :i¦kŸp« `
hWar
4

/chyh, ot tkv (z) :u,jbn vfjku at vsrh /gahu : uhkgn vbp 'uhkgn
l h k t u :runa ltyj lrce j,pk /.cur ,tyj j,pk :uaurhp unudr,f
v,tu :lkhafvk vut,nu eeua shn, 'grv rmh tuv ',tyj ka /u,eua,
chr hrcsc ung xbfb /ihe rnthu (j) :uhkg rcd,, vmr, ot /uc kan,
:tren ka ucuah vz lt 'vsdt harsn vzc ahu /udrvk uhkg kkug,vk 'vmnu
uh,drv hbt rnthu cuah hkut ',jb hrcsc ung xbfhk /lhjt kcv ht (y)
iuak / h j t r n u a v :vbuhkgv ,gs cbudf vagb / h , g s h t k :lk h,tyju
osu uns /lhjt hns (h) :j,p ;yjc vsuebv t"v kf ifu 'tuv vnh,
uapb ifhvn gsuh vhv tka 'vcrv ohgmp uc vaga rjt rcs /uh,uhgrz

tyja osue 'vkgn ka ihbgv osue rcf /gsh ostvu (t) :uyuapk tkt
rjtka gnab 'ost gshu c,f ota 'vshkvu iuhrvv ifu 'isg idn srybu
h,ut trcaf 'wv og unf /wv ,t :h,hbe oa kg /ihe :ohbc uk uhv sryba
uhjt ,t ihe ,t :1ung ubt ohp,ua vzc kct 'ubtrc usck 'haht ,tu
kcv ogu 'ihe og vskub vnut,a snkn 'ov ohhuchr oh,t wd /kcv ,t
'vnstv vkke,ba hpk /itm vgur (c) :2;xu,u rntb lfk 'oh,a uskub
grz ,rnuta vsdt ahu /gurdv in /vnstv hrpn (d) :v,sucgn uk arhp
/gahu (s) :(rjcun tku cuy tk ushk tca vzhtn hrpn ts) /vhv i,ap
vga ifu /ubph kt '3ugah ktu ifu /vbp tk 'vga tk u,jbn ktu ifu /iphu

CLASSIC QUESTIONS

 Who said, “I have acquired a man (as a partner) with
God”? (v. 1)
TIKUNEI ZOHAR: This was said by Adam

(99b).

VILNA GA’ON: There must a printing mistake in the Tikunei Zohar,
as it is clearly implicit from the Torah that Chava said these words.
 What kind of offering did Kayin Bring? (v. 3)
RASHI: He brought from the poorest crops. The Midrash says that
it was flax seed. (An alternative explanation: from whatever fruit
came to hand neither good nor choice).
MIZRACHI: One is forced to conclude that he brought the poorest of
his crops, otherwise it is difficult to understand why God rejected the
offering.
SIFSEI CHACHAMIM: Rashi brings the Midrash that Kayin’s offering
was flax-seed because he is troubled why the verse says “fruit of the
land” rather than the more simple expression, “he brought an
offering from the land.”

The term “fruit” of the earth implies that it was a fruit similar to the
land. The only species which could be termed both “fruit” and “of
the land” is flax, because: a.) The Talmud teaches that any species
whose stem does not disintegrate in the winter (such as flax) is
termed “of the earth” (Brachos 40a). b.) It is also referred to as a fruit
in the verse, “and she hid them in the stalks of flax” (Joshua 6:26), where
flax is referred to as an eitz (fruit tree).
GUR ARYEH: If Kayin was attempting to express gratitude to God by
bringing an offering, why would he intentionally choose his poorest
produce? Kayin recognized that his power rested with the Ayin Hara
(evil eye), and so he brought a poor offering in an attempt to strengthen this evil power. But God, who is good, turned to Hevel’s offering.
Why did Hevel not endeavor to bring a better species, such as
an ox? He also felt the need to compete with Kayin, so he brought a
sheep, which produces wool that is an alternative to flax.
BACHAYE: Hevel brought the most inferior type of cattle,
demonstrating his lack of interest in worldly matters.
u 'sh cuht 4
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d 'cf oa 2
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KAYIN

AND

HEVEL

[

T

he man knew his wife Chava (before the sin), and she conceived and bore Kayin (together with
a twin girl. When he was born) she said, “I have acquired (‘KaNisi’) a man (as a partner) with
God.” 2 She gave birth again to his brother Hevel (together with two twin girls).
Hevel was a shepherd of flocks (because he did not want to work with the land, which was cursed),
and Kayin was a worker of the land.
3
It was at the end of (a number of) days, that Kayin brought some of the (worst) fruit of the land as
an offering to God. 4 Hevel also offered from the firstborn of his flocks, from their fattest ones.
God turned to Hevel and to his offering (and it was consumed by a fire from heaven), 5 but to Kayin
and to his offering He did not turn. Kayin became very angry, and his face was dejected.
6
God said to Kayin, “Why are you angry, and why is your face dejected? 7 Surely, if you improve
yourself you will be forgiven? If you do not improve yourself, however, then (your) sin is crouching (in
wait) at the entrance (of your grave. The evil inclination) is longing (to entice you), but you can rule over
it (if you want).”
8
Kayin (started an argument) with Hevel his brother (to find a pretext to kill him). Then, when they
were in the field, Kayin assaulted Hevel his brother and killed him.
9
God said to Kayin, “Where is Hevel your brother?”
He said, “I don’t know. Am I my brother’s guardian?”
10
(God) said, “What have you done? Your brother’s blood (and the blood of his would-be

4
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k

W HO N AMED K AYIN ( V . 1)

The Vilna Ga'on argues that it was Chava who said, “I have acquired
a man with God,” upon Kayin’s birth (and our text of the Tikunei Zohar
which states that Adam said these words is incorrect).
However, this assertion is problematic, since the entire section in the

[

Sparks of Chasidus

[

(Likutei Sichos vol. 15, pp. 25-6)

(Based on Likutei Sichos vol. 4, p. 1248)

k

learly, both Kayin and Hevel wished to thank God and make
a statement of His absolute unity with their offerings (v. 3-4),
but it seems that they differed in their understanding of the term
“unity.” Kayin understood that God’s unity is totally beyond the
multiplicity found in the world. Thus, he picked the best of all
species (flax), indicative of God’s greatness; but he paid no
attention to the quality of the species, bringing the worst produce
that he could find (Rashi to v. 3). He presumed that giving credence
to the possibility of better and worse produce is not an
appropriate offering to God, Who is totally beyond any distinction
between “better” and “worse.”
However, his presumption was mistaken, as the ultimate
expression of God’s unity is to show how He is One, within the
multiplicity of the world. I.e. that every detail of creation, while
it may be divided into better and worse, can nevertheless be
elevated to God. Thus, Hevel was correct in understanding that
the multiplicity of the world must be given credence, and so he
was careful to offer the best of his chosen species.

C

Tikunei Zohar speaks of Adam (and not Chava). It would thus appear
that the text itself (which attributes the statement to Adam) is correct.
Nevertheless, we are left with the problem that according to Hebrew
grammar the verse tells us that Chava said, “I have acquired a man (as a
partner) with God,” when Kayin was born.
This could be resolved by a statement of Da’as Zekeinim, “from my
teacher of blessed memory, I heard that their custom was that the man
named the first child and the woman the second” (comm. to Bereishis 38:5).
Thus, in our case, the Torah relates that Chava suggested the name Kayin,
on the basis that “I have acquired (kanisi) a man with God,” and the
Tikunei Zohar informs us of Adam’s approval, which finalized the name.

K AYIN ’ S O FFERING ( V . 3)

Sifsei Chachamim writes that Rashi was troubled by the rather
elaborate expression, “fruit of the land.”
However, it appears unlikely that the term “fruit of the land” would
trouble Rashi, as it is a commonplace expression of the Torah, e.g., “You
shall take of the first of all the fruit of the land” (Devarim 26:2), and similarly,
“I have brought the first fruits of the land” (ibid. 10). Thus, Rashi would not
be bothered why the Torah used this expression.

R ASHI ’ S T HREE

COMMENTS

According to the first interpretation of Rashi that Kayin brought the
worst fruits, it is difficult to understand why the Torah made no mention
whatsoever of such an important detail.
Furthermore (as Gur Aryeh asks), Kayin surely brought the offering to
show gratitude to God, so why would he bring from the worst produce?
And, having offered the worst of his produce why would he have been so
surprised when it was rejected by God, to the extent that, “Kayin became
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trenv ;uxu /uvdrvhu uhbc hbcn lnk sungha 'ubnn h,neb oeub hbt
iuak tren ,kj,a ubsnk 'ihen kcv ,neb tuvu 'oeuh oh,gca rnta
hxuch vfn kf sus rnthu uc tmuhfu /u,ehzn vhrc tv, tka 'tuv vrgd
hxuch vfn kf 'znrc cu,fv rcs kct 'uk vagh vn arhp tku '3rubmc gdhu
kg vfh o,ut odu 'wudu ohrugv ,tu 'ubacfhu rgav kt crehu rubmc gdhu
ubagt hbt ukt ,t vfnv ',hcv lu, kt tch tk jxpvu rugv urnt rat
wv oahu :raku atrk vhvh arhp 4ohnhv hrcscu 'uhrcs rme itf 'rau atr
hbdrvh htmun kf rjt rcs [tx] ujmnc unan ,ut uk eej /,ut ihek

uzc odu 'vbugc rcf thv vkke,ba vnn r,uh /vnstv in :1vtmuh
/wudu lhjt hns ,t ,jek vhp ,t v,mp rat (th) :tuyjk vphxuv
inn sjt rucs kfv tx] vjf ,, ;xu, tk 'lkmt vkke vk ;hxun hbbvu
hbug kusd (dh) :sjt ouenc rusk ,uar lk iht /sbu gb (ch) :[fg vnstv
:2iugyk lk rapt ht hbugu 'ohbu,j,u ohbuhkg iguy v,t 'vhn,c /tuabn
tku uznru ovhrcs urmea ,utrenv in sjt vz / i h e d r u v k f i f k (uy)
arhp tku 'uabug lfu lf 'uk vagh vf 'vrgd iuak 'ihe druv kf ifk 'uarhp
,urus vgca ;uxk 'uhafg ihen oebvk vmur hbht /oeuh oh,gca :uabug
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very angry, and his face was dejected” (v. 5)? Surely, there must have been
some (mistaken) logic on the part of Kayin as to why God should have
accepted the worst produce?
To answer these problems Rashi brings two further explanations: a.) It
was flax-seed, and b.) It was whatever fruit came to hand. Let us examine
these two interpretations in order.
The student of Rashi has learned already of the significance of flax.
When the Torah describes how a river went out from Eden and divided
into four, the verse states, “The name of one was Pishon” (above 2:11).
Rashi comments (in his second interpretation), “because it made pishtan
(flax) grow.”
Obviously, if a river is named after a product, it must be highly
regarded. So from this comment of Rashi we can understand that
although Kayin brought the worst flax, he nevertheless brought the worst
of one of the best types of produce. Clearly, he understood that the most
important element of the offering was the species, and in that respect he
picked the best. Only, within that species itself, he brought the worst
available. Hevel, on the other hand, did not endeavor to bring the best
species (he only brought sheep, not oxen), but within that species he
brought the very best: “firstborn” and “the fattest ones.”

However, it still remains somewhat of a question why Kayin did not
bring the best flax, if indeed he was trying to bring only the very best?
Thus (in many editions of Rashi) a further interpretation is brought, that
Kayin merely brought whatever came to hand, neither the best nor the
worst. According to this understanding, there is no question at all why
Kayin would have been upset that God rejected his offering.
However, it remains problematic why God indeed rejected the offering.
Thus Rashi places this interpretation last, as it is the most troublesome.
(Based on Likutei Sichos vol. 15, pp. 20-26)

[

The Last Word

[

e can learn from all the above the extent to which hiddur
(enhancement of a) mitzvah is important. Despite the fact
that Kayin brought an offering from a highly-regarded species,
nevertheless, since he did not take care to bring the best flax
available (a hiddur within a hiddur) his actions were considered
sinful.

W

(Based on Likutei Sichos vol. 15, p. 26)
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descendants) is crying out to Me from the earth! 11 Now, you are (going to be) even more cursed than
the ground, which opened its mouth to take your brother’s blood from your hand! 12 (Therefore) when
you work the soil, it will no longer give its strength to you! You will be a wanderer over the earth.”
13
Kayin said to God, “Is my sin too great to bear (for You, God, who carries the burden of the upper
and lower worlds)? 14 You have already driven me today off the face of the earth! (Is it possible) to hide
from Your Face? I will be a wanderer in the land, and then whoever finds me will kill me!”
15
God said to him, “In that case, whoever kills Kayin (will be punished. Hevel will only be) avenged
after seven generations (when Lemech will kill Kayin).” God placed (His holy Name as) a mark
(inscribed) on Kayin(’s forehead) so that he should not be killed by anyone who would find him.
16
Kayin left God’s presence (humbly), and he dwelt in the land of the wanderers, to the east of Eden
(where his father had been expelled after his sin).
(The seven generations—mentioned in verse 15—occurred as follows:)
17

FIFTH
READING

Kayin knew his wife. She conceived and gave birth to Chanoch. (Kayin) was building a city, and he
named the city like in son’s name, Chanoch. 18 Irad was born to Chanoch, Irad fathered Mechuya’el,
Mechuya’el fathered Mesusha’el, and Mesusha’el fathered Lemech.
19
Lemech took for himself two wives: one was named Adah, and the other was named Tzilah. 20 Adah
hWar
5

,gzgszn .rtv v,hv 'lkva ouen kf 'sub .rtc rjt rcs / ana vjrzn
ihe /hvhu (zh) :uhjt ,t drva uvz 'uhkgn urux ohrnut ,uhrcvu 'uh,j,
tuva ouen ah /skh srhgu (jh) :lubj ubc rfzk rhgv oa trehu 'rhg vbuc
',ubuak h,a ,anan vshkva 'skh rnut tuva ouen ahu 'shkuv rfzc rnut
'z"gkc r"sbhzbht ahtv ,usku, ,ghrzu 'z"gkc t"ryahb vatv ,shk
,t shkuv hbukp 'vatv ,shkc rcsn 'khgpv iuakc shkuv rnut tuvaf
zgkc tuvu ahtv ,ghrzc rcsn 'skh rnut tuvafu ',c ut ic u,at
;uxn ubsnkk tkt 'vz kf arpk uk vhv tk /lnk uk jehu (yh) :rhrshhbt

untu uhct er ovn trhha uhv tk ihhsg ost hbc kct ',uhjvu ,unvcv
,uhjv kf kg h,sjp vhv uhafg sg rnt tkt 'uvudrvha trh vhv tk ovnu
,uhjv hbnn utrhh tk vz iug khcac uhafgu udu oftrunu cu,fa unf
t m h /ihe tmhu (zy) :kfv kg utrun rhzjv ,ut ihek v oahu shn 'hbudrvhu
:oa ohsb ohkudv kfa .rtc /sub .rtc :vbuhkgv ,gs cbudf vgbfvc
isg idk osen ifahu rntba 'isg idn arudaf uhct vkd oa /isg ,nse
ubhmnu 'oa ost vhva sunkk aha 'idv tucn lrs ,rhna ,t runak 'udu
wudu van khsch zt rntba 'ohjmurv ,t ouen kfc ,ykue ,hjrzn jur
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The Last Word
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K AYIN —T HE F IRST B A ’ AL T ESHUVAH
ayin was the first person to do teshuvah (return; repentance).
Thus, God set him as an example for all future Ba’alei Teshuvah
(penitents) (Bereishis Rabah 22:12-13; Midrash Tehillim 100).
Kayin’s teshuvah consisted of three practical phases:
a.) Confession. Kayin declared to God, “My sin is too great to
bear” (v.13—harpf tks 'itf gctru icnr vtr). The Torah then states
that, “Kayin left God’s presence” (v. 16), on which the Midrash
comments that Kayin was rejoicing that his confession had been
accepted by God (Bereishis Rabah ibid.).
b.) Exile. Rambam writes that one of the routes of teshuvah is for
a person to send himself into exile, for this generates a spirit of
humility within a person (Hilchos Teshuvah, 2:4). Thus we find that
Kayin, “dwelt in the land of the wanderers” (v. 16).
c.) Rebound into Positive Action. There is a tremendous temptation
for the Ba’al Teshuvah to remain low-spirited for the rest of his days.
The mere thought of his past deeds, which cannot be erased from his

K

mind, is sufficient to give him feelings of inferiority. Obviously, in
the midst of such a mood he will find it difficult to be active within
the world, being plagued by the eternal question, “Who am I to carry
out a holy activity like this?”
Consequently, the challenge of the Ba’al Teshuvah is that when his
teshuvah is complete, he must propel himself “outwards” into the
world. He must free himself from his feelings of inferiority, and start
to contribute constructively to the world in the most expansive
manner possible.
Thus, we find that after doing teshuvah, Kayin propelled himself
back into the world: a.) He fathered a son. b.) He built a city—an
ambitious project aimed at repairing the world that he had damaged.
And, furthermore, c.) “He named the city after his son’s name,
Chanoch” (v. 17). I.e. Not only did he free himself from feelings of
inferiority, he actually went to the opposite extreme and publicized
his achievements boldly to the entire world.
(Based on Likutei Sichos vol. 35, pp. 7-9)
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;f vfv 'ubez ihe tuva gsha iuhfu 'udrvu ,aec luank uhctk rntu 'vhjf
:ixhhpn tuvu 'ubnn ,uarup uhab uhvu 'udrvu ovhbhc ubc ,t epxu ;f kt
hfu 'drvb tuv hgmpk h,drv rat aht hfu 'ahna,k hk gnavk /hkue igna
'drvb h,rucjk h,drv rat skhu 'hna kg hure gmpv tvha shzn uh,gmp hbt
tku hgmp uvz tk 'shzn tku hbt ddua tkvu 'vhn,c h,rucj hsh kg rnukf
oh,gca hf (sf) :z"gkc v"rusten '.j ut crj ,fn /hgmp :h,rucj uvz
tk ddua h,drva hbt ',urus vgca sg uk vk,b shzn drva ihe /ihe oeh
zjt ,uhghca hucr iuak /vgcau ohgca :vcrv ,uhghca hk vk,ha ifa kf
uhabu 'oukf lnk drv tk '7vcr ,hatrc arsnu /6tnujb, hcr ars lf 'uk
ihe ka ugrz ,ukfk vrzd vrzdba hpk 'vhcru vhrp unhhean ubnn ,uarup
;yuau tc kucnv rjnk 'vkvck ,uskuh ubt vn 'urnt ',urus vgca rjtk
'kcv ,t h,drv hbt hfu 'hgmpk h,drv aht hfu ivk rnut tuvu 'kfv ,t
drva ihe vnu 'iug u,utc vkf hgrz tvha 'ohbac skhu vnuec aht vhva
'vcrv ,uhghca hk uk,ha ifa kf tk h,drv tka hbt ',urus vgca uk vk,b
ohhenu ucuj ,t vcud tuv lurc ausev iht if ot ',uya ka rnuju ke vzu
'uhab kg kceu iuatrv ost kmt lnk uk tc /wudu ost gshu (vf) :urcs ,t
tuvu of,umn uag o,t 'ouen ka u,rhzd kg esesk ofhkg hfu 'ovk rnt
vtn vz l,atn ,arp tkvu 'vkj, lnmg yuae uk urnt 'uka ,t vagh
snkk 'sug uvnu 'wudu ost gshu shn 'lsh kg v,hn vxbeban vba ohakau
'ihkuj iuak /kjuv zt (uf) :8vcr ,hatrcc /u,ut, kg vut, uk vpxu,ba

rjtk lnk sngu 'ihe oeuh oh,gca rnta 'u,jycv v"cev ohhea ihbgv
hgmpk h,drv aht hf rnta vz 'ihe ,t drvu 'hghca rus vagu ohbc shkuva
,jtu vhcru vhrpk ,jt 'kucnv rus ka ifrs vhv lf /ohab h,a :wudu
'reg,a hsf (ttx) ihreg ka xuf vean ahna,k thva uz 'ahna,k
uvzu 'vbnktf vkctu vpuzb v,rcju 'ohbsgn vkhftnu vkff ,yauenu
,sdtc arupna unf 'chyhh tk vbnktu sk, tk vreg vgur 1cuht arhpa
tx] 'ukmtn ,rxunu uhkg vbudna oa kg 'vhcru vhrp ka thv /vsg :ekj
shn, ,cauha oa kg 'ahna, ka thv /vkm :vrux ka oudr, vsg [ukftnn
tuv /vbenu kvt cah hct (f) :2vcr ,hatrcc ov vsdt hrcs 'ukmc
itf asju itf asj ohkvt cauhu ',urcsnc ,unvc vgurk iuatrv vhv
ouenc ukvt geu,u lkuv vz ouenc vgrnv vkfafu 'ubtm vgrn khcac
knx rnt ,ts vnf 'ohkhkt ,sucgk oh,c vbuc vsdt arsnu /rjt
:ohkhkt ,sucgk rnzk 'cdugu rubf apu, uhjtu ifu 'vbenv 3vtbev
u,bnut ihe,vu kch, 'ihkc, iuak kcu, /ihe ka u,bnut kch, / i h e k c u , (cf)
ssjn /kzrcu ,ajb arj kf ayuk :ohjmurk ihhz hkf u,uagk ihe ka
tkt kudxc kgup iuak ubht aruj '4hk uhbhg auykh unf 'kzrcu ,aujb ,ubnut
jmjmnu ssjn rnukf 'vynk ungyu 'iye .ne sueb hrva 'hrhmc kgup iuak
:5vcr ,hatrcc 'jb ka u,at thv /vngb :kzrcu ,ajb ,ubnut hkf kf
,tu ihe ,t drva hpk 'ahna,n ubnn ,uarup uhab uhva /hkue igna (df)
uk vnsbu ihe ,t vtru 'ufaun ihe kcu,u tnux lnk vhva 'ubc ihe kcu,

CLASSIC QUESTIONS

 How did people come to worship idols? (v. 26)
RAMBAM: In the days of Enosh, people made a serious mistake, and
the counsel of the wise people degenerated into foolishness....Their
mistaken reasoning was that since God created the skies and spheres
as part of nature, and placed them on high, giving them dignity, and
since they (the skies and spheres) are servants who serve Him, it
would be appropriate to laud, glorify and honor them. [They argued
that] it is the will of the Almighty for man to make great and to dignify
those who make God great and honor Him, in the same way that a
king wants to honor the servants who serve him—such is the honor

of a king....This is the fundamental basis of idolatry....However, they
did not deny the existence of God by saying that only such-and-such
a star exists...
After some time, prophets of falsehood arose, and said that the
Almighty had commanded them to serve such-and-such a star, to
bring sacrifices to it, to offer libations to it and to build a temple
containing its form, in order that all people—including women,
children and ignoramuses—will be able to bow down to it. Each of
these prophets made known a form which he had invented himself,
and claimed that it was the form of such-and-such a star which had
v 'df 8

s 'df 7

th ,hatrc 6

d 'df 5

y 'zy cuht 4

d 'j ktezjh 3 c 'df 2

tf 'sf 1
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SIXTH
READING

bore Yaval. He was the father of nomadic cattle rearing. 21 His brother’s name was Yuval. He was the
father of those who play harp and flute (for idol worship). 22 Tzilah also gave birth, to Tuval-Kayin, who
would sharpen all crafting tools for copper and iron (making weapons). Tuval-Kayin’s sister was
Na’amah.
23
Lemech (accidentally killed Kayin and Tuval-Kayin, and his wives separated from him. He) said to
his wives, “Adah and Tzilah, listen to my voice (and accept me back)! Wives of Lemech, incline your ears
to my words! (Did) I slay a man by wounding (him intentionally), or a child by hitting (him intentionally)?
24
If Kayin (who killed intentionally) was avenged after seven generations, then Lemech (who killed
unintentionally) shall be (avenged after) seventy-seven (generations)!”
25
Adam knew his wife again, and she bore a son. She named him Sheis, (saying), “For God has given
(‘shas’) me another seed, instead of Hevel, for Kayin killed him.” 26 Sheis also fathered a son, and he
named him Enosh.
Then, (God’s Name) became profaned, by (people) calling (humans and idols) by the Name of God.
CLASSIC QUESTIONS

been made known to him in a prophecy. In this manner, people
started to make figures in the temples, under trees and on the tops of
mountains and hills, and they congregated and bowed down to
them. The prophets said that it was a form which brought good and
evil, and that it was fitting to serve and fear it. The prophets said that
through this service one would multiply and be successful, and
issued instructions concerning what may and may not be done.
Other prophets of falsehood began to make themselves known, and
said that the star itself, or a sphere or angel, had spoken to them
about how to be served, and what may or may not be done. This
matter, namely the worship of forms in different manners, the
offering of sacrifices to them and the bowing down to them, became

propagated throughout the entire world. Due to the passage of time,
the honored and fear-inducing Name was forgotten by all of nature,
and was not recognized. Everybody, women and children included,
knew only their forms of wood and stone, and the temples of stone,
to which, from childhood, they had been educated to bow down,
worship and take the name of for oaths. The wise people among
them, such as the priests, imagined that there is no God, but only the
stars and spheres, because of which they made representative figures.
But as for the Creator, there was not a single person who recognized
Him, except for various individuals, such as Chanoch, Mesushalach,
Noach, Sheim and Aiver. Things continued in this manner until
Avraham Avinu, pillar of the world, was born.”
(Beginning of Laws of Idol Worship)

TORAS MENACHEM

k

T HE B EGINNINGS

OF

I DOL W ORSHIP ( V . 26)

Rambam describes the evolution of idolatry throughout the ages.
But although very interesting to read, this passage would appear to
belong better in a history book. Rambam’s Mishneh Torah is a strictly
halachic text (as Rambam himself writes in his introduction to the work)
so we can presume that all the information conveyed here has a strong
halachic connotation, which is crucial to an understanding of the
prohibition of worshipping idols.
In addition, there are a number of difficulties with Rambam’s
description:
Rambam omits here the fact that Adam HaRishon, the first man, was
commanded by God that neither he nor his descendants should worship
idols (See above, p. 19, “The Last Word” to 2:16). How could he omit such a
crucial point?
Furthermore, why does Rambam call idolatry a “mistake” (“In the days
of Enosh, people made a serious mistake...Their mistaken reasoning
was...”)? Surely, this idol worship was much more than a mere “mistake”?
It was a grave sin, a rebellion against God and an act of total heresy!

T HE E XPLANATION
Rambam is teaching us here that idol worship, albeit a very practical
prohibition, is based on a philosophical misjudgment, a “mistake.”
Therefore, in order that a person should not come to actually worship an

idol, it is insufficient for him to practice mere restraint. Rather, he must
understand the false concepts on which idolatry is based.
Thus, he describes at length what the mistake actually was, why it is
unfounded and how one mistake led to another. Only through
understanding this mistake can a person have a firm basis that will protect
him from the temptation to worship idols.
Consequently, it would have made no sense to mention that Adam
HaRishon was commanded not to worship idols, for the whole purpose of
this passage of Rambam is to teach us that first and foremost a person
must come to the logical conclusion that God did not hand over any free
choice to heavenly spheres, and that they are merely like “an axe in the
hand of a lumberjack.”
(Based on Likutei Sichos vol. 20, p.17ff)

[

Sparks of Chasidus

[

hasidic teachings explain that not only is there no deity or
power other than God, but in fact, there is no true existence
at all besides God. The fact that we see a physical world is only
due to our inability to see the Godly energy which enlivens it. In
truth however, we are totally absorbed within the absolute
oneness of God. (See Derech Mitzvosecha, Miztvas Achdus Havayah ch. 3)

C
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o¥k§A WFp` DinW zi `xwE x©A ci¦liz` `Ed
:iic `nW¦A d`¨N©v§N¦n `Wp` ip§A Elg idFnFi§A
mc` ii `x§aC `nFi§A mc` zc§lEY x¤tq oiC `
`¨awEpe x©kC a :Dizi c©ar mid÷` zEnc¦A
mc` oFdnW zi `xwE oFdzi Kix¨aE oEp`x§A
oiz¨lzE d`n mc` `ige b :E`ix§Az`C `nFi§A
zi `xwE Di¥l inc C DizEnc¦A ci¦lF`e oipW
zi ci¦lF`C xz¨A mc` inFi Fede c :zW DinW
Fede d :op§aE oip§A ci¦lF`e oipW d`n ipnY zW
oipW oiz¨lzE d`n rWY `igC mc` inFi l¨M
zi ci¦lF`e oipW Wnge d`n zW `ige e :zinE
WFp` zi ci¦lF`C xz¨A zW `ige f :WFp`
:op§aE oip§A ci¦lF`e oipW r©aWE d`n ipnY
ixŸy©r iYxze d`n rWY zW inFi l¨M Fede g
ci¦lF`e oipW oi¦rWY WFp` `ige h :zinE oipW
opiw zi ci¦lF`C xz¨A WFp` `ige i :opiw zi
oip§A ci¦lF`e oipW ixŸy©r Wnge d`n ipnY
Wnge d`n rWY WFp` inFi l¨M Fede `i :op§aE
ci¦lF`e oipW oi¦r§aW opiw `ige ai :zinE oipW
zi ci¦lF`C xz¨A opiw `ige bi :l`§l©ldn zi
ci¦lF`e oipW oi¦r§Ax`e d`n ipnY l`§l©ldn
d`n rWY opiw inFi l¨M Fede ci :op§aE oip§A
oiYW l`§l©ldn `ige eh :zinE oipW `xŸy©re
l`§l©ldn `ige fh :cxi zi ci¦lF`e oipW Wnge
oipW oizl¨ zE d`n ipnY cxi zi ci¦lF`C xzA
¨
l`§l©ldn inFi l¨M Fede fi :op§aE oip§A ci¦lF`e
`ige gi :zinE oipW Wnge oi¦rWze d`n ipnY
zi ci¦lF`e oipW oiYxze oiYWe d`n cxi
ipnY KFpg zi ci¦lF`C xzA
¨ cxi `ige hi :KFpg
inFi l¨M Fede k :op§aE oip§A ci¦lF`e oipW d`n
:zinE oipW oiYxze oiYWe d`n rWY cxi
zi ci¦lF`e oipW Wnge oiYW KFpg `ige `k
xzA
¨ iic `Yl§ g
 c A
§ KFpg Ki¦N¦ d
 e ak :g©lWEzn
ci¦lF`e oipW d`n z©lY g©lWEzn zi ci¦lF`C
d`n z©lY KFpg inFi l¨M dede bk :op§aE oip§A
`Y§lgc§A KFpg Ki¦Nde ck :oipW Wnge oiYWe
: ii Diz i zin` (`¨l) ix` idFzi©le iic
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zE ¬nc¦A m½c` Æ mid÷` `Ÿx§³ A mFÀ i§A m®c `
 zŸc§− lFY« x¤tq
½ d´ f ` d
`³x wIe mÀz
 `
Ÿ Kx´¨aie m®`x§A d− ¨awpE x¬ ¨kf a :FzŸ« ` d¬U¨r mi−d÷`
Æ z`nE mi³W÷W mÀc` i´gie b :m«`x«¨Ad mF−i§A m½c` Æ mnWÎz`
E´id«Ie c :z«W
 Fn− WÎz` `¬xwIe F ®n§l©v§M FzEn
− c¦A c¤lF¬Ie d½ pW
c¤lF¬Ie d® pW zŸ`− n d¬ p ŸnW z½WÎz` Fći¦lF «d Æ ixg
 `
« mÀc `
 Îi«n
 i
d½ pW Æ zF`n r³WY i½gÎxW` Æ mc` i³niÎl¨M Eºid«Ie d :zF«p¨aE mi−p¨A
d® pW z´`nE mi−pW W¬ng z¾WÎigi« e e q :zŸn« Ie d® pW mi−W÷WE
r©a´W WF½ p`Îz` Fći¦lF «d Æ ixg
 `
« zÀW
 Îigi e« f :WF«p`Îz` c¤lF−Ie
Îl¨M Æ Eid«I e g :zF«p¨aE mi−p¨A c¤lF¬Ie d® pW zF −`n d¬ p ŸnWE mi½ pW
i¬g
 i e h q :zŸn« Ie d® pW zF`− n r¬WzE d½ pWÆ dxU¤r mi³Y
 W z½W
 Îini
Fći¦lF «dÆ ixg«` WFÀp` i´gie i :o«piwÎz` c¤lF−Ie d® pW mi´¦rWY WF −p`
mi−p¨A c¤lF¬Ie d® pW zF`− n d¬ p ŸnWE d½ pW Æ dxU¤r W³ng o½ piwÎz`
d® pW zF`− n r¬WzE mi½ pW W´n
 g WF½ p` i´niÎl¨M Æ Eid«I e `i :zF«p¨aE
i´g
 i e bi :l«`§l©ld«nÎz` c¤lF−Ie d® pW mi´¦r§aW o−piw i¬g
 i e ai q :zŸn« Ie
zF`− n d¬p ŸnWE d½pW mi´¦r¨Ax` l½`§l©ld«nÎz` Fći¦lFdÆ« ixg«` oÀpiw
mi½ pW xUr´ ¤ o½ piw i´n
 i Îl¨M Æ Eid«I e ci :zF«p¨aE mi−p¨A c¤lF¬Ie d® pW
mi−pW W¬ng l½`§l©ld«n i´gie eh q :zŸn« Ie d® pW zF −`n r¬WzE
Fći¦lFd« Æ ixg«` lÀ`§l©ld«n i´gie fh :cxiÎz
« ` c¤lF−Ie d® pW mi´XWe
:zF«p¨aE mi−p¨A c¤lF¬Ie d® pW zF`− n d¬ p ŸnWE d½ pW mi´W÷W cx½i Îz`
zF`− n d¬p ŸnWE d½ pW Æ mi¦rWze W³ng l½`§l©ld«n i´niÎl¨M Æ Eid«I e fi
d® pW z´`nE d−pW mi²XWe m iY
 ¯ W cx¾i Îigi e« gi q :zŸn« Ie d® pW
d¬ p ŸnW KF½pgÎz` Fći¦lF «d Æ ixg
 `
« cxÀ i Îigi e« hi :KF«pgÎz` c¤lF−Ie
miY
³ W cx½ i Îini Îl¨M Æ Eid«I e k :zF«p¨aE mi−p¨A c¤lF¬Ie d® pW zF`− n
W¬ng KF½ pg i´gie `k q :zŸn« Ie d® pW zF`− n r¬WzE d½ pW Æ miXWe
Îz` KF¹pg KÆ¥NdzIe ak :g©l«WEznÎz` c¤lF−Ie d® pW mi−XWe
c¤lF¬Ie d® pW zF`− n W¬÷W g©l½WEznÎz` Fći¦lFdÆ« ixg
 `
« miÀd
 ÷`«d

WŸ l¬ WE d½ pW Æ miXWe W³n
 g KF®pg i´niÎl¨M i−die bk :zF«p¨aE mi−p¨A
gw¨¬ lÎi«¦M EP¾pi`e mi®d÷`«dÎz` KF−pg K¬ N¥ d
 zIe ck :d«pW zF −`n
hWar

:shkuv trcba ouhca shdn /wudu trc ouhc :ohcr ah vsdt harsnu
ehsm /lubj lkv,hu (sf) :1vatv in arhp itf sg /vba ,tnu ohaka (d)

ohkhkt i,uagk 'v"cev ka unac ohcmgv ,una ,tu ostv ,una ,t trek
'ost ,usku, ,rhpx thv uz /ost ,usku, rpx vz (t) :,uvkt i,ureku
u 'sf rwwc 1
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THE OFFSPRING

OF

ADAM

[

T

5

his is the account of Adam’s offspring:
On the day that God created man (he fathered children). He created him with a resemblance to
God. 2 He created them male and female, and He blessed them. He named them man (Adam)
on the day they were created.
3
Adam lived one hundred and thirty years, and he fathered (a son) resembling him and with his form,
and he named him Sheis. 4 After he had fathered Sheis, Adam lived for eight hundred years and he
fathered sons and daughters. 5 Adam lived a total of nine hundred and thirty years, and he died.
6
Sheis lived one hundred and five years, and then he fathered Enosh. 7 After he had fathered Enosh,
Sheis lived eight hundred and seven years, and he fathered sons and daughters. 8 Sheis lived a total of
nine hundred and twelve years, and he died.
9
Enosh lived ninety years, and then he fathered Keinan. 10 After he had fathered Keinan, Enosh lived
eight hundred and fifteen years, and he fathered sons and daughters. 11 Enosh lived a total of nine
hundred and five years, and he died.
12
Keinan lived seventy years, and then he fathered Mahalaleil. 13 After he had fathered Mahalaleil,
Keinan lived eight hundred and forty years, and he fathered sons and daughters. 14 Keinan lived a total
of nine hundred and ten years, and he died.
15
Mahalaleil lived sixty-five years, and then he fathered Yared. 16 After he had fathered Yared,
Mahalaleil lived eight hundred and thirty years, and he fathered sons and daughters. 17 Mahalaleil lived
a total of eight hundred and ninety-five years, and he died.
18
Yared lived one hundred and sixty-two years, and then he fathered Chanoch. 19 After he had
fathered Chanoch, Yared lived eight hundred years, and he fathered sons and daughters. 20 Yared lived
a total of nine hundred and sixty-two years, and he died.
21
Chanoch lived sixty-five years, and he fathered Mesushalach. 22 After he had fathered Mesushalach,
Chanoch followed God for three hundred years, and he fathered sons and daughters. 23 Chanoch lived
a total of three hundred and sixty-five years. 24 Chanoch followed God (but he could easily be misled, so
TORAS MENACHEM
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Sparks of Chasidus

he “Generations of man” are all descended from Adam’s son
Sheis, whereas the descendants of Kayin died out (Rashi 4:24).
Sheis thus represents man’s quality of building and propagating the
world (tikun). Kayin on the other hand, is indicative of man’s
tendency to struggle within himself, toiling with his own darker side
in a search for personal perfection (tohu). Sheis was world-orientated;
Kayin was self-orientated.
Which is the correct approach?
Presumably, Sheis was correct, since we see that the descendants
of Sheis prevailed whereas those of Kayin did not (See Rashi to 4:24).
However, the outward, world-orientated approach of Sheis was not
entirely correct. For even a person whose goals are to cultivate the
world around him still needs to strive for personal perfection in his
own life. His worldliness needs to be tempered with inwardness; his
productivity coupled with piety.

T

[

So, even Sheis—the pioneer of all civilization—had a descendent,
Chanoch, who was a total isolationist. In fact Chanoch was so
detached from the world that he would have become corrupted with
the slightest exposure to humanity, so God acted mercifully and took
him away before his time (See Rashi to v. 24). And yet he was a
descendent of Sheis, the founder of humanity!
But this, precisely, is the point. The quality of Sheis within us—the
outwardness and the ambition—should harbor within it the quality of
Chanoch—inwardness and piety. We should study Torah expansively, aiming to acquire vast amounts of knowledge, but at least
occasionally we should study Torah without any ulterior motive at
all. We should observe the mitzvos to make ourselves better people,
but sometimes we should do a mitzvah simply because it is God’s
will. In that way, we ensure that the Sheis within us gives birth to the
occasional Chanoch.
(Based on Likutei Sichos vol. 35, p. 7ff.)

z:u - sf:v
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oipW r©aWE oipnze d`n g©lWEzn `ige dk
xz¨A g©lWEzn `ige ek :Kn¨l zi ci¦lF`e
oiYxze oipnze d`n r©aW Kn¤l zi ci¦lF`C
inFi l¨M Fede fk :op§aE oip§A ci¦lF`e oipW
oipW rWzE oiYWe d`n rWY g©lWEzn
oiYxze oipnze d`n Kn¤l `ige gk :zinE
gŸp DinW zi `xwE hk :x¨A ci¦lF`e oipW
`pci zE`¥NnE `pcaFrn `ppngpi oiC xnin§l
xz¨A Kn¤l `ige l :ii Dhh©l ic `¨rx` on
Wnge oi¦rWze d`n Wng gŸp zi ci¦lF`C
Kn¤l inFi l¨M Fede `l :op§aE oip§A ci¦lF`e oipW
:zinE oip W r©a WE oi¦r§aWe d` n r©a W
zi gŸp ci¦lF`e oipW d`n Wng x©A gŸp dede al
ip§a E`ixW c©M dede ` :z¤ti zie mg zi mW
Eci¦liz` `zp§aE `¨rx` i¥R` l©r iBqn§l `Wp`
ix` `Wp` zp§A zi `I©ax§ax ip§a Ffge a :oFd§l
iC lŸMn oiWp oFd§l EaiqpE oiP` oxi¦RW
`Wi¦a `xC mIwzi `¨l ii xn`e b :E`i¦rxz`
`xŸ y¦A oEP` C lic§A m¨N©r§l incw oicd
d`n oFd§l z©aidi `¨Mx` `IWi¦A oFdic¨aFre
Fed ` Ix¨AB c :oEaEzi m` oip W oixŸ y©re
oEl£ri iC o¥M xz¨A s`e oEP`d `InFi§A `¨rx`§a
oEP` oFdl oc§lie `Wp` zp§a¦l `I©ax§ax ip§A
ii `fge d :`nWC oiWp` `n§l©rnC `Ix¨AB
`x§vi l¨ke `¨rx`§A `Wp` zWi¦A z`iBq ix`
ii aze e :`InFi l¨M Wi¦A cFg§l Di¥A¦l z©aWgn
xn`e `¨rx`§A mc` zi c©a£r ix` Dixnin§A
:DizEr x¦M oFd R wY x©A zn§l Dix nin§A
i¥R` l©rn iz`xa
§ ic `Wp` zi ign` ii xn`e f

d−pW mi² pŸnWE r©a¯W g©l½WEzn i´gie dk [iriay] q :mi«d÷` FzŸ− `
Fći¦lF «d Æ ixg«` g©lÀWEzn i´gie ek :Kn«¨lÎz` c¤lF−Ie d® pW z´`nE
mi−p¨A c¤lF¬Ie d® pW zF`− n r¬ ©aWE d½pW Æ mipFnWE mi³YW Kn½¤lÎz`
r¬WzE d½pW Æ miXWe rW³Y g©l½WEzn i´niÎl¨M Æ Eid«I e fk :zF«p¨aE
z´`nE d−pW mi² pŸnWE m iY¯ W Knl¤¾ Îigi « e gk q :zŸn« Ie d® pW zF`− n
Ep³ng«pi *dº fÂ xŸ ®n`¥l gŸ −p F ²nWÎz` `¯xwIe hk :o«¥A c¤lF−Ie d® pW
:d«eŸdi D−xx«` x¬ W` d½nc`´dÎon Epi½ci oFá§S¦r«nE Æ EpÆU£r«O«n
W¬ng«e d½pW Æ mi¦rWze W³ng g½ Ÿ pÎz` Fći¦lFdÆ« ixg«` KnÀ¤lÎigi«e l
r©a³W Kn½¤lÎiniÎl¨M Æ idi e« `l :zF«p¨aE mi−p¨A c¤lF¬Ie d® pW zŸ`− n
W¬ngÎo¤A gŸ¾pÎidi«e al q :zŸn« Ie d® pW zF`− n r¬ ©aWE d½pW Æ mi¦r§aWe
Æ idi e« ` e :z¤t«iÎz`e m¬gÎz` m−WÎz` g½ pŸ c¤lF´Ie d® pW zF`− n
:m«d¨l Ec§¬ Ni zF−p¨aE d®nc`«d i´ p§RÎl©r aŸx¨− l m½c`«d l´gdÎi«¦M
E ³gwIe dP®d
 zŸ −aŸh i¬¦M m½c`«d zF´p§AÎz` Æ mid÷`«dÎip§a E ³`xIe a
i³gEx oFÆciÎ` «÷ dÀ eŸdi xn`Ÿ´Ie b :Ex«g¨A x¬W` lŸ −Mn mi½Wp Æ md¨l
:d« pW mi−xU¤re d¬`n ei½ni E´ide x®U¨a `E´d **m−BW§A m½¨lŸr§lÆ mc`«¨a
E`Ÿ¹ai xÆW` oÀ¥kÎixg«` m´ be ¼ mdd
 mi´n
 I©A » ux»`¨a E´id miº¦l¦tPd c
x¬ W` mi²xŸABd dO¯d m®d ¨l Ec§− li« e m½c `
 d
« zF´p§AÎl`Æ mid÷`«d
 i³ p§A
m−c`«d z¬ ©rx d²A¨ x i¬M
¦ d½ eŸdi `x´ Ie d [xihtn] t :m«Xd i¬Wp` m− ¨lFr«n
d½ eŸdi mg´ PIe e :mF«IdÎl¨M r−x w¬x F½A¦l zŸáWgn Æ x¤vÆiÎl¨ke ux®`¨A
dÀ eŸdi xn`Ÿ´Ie f :F «A¦lÎl` a−¥S©rzIe ux®`¨A m−c`«dÎz` d¬ ¨U¨rÎi«¦M
m− BW§A tWx**

tahk,v hbpk ahrdv ohgyh truev*

hWar

kusdv ,ph tkvu /,ph ,tu oj ,t oa ,t :vru, i,n hbpk ifu 'sh,gk
ovrctau 'kuvn tuvaf skubu 'ehsm tuva ,t arus v,t vkj,c tkt 'tuv
/ohypuavu ohrav hbc /ohvktv hbc (c) :5vcr ,hatrcc /wufu ubnn tmh
ov ;t 'ouen ka u,ujhkac ohfkuvv ohrav ov 'ohvktv hbc rjt rcs
vhv, v,tu jhfuh vzu ',urn iuak trenca ohvkt kf /ovc ohcrg,n uhv
'ch,f ,cy isuh hcr rnt /vbv ,cy hf :7ohvkt lh,,b vtr '6ohvktk uk
:8vkj, vkgucu xbfb kusd vhv 'vpujk xbfhk ,yauen v,ut ihchyn uhvaf
hjur iush tk (d) :9vnvcvu rfzv ;t 'kgc ,kugc ;t /urjc rat kfn
vbv 'ohnh lrutk /okugk :ostv khcac hkg hjur chrhu ogr,h tk /ostc
'okugk hjurc vz iusn vhvh tk 'ojrk otu ,hjavk ot hcrec iusb hjur
khcac rnukf 'kudxc oD© J¤ C§ unf /rac tuv oD© J©C§ :ohnh lrutk rnukf
at vhvh ot vnu 'hbpk gbfb ubht if hp kg ;tu 'rac tuva uc ,tz oda
vT̈t©J̈ 10*ifu 'hT¦n§E© J¤ unf '10vrucs hT¦n§E©J© sg uc tmuhf /vae rcs ut
zh 'u oa 10*

z 'v ohypua 10

34

oa rwwc 9

v 'uf rwwc 8

uekhxu v"cev rvhn lfhpk 'gharvk cuak u,gsc (kceu tx) keu 'vhv
okugc ubbhtu cu,fk u,,hnc cu,fv vbhaa uvzu '1ubnz osue u,hnvu
snjn ,t lnn jeuk hbbv unf 'ubnz hbpk /u,ut jek hf :uh,uba ,utknk
ubnn jbh /ubnjbh vz (yf) :okugv vbcb ubnna /ic skuhu (jf) :2lhbhg
'ovk ihfv tuvu 'vahrjn hkf ovk vhv tk jb tc tka sg 'ubhsh iucmg ,t
ost ka u,kken 'ohyj ohgruzaf ohrsrsu ohmue vthmun .rtv v,hvu
iuakv ogy iht 'lf uvarp, tk otu /ubnjbh uvzu 'vjb jb hnhcu 'iuatrv
/vba ,utn anj ic (ck) :ojbn una ,urek lhrm v,tu 'oav kg kpub
',utn anjk vzu vba vtnk ushkuv ,urusv kf ogy vn 'isuh hcr rnt
(vz ehsm ka grz tx) gru ohnc uscth 'ov ohgar ot 'v"cev rnt
,t acf 'vcrv ,uch, ,uagk uhkg jhryt 'ov ohehsm otu 'vz ehsmk
hutr uhbcca kusdv ,ph tvh tka hsf 'vba ,utn anj sg shkuv tku ubhhgn
abugk hutr '4,unh vba vtn ic rgbv hf ch,fs '3kucnv hbpk ihabugk

t 'z oa 7

zy 's ,una 6

d 'uf 5

f 'vx whgah 4

c 'uf rwwc 3

zf'sf ktezjh 2

t 'vf rwwc 1

5:24 - 6:6
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SEVENTH
READING

God saved him by taking him away before his time), and he was no longer (around), for God had taken him.
25
Mesushalach lived one hundred and eighty-seven years, and he fathered Lemech. 26 After he had
fathered Lemech, Mesushalach lived seven hundred and eighty-two years, and he fathered sons and
daughters. 27 Mesushalach lived a total of nine hundred and sixty-nine years, and he died.
28
Lemech lived one hundred and eighty-two years, and he fathered a son (from whom the whole
world was built). 29 He named him Noach, saying, “This one will give us rest from our work and from
the toil of our hands from the ground, which God has cursed” (because he was to invent agricultural
tools). 30 After he had fathered Noach, Lemech lived five hundred and ninety-five years, and he fathered
sons and daughters. 31 Lemech lived a total of seven hundred and seventy-seven years, and he died.
32
(After) Noach was five hundred years old, Noach fathered Sheim, Cham, and Yafes.
[

MORAL CORRUPTION

MAN

OF

[

T

6

MAFTIR

hen, when man began to multiply upon the face of the earth and daughters were born to them,
2
the sons of nobility (violated) the daughters of (common) people when they were beautifying
themselves (for their weddings). They took for themselves wives from whomever they chose
(even married women, men and animals).
3
God said, “My Spirit will not remain in conflict over (whether to destroy) man for a long time!
Furthermore, he is (only) flesh (and yet he does not humble himself before Me! I will give him) one
hundred and twenty years to live (and if he does not repent, I will destroy him with a flood)!”
4
There were giants on the earth in the days of (Enosh and Kayin), and also afterwards (when they
witnessed a flood that destroyed a third of the world), when the sons of the nobles (who were giants)
would (violate) the daughters of (common) people, and they would bear (giant) children for them. They
were the greatest (rebels of all) men who ever existed, men who were (mentioned above) by name(s
which hinted to their later destruction).
5
God saw that man’s wickedness on earth was increasing, and every thought which came from his
heart throughout the day was purely evil. 6 God was consoled (by the fact) that He had made man upon
the earth (and not in heaven, where he would have caused the angels to rebel. God decided) in His heart
(to cause man) pain.
hWar

:okugv ,t unnaa 'iunna habt 'rjt rcs /ua,uvu ujunba 'isct
vhv ukhta 'ohbu,j,c utrca uhbpk v,hv vnjb / v a g h f w v o j b h u (u)
ka /uck kt :ostv /cmg,hu :13vcr ,hatrcc /ishrnn vhv ohbuhkgv in
rjt rcs /xukebut oudr, uvz 'uchmgvk ouen ka u,cajnc vkg 'ouen
vcajnc vkg 'ihsv ,snk ohnjr ,snn ouen ka u,cajn vfpvb 'ojbhu
lknb iuak trenca oujhb iuak kf ifu /.rtc vaga ostc ,uagk vn uhbpk
'16vgrv kg wv ojbhu '15ojb,h uhscg kgu '14ojb,hu ost icu ',uagk vn
/uck kt cmg,hu :ov ,rjt vcajn iuak okuf '17h,fknv hf h,njb
,cua,k h,c,f vzu '18ubc kg lknv cmgb unf 'uhsh vagn isct kg kct,b
ohsun o,t iht 'uk rnt 'vjre ic gauvh hcr ,t ktaa sjt xuruehpt

vba l"e sg /wudu uhnh uhvu :oD© J¤ C§ unf oD© J© C§ ;t 'vT̈t©J¤ unf 'hng rcsn
,ph skuban rnt, otu /kucn ovhkg thct 'ucuah tk otu 'hpt ovk lhrtt
v,hv rcf 'vru,c rjutnu oseun iht 'vba vtn tkt ubht kucnv sg
/11okug rsxc ubhmn ifu ',usku, jb shkuva osue vba ohrag vruzd vrzd
/ohkhpbv (s) :uyuap jumjm tuv vz kct 'iush tkc ohcr vsdt harsn ahu
ohnhc :tuv ohebg iuak ,hrcg iuakcu 'okugv ,t ukhpvu ukpba oa kg
ka isctc utra hp kg ;t / i f h r j t o d u :ihe hbcu aubt rus hnhc /ovv
sunkk kucnv rus gbfb tk 'okugv ahka ;hmvu xubhheut vkga 'aubt rus
:ouenc surnk /ohrucdv :o,unf ohebg ,uskuh uhv /utch rat :12ovn
oa kg uceba 'ktau,n 'kthujn 'srhg ',unac uceba o,ut /oav habt

CLASSIC QUESTIONS

 What did God say he would do to man? (v. 7)
RASHI: God said, “Man is from the earth. I will bring water upon him and wash him away... for I have been reckoning what to do about
the fact that I created him.”
ONKELOS: God regretted that He had made man and planned to destroy him.
d 'yh c_ktuna 18

th 'uy t_ktuna 17

sh 'ck ,una 16

uk 'ck ohrcs 15

yh 'df rcsnc 14

s 'zf 13

z 'uf rwwc 12

jf erp 11
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hWar

'rpg tuv /ostv ,t vjnt wv rnthu (z) :ovn sungk ohsh,gv
;t /vnvc sg ostn :hujn iuak rntb lfk 'u,ut vjntu ohn uhkg thctu
vn vkf tuva iuhfu 'ostv khcac trcb kfv 'rjt rcs /1ofrs u,hjav ov
:oh,hag rat kg ,uagk vn h,caj /o,hag hf h,njb hf :2uktc lrum

,hatrc ,arp ,kxj

'uck kt cmg,hu ch,f tvu uk rnt 'iv uk rnt 'skubv ,t vtur v"ceva
uk rnt ',hag vnu uk rnt 'iv uk rnt 'lhnhn rfz ic lk skub uk rnt
uk rnt ',unk upuxa gsuh ,hhv tku uk rnt 'kfv ,t h,jnhau h,jna
kg ;t 'v"cev vagn lf uk rnt /tkct tkct ,gac t,usj t,usj ,gac
ohehsmv khcac 'itrckn gbnb tk 'isctku tuyjk ipuxa uhbpk hukda hp

TORAS MENACHEM

k

G OD ’ S D ECREE A GAINST M ANKIND ( V . 7)

Onkelos renders a straightforward translation of verse 7: “God said, “I
will obliterate (v¤j§n¤t) man from the face of the earth... because I regret
(h¦T§n©j°b) the fact that I created him.”
Rashi, however, appears to offer a non-literal translation, “I will wash
away man from the face of the earth... because I have been reckoning
what to do about the fact that I created him.”
Why did Rashi not render v¤j§n¤t as “I will obliterate,” as it is usually
translated, and h¦T§n©j°b as “I regret”?

T HE E XPLANATION
If one translates verse 7 literally (like Onkelos), that God planned to
obliterate mankind, one will immediately be struck that reality testifies
otherwise. Since we are still here to read the story, and there is no
evidence that God retracted His plan, it is inconceivable that He actually
intended to destroy mankind. Furthermore, in the very next verse we read
that, “Noach found favor in the eyes of God,” which introduces us to the
following account of how Noach and his family were saved by God.
Obviously then, God did not decide to “obliterate” mankind.

Therefore, Rashi came to the conclusion that in our verse v¤j§n¤t could
not be understood in its usual translation (obliterate), but rather, it is to be
rendered, “I will wash away.” I.e. God decreed that He would bring a
flood upon mankind, but this did not preclude the possibility of
individuals being saved in the ark.
Similarly, Rashi rejected the interpretation that God regretted creating
man, as we see that He did indeed allow man’s existence to continue
through Noach and his family. Therefore, Rashi was forced to adopt a
slightly unusual translation, “I have been reckoning what to do about the
fact that I created him.”

D ID G OD C HANGE H IS M IND ?
One problem with this explanation is that it appears to contradict an
earlier comment of Rashi. On verse 6, Rashi writes (in his second
interpretation), “God’s thoughts of mercy were transformed to judgment,” from which it appears that God indeed regretted creating man.
How does this correlate with Rashi’s stance, as explained above, that God
could not possibly have regretted making man since we see that man
continues to exist?
u oa 2

j jf rwwc 1

6:7-8
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God said, “I will wash away man, whom I created, from upon the face of the earth, man as well as
cattle, creeping things and birds of the skies, for I have reckoned (what to do) about (the fact that) I made
them.”
8
But Noach found favor in the eyes of God.
THE HAFTARAH FOR BEREISHIS IS ON PAGE 368. THE HAFTARAH FOR EREV ROSH CHODESH IS ON PAGE 394.

TORAS MENACHEM

The solution to this problem lies in the distinction between Divine
“thought,” and Divine “speech.” In verse 6, “God’s thoughts of mercy
were transformed to judgment,” i.e. He did indeed regret making man,
but only in thought. However, in verse 7, “God said, ‘I will wash away
man etc.” From this we see that God was indeed harboring some regret
to Himself (in “thought”) about creating man, but when He finally issued
His decree in “speech,” the harshness of the plan was softened to

exclude those who would be saved in the Ark, from which mankind could
be reconstructed.
This begs the question: what finally caused God to soften his decree?
This point is answered by the end of the verse itself, “because I have
been reckoning what to do about the fact that I created him.” I.e. the fact
that man was created by God Himself (“I created him”), eventually led
God to have mercy on His own handiwork.
(Based on Likutei Sichos vol. 15, p. 27ff.)

[

The Last Word

rom God’s reaction to the corruption of mankind, we can learn
two powerful lessons in everyday life:
a.) God thought about destroying mankind, but He only issued His
decree verbally after He had softened His anger. This teaches us how
important it is to speak positively about other people. If God himself
refrained from committing negative thoughts to speech, then all the
more so should we be careful not to speak badly about others.
Our Sages taught that Lashon Hara (gossip) harms 1.) The gossiper,
2.) The listener and 3.) The one about whom the gossip is spoken (see
Arachin 15b). Now it is easy to understand why the gossiper and
listener suffer, since they participated in the sin. But why should
the subject of the gossip suffer? After all, he was not even present at
the time!
The answer lies in the fact that speech is a revelation of something
that was previously hidden (in thought). Therefore, by speaking badly
about another person it actually causes that person’s bad traits to be

F

[

more pronounced in the world, which could lead him to be the
subject of a heavenly decree of punishment. Thus, it is bad speech
that can harm another (and not thoughts, that remain hidden), which
teaches us how careful a person should be with the words he utters
about another.
b.) God “reckoned” what to do with man, but He did not come to
any firm resolution, even in thought. This teaches us that even when
we see a person do something bad, we should not come to any firm
conclusion about the merit of his actions, even in thought (and
certainly not in speech). For if God, who is all-knowing and never
makes mistakes, still took time to “ponder” and “reckon” His harsh
thoughts about man, then we, who are capable of easily misjudging
another, should certainly not condemn another even in thought.
Rather, we should always endeavor to “judge every person
favorably” (Avos 1:5).
(Based on Likutei Sichos vol. 15, p. 31ff.)

I
Parshas Bereishis contains 1 positive mitzvah.
1. To be fruitful and multiply [1:28]

I

[

Haftaros

,urypv

[

BLESSINGS

ON

READING

THE

HAFTARAH

[

The person who was called up for Maftir says the following before reading the
Haftarah:

Æ xg¨A x³W` m½¨lFrd K¤l´n Æ EpiÆd÷` Æ ded
Ÿ i d³Y
 `

*

KE¸x¨A

*

mi´xn`« Pd m−d
 ixa
§ c§a d¬v¨ x e mi½a
¦ eŸ h mi´`i¦ap¦A
*
d´WŸn§aE Æ dxFY©A x³gFAd dÀ  eŸdi d¹Y` KE¸x¨A z®n`«¤A
*
*
:wcv¤« e z−n
 `
 d
« i¬`
 i¦ap¦aE F½O©r l´`xUi§aE F½C§a©r
After the Haftarah the following blessings are recited:

l¨M xEv ,m¨lFrd K¤ln
« Epi«d÷` ,i i dY` KEx¨A
on`Pd l`d ,zFxFCd l¨k§A wiC©v ,min¨lFrd
*
*
:wcv¤« e zn`
 eixa
¨ C l¨MW
 ,mIwnE x¥Acnd ,dUŸre xnŸ`d
x¨ace ,Li«x¨aC mipn`pe ,Epi«d÷` ii `Ed dY` on`p
*
l` i¦M ,mwix aEWi `÷ xFg` Li«x¨aCn cg`
on`Pd l`d ,ii dY` KEx¨A .dY«` ongxe on`p K¤l«n
:eixa
¨ C l¨kA
§
W¤t«p z©aE«l£r©le ,EpiI« g
 zi¥a `id i¦M oFI¦v l©r mgx
*
*
,ii dY`
 KEx¨A .Epi«n
 i a
§ dxdn¦A gOUzE ©ri«WFY
:di« p¨a§A oFI¦v g« OUn
*

*

*

zEk§ln§aE ,L«C§a©r `i¦aPd Ed«I¦l`§A ,Epi«d÷` ii ,Ep«gOU
*
,Ep«¥A¦l lbie `Ÿai dxdn¦A ,L«g
 iWn ceC zi¥A
z` mixg` cFr Elgpi `÷e ,xf aWi `÷ F`q¦M l©r
Fxp d¤A§ki `øW ,FN Y§r«©AWp LWcw mW§a i¦M ,FcFa§M
:ceC obn ,ii dY` KEx¨A .c¤re m¨lFr§l

On fast days end here. On Shabbos (including Shabbos Chol HaMo’ed) continueÇ :
*

l©r e mi `i¦aPd l©r e dcFa£rd l©r e dxFYd
*
dXcw¦l Epi«d÷` ii Ep«¨N Y«zPW ,dGd z¨AXd mFi
*
*
:zx`
« t
§ z§lE cFa¨k§l ,dgEpn¦le
*

*

,KzF` mi¦kx¨anE K¨l micFn Epg«p` Epi«d÷` ii ,lŸMd

l©r

l©r

*

KEx¨A .c¤re m¨lFr§l cinY ig l¨M i¦t§A LnW KxA
¨ zi
:( miPnGde l`xUie

On Shabbos Chol
– HaMo’ed
Succos add

) z¨AXd
 WCw n ,ii dY`


Ç On a Festival, and Shabbos that coincides with a Festival continue here:
*

mFi l©re (dGd z¨AXd mFi l©re–On Shabbos) mi`i¦aPd l©re dcFa£rd l©re dxFYd l©r
Shemini Atzeres / Simchas Torah

Succos

Shavuos

Pesach

bgd zx«¤v£r ipinW

zFMQd bg

zFrEaXd bg

zFSOd bg

*

dXc w¦l–On Shabbos) Epi«d÷` ii Ep«¨N Y«zPW ,dGd WcwŸ « `xwn aFh mFiÎl©re ,dGd
*
*
*
Epg«p` Epi«d÷` ii ,lŸMd l©r .zx«`§tz§lE cFa¨k§l ,dgnU§lE oFUU§l (dgEpn¦le
*

*

*

KEx¨A .c¤re m¨lFr§l cinY ig l¨M i¦t§A LnW KxA
¨ zi ,KzF` mi¦kx¨anE K¨l micFn
*

:miPnGde l`xUi(e z¨AXd–On Shabbos) WCw n ,ii dY`
Ç On Rosh Hashanah continue here:
*

mFi l©re (dGd z¨AXd mFi l©re–On Shabbos) mi`i¦aPd l©re dcFa£rd l©re dxFYd l©r
–On Shabbos) Epi«d÷` ii Ep«¨N Y«zPW ,dGd Wc w
«Ÿ `xwn aFh mFiÎl©re ,dGd oFx¨MGd
*
*
*
,K¨l micFn Epg«p` Epi«d÷` ii ,lŸMd l©r .zx«`§tz§lE cFa¨k§l (dgEpn¦le dXcw¦l
*
*
*
*
*
Ep«¥M§ln Lx¨acE ,c¤re m¨lFr§l cinY ig l¨M i¦t§A LnW KxA
¨ zi ,KzF` mi¦kx¨anE
z¨AX
 d
 –On Shabbos) WCwn ,ux«`d l¨M l©r K¤l«n ,ii dY` KEx¨A .c©r¨l mIwe zn`
:oFx¨MGd mFie l`xUi(e
Ç On Yom Kippur continue here:
*

mFi l©re (dGd z¨AXd mFi l©re–On Shabbos) mi`i¦aPd l©re dcFa£rd l©re dxFYd l©r
Y
 z
« P W
 ,dGd Wc w«Ÿ `xwn mFi l©re ,dGd oŸ e¨rd zgi¦lq mFiÎl©re ,dGd mixER¦Md

*
*
*
*
*
–On
Shabbos
) Epi«d÷` ii Ep«¨N
cFa¨kl§ ,dxR
¨ k
© lE
§ d¨lig n¦le dgi¦l q¦l (dgEpn¦le dXcw¦l
*
*
*
KxA
¨ zi ,KzF` mi¦kx¨anE K¨l micFn Epg«p` ,Epi«d÷` ii lŸMd l©r .zx«`§tz§lE
*
*
*
KEx¨A .c©r¨l mI we zn` Ep«¥M§ln Lx¨acE ,c¤re m¨lFr§l cinY ig l¨M i¦t§A LnW
xi¦a£rnE ,l`xUi zi¥A FO©r zFpF£r©le ,Epi«zFpF£r©l g«¥lFqe lgFn K¤l«n ,ii dY`
*
z¨AX
 d
 –On Shabbos) WCwn ,ux«`d l¨M l©r K¤l«n ,dpWe dpW l¨k§A Epi«zFnW`
:mixER¦Md mFie l`xUi(e
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(Isaiah 42:5 – 43:10)

T

his was said by the Almighty God, Who
Created the heavens and stretched them out
(like a tent), Who laid out the earth and made (all types
of vegetation) grow from it, Who gives a soul to the people upon it, and a spirit to the (other creatures) who walk
upon it:
6
“I am God. (What) I have said about you, (Mashiach,
through the prophets,) is true (and everlasting)! I will
hold your hand (to help you overcome every obstacle).
I will guard you, and give you (the might to bring) the
covenant of (Torah to My) people, (in order) to enlighten the (eyes of the) nations (about God), 7 to (open) eyes
that have blinded (themselves not to see the work of
God), to release (the Jewish people—who are) prisoners—from (their) captivity, and those who dwell in darkness from (their) imprisonment.
8
“I am God—that is My Name. I will no (longer allow
the nations to diminish) My honor (by worshiping) other
(gods, as they have done until now! No longer will)
graven images (be given) My praise.”
9
The first (prophecies which I prophesized about
Sanchairiv) have (already) occurred. I (will) tell (you)
new ones (about the final redemption). I will (now) let
you hear (what is going to happen) before (these events)
unfold:
10
(When the Final Redemption comes, they will) sing
a new song to God, and His praise (will be heard) from
the ends of the earth. Those who navigate the seas, and (the creatures that live) in it (will praise God. Even) the islands (themselves) and their inhabitants (will praise God. 11 The whole) desert, together with its cities and villages (which are) inhabited
by (the people of) Kedar, will raise (their voices in song). Those who live on stone peaks will sing—shouts (of joy will be heard)
from the mountaintops. 12 (With their mouths) they will ascribe glory to God, and they will tell of His praises in the islands.
13
God will go out (to rescue the Jewish people), aroused with zeal (for His people) like a man of war. He will shout and cry
out against His enemies, and He will overcome (them).
14
(Says God), “I have kept quiet for all this time (that the nations have persecuted My people). I have been silent (and)
I have restrained Myself. (But now) I will scream like a woman in childbirth (to destroy them). I will obliterate them and swallow them up all together. 15 I will destroy mountains and valleys, and I will dry out all their grass. I will make rivers into (dry
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Ÿ i bi :Eci«Bi
:x«¨AB z i ei−¨a iŸ`Îl©
« r gi½ x§viÎs` Æ ©riÆ xi d®` p w
d½¤r§t` d´c¥lF«IM
© w®R¨ `z` Wi−xg«` m½¨lFr«n Æ iziÆW
 g
 «d ci
zF½r¨a bE Æ mixd ai³xg«` eh :cg«i s−` W` e mŸ ¬X`

k

H AFTARAH

OF

P ARSHAS B EREISHIS

This Haftarah praises God as Creator of Heaven and earth, similar to
the Parshah which describes the creation of Heaven and earth by God.
The Haftarah opens with a description of how God will liberate the
Jewish people from exile, and how the entire world will praise God after
the final redemption arrives (42:5-12).
God promises to destroy the nations that have persecuted the Jewish
people, and lead the people to their Land (13-17). He criticizes the
Jewish people for being metaphorically “blind” and “deaf” to Torah and
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mitzvos (18-21) and laments over their sorry state during exile (22-25).
Finally, the prophet repeats God’s promise to redeem them, just as He
redeemed them from Egypt (43:1-10).

8. i¥T¤t tO r¥j©tk h¦sIcfU—I will not give My glory to another. When
a Jew sins, he causes energy from his soul to be “spilled” into the domain
of evil, which is known as the “other side.” Nevertheless, only the
peripheral layers of the soul could be involved in such an activity; the
inner core of the soul always remains loyal to God. Thus, God says: I will
not give My glory—the essence of the soul—to another, to the “other
side” (Likutei Sichos vol.5, pp. 410-11).
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and desolate) islands, and I will dry up their bodies of
mi−Ob`«e mi½I`«¨l Æ zFxdp i³YnUe Wi®¦aF` m−¨Ay¤
Ÿ rÎl¨ke
water.”
16
zF ¬aizp¦A Er½c i ` ´÷Æ KxcÆ A
§ miÀxe¦r i´Y§kl© Fd« e fh :Wi«¦aF`
“I will walk (the Jewish people to their Land) on a
way that they did not know (as if they were) blind. I will
xFÀ`¨l m¹dip§t¦l KÆWgn Á miU` m® k
¥ ixc` Er− c« iÎ`÷
lead them on a path they did not know. I will turn the
darkness (of an unknown path) into light before them. (I
` ¬÷e m−ziU£r mi½x¨aCd d¤N`μ xF½Win§l Æ miXw£r«nE
will make) crooked paths straight (for them). I have
lqR
® ¨ ©A mi−ghŸA« d zW½Ÿa EW´aŸ i Æ xFg` EbŸq³ p fi :mi«Y§af£r
(already) done such things (previously, when they came
out of Egypt), so I will (surely) not forsake them (in the
Er®nW mi−Wx«gd gi :Epi«d÷` m¬ Y
 `
 d−k
¨ Q
 n
 l§ mi¬xnŸ`« d
future).”
17
i½C§a©rÎm` i´¦M Æ xE¦r i³n hi :zF`« x¦l Ehi¬¦Ad mi−xe¦r«de
“(Then) those who trust in graven images will turn
backwards, (being) embarrassed with (great) shame.
c¤a¬ r¤ §M x− E¦re m½¨NWn¦M Æ xE¦r i³n g®l¨ W` i´¦k`§ln§M W−xge
(That will be the fate of) those who say to the molten
idols: ‘you are our god.’”
g
 F ¬w¨R xŸ ®nWz `´÷e zFA− x [‡k zi`x] zF ¬`x k :d« e d
Ÿ i
18
“(You, O Israel,) who are deaf (towards My words)
li¬Cbi F ®wc¦v o©r´n§l u−¥tg d¬ e d
Ÿ i `k :r«nWi `¬÷e mi− pf`
and blind (towards My commandments, now listen and)
19
look to see (the goodness that is awaiting you! I call all
:xi«C`ie d−x FY
of you blind, even the righteous ones who serve Me, for)
who is (really) blind if not one who serves Me, (and who
knows how corrupt people are, yet he does not attempt to correct them? Who is) deaf if not the one who I (grace with wisdom and) send (to teach the people, and yet he pretends not to hear their evil actions, failing to correct them)? Who is as blind
as a person who is perfect (in himself but does not reprimand others)? Who is as blind as a servant of God (who turns a blind
eye to his people? 20 Such people) have seen much (wisdom), yet you do not guard (others from evil ways, so they deserve
to be called ‘blind.’ They have) open ears (to understand the mitzvos), yet (act as if they) do not hear (when it comes to guiding others, so they deserve to be called ‘deaf’. 21 The main reason why) God wants (such people, is not for their own merits,
but) in order for (them to make another person) righteous, (and in order) for him to increase and strengthen (the) Torah
(knowledge of others).”
Chabad* and Sefardic communities conclude here. Ashkenazic communities continue:

Sad state
of the
Jews in
Exile

22

This people is looted and trampled. All their young
men are dejected and and hidden in prisons. They are
prey with no one to rescue them (from being looted);
trampled with no one to say, “Return them (so they will
be trampled no more).”
23
Who among you will pay attention to this, listen, and
hear from now on (what will establish him in the end)?
24
Who handed Ya’akov over to be trampled and Israel
to looters? Was it not God, against Whom we have
sinned? (For the Jewish people) did not desire His ways
or obey His Torah, 25 so He poured out (His) anger, His
wrath and the might of war upon them. It blazed around

21. rh¦S§t³h±u v¨rIT kh¦S±d³h—To increase and strengthen Torah. The
Talmud connects this verse with the highest level of Torah study, that which
is carried out purely for the sake of expanding the body of Torah wisdom
itself (see Chulin 66b). On the other hand, this verse is also employed in
connection with the Torah study of young children, which is clearly at a

i¬Y¨a§aE m½¨NªM Æ mixEg«©A g³t
¥ d
 ¼ iEqWe fE´f¨AÎm©r » `Ede ak
Îoi«`e d−QWn li½¦Sn oi´ `e Æ f©a¨l E³id E`® ¨Agd mi−`¨l§k
r−nWie a¬Wwi z`Ÿ®f oíf`«i m− k
¤ a
¨ i¬n bk :a«Wd x¬nŸ`
aŸ ²w£r« i [‡k dqeynl] d¯Q W n¦l oÆzpÎi« n ck :xFg« `§l
F½l Ep`´ hg Efμ d® eŸd i `F l´ d mi− f fŸ a§« l l¬`xŸ y i e
:F z« xF z§« A E −rn«W ` ¬÷e KF½ld Æ ei¨kxc¦a E ³a`Î` «÷ e
Ed³hd«©lYe d® ng§ln fE−f¡r «e F½R` d´ ng Æ ei¨l¨r KŸ ³RWIe dk
:a«¥lÎl©r miŸ¬yiÎ` «÷e F −AÎx©r§aYe r½ c i `´÷e Æ ai¦aQ
 n
very basic level (see Rambam, Laws of Torah Study 2:7). The fact that the
same verse is employed in both cases means that they are connected: the
sublime spiritual loftiness of very advanced Torah scholars is shared in
some measure by even the most basic exercise of Torah study (Sichas
Shabbos Parshas Bereishis 5717, par. 7).

*While the Chabad custom is to finish the Haftarah with verse 21, in a leap year the Rebbe followed the custom of saying the extended Haftarah (according
to Ashkenazic custom), finishing with 43:10. However, the Rebbe indicated that this was a personal directive that he had received from the Previous Rebbe
and was not to be copied by others (See Sichas Shabbos Parshas Bereishis 5714, 5717, 5725 and 5744).

,hatrc - ,urypv /
them, but they paid no attention (to the fact that it was
caused by God, and even after) it burned them they did
not take it to heart (as Divine intervention).
43:1
(But despite all this) God—Who created you,
O Ya’akov, and formed you, O Yisra’el—(nevertheless)
says: “Do not fear, for I redeemed you (from Egypt) and
I called you My own. 2 When you pass through water
(and nearly drown) I am with you; (even powerful)
rivers will not sweep you away; when you walk through
the inferno (of life’s difficulties), you will not be burnt,
and the flame will not consume you, 3 for I am God, your
God, the Holy One of Israel, your Savior. (Didn’t) I make
Egypt your ransom (and save you, even though you did
not deserve it? Didn’t I send) Ethiopia and Seba (to be
destroyed by Sanchairiv) instead of you? 4 Because you
are precious to Me and honored. I loved you! So I will
give men in exchange for you and nations (to be
destroyed) in place of you.
5
Do not fear, for I am with you. I will bring your
children from the east and gather you from the west. 6 I
will say to the north: “Give (Me the Jewish people who
are scattered there),’ and to the south, ‘Don’t hold them
back!’ Bring My sons from afar and My daughters from
the ends of the earth, 7 all (the Jewish people) who bear
My Name, who (were made) for My glory. I have
(already) created, fashioned and made (all that is
necessary for their redemption in order to), 8 free the
(exiled) people—who are blind though they have eyes,
and deaf though they have ears.
9
(Even if) all the nations gathered together and all the
peoples assembled, who among them (could) declare (future events like) this, or announce to us (that they had predicted) past
events? (If so), let them produce their witnesses and be proven correct, such that those who hear them will say that it is true.
10
“You are my witnesses,” says God, “My servant whom I have chosen, that you may know and believe in Me, and
understand that I am He before whom no god was created, and after whom none will exist.”
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43:1. k¥t r¨ a
§« °h

W r§ m «h u± c«e g ³h W t£ ©r«C—Who created you, O Ya’akov, and

formed you, O Israel. Rendered literally, the verse states, “This is what
God says: ‘Ya’akov created you; Yisra’el formed you.’” On this, the
Midrash expounds: “God said to his world, ‘World of mine! World of
mine! I will tell you who created you and formed you. Ya’akov created
you; Yisra’el formed you” (Vayikra Rabah 36:4 and Maharzu ibid.). In other
words, being that the purpose of creation is that the mitzvos should be
performed by the Jewish people (“Ya’akov”; “Yisra’el”), the world’s very
existence is attributed to them. The verse further explains that this takes
place on two levels. The lower level of “Ya’akov”* represents the simple
observance of mitzvos whose merit ensures the existence of the world’s
physical matter (“Ya’akov who created you”). In the merit of the higher
level of mitzvah observance signified by Yisra’el, the world is given its
form (“who formed you Yisra’el”) (s.v. ha-ba’im 5743).

5-6. ///Wg§r³z thc¨t j¨r±z¦N¦n—I will bring your children from the east
etc. With regard to the east and west, scripture uses the expressions:
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“I will bring...and gather...,” indicating that God is informing the Jewish
people how He will unite them when the Redemption arrives. But in
reference to the north and south God addresses the compass points,
saying to them “Give (Me),” and, “Don’t hold them back.” Of these latter
two directions, the north is given the stronger instruction, to become a
“giver,” i.e. a force which actively contributes to the Redemption,
whereas the south is merely told not to interfere with or prevent the
redemptive process—“Don’t hold them back.” This indicates the
uniqueness of the Future Redemption: Even the north—which represents
the forces of evil, “From the north, evil will venture forth” (Jer 1:14)—will
be transformed into a positive force (Likutei Sichos vol. 4, p. 1065).

10. h©s g o¤T©t—You are my witnesses. Witnesses are only required to
establish facts that have been concealed. Thus, as God’s “witnesses,” our
task is to reveal the hidden identity of this physical world, demonstrating
how every detail points to the presence of God (Hisvaduyos 5745, vol. 3,
p. 1566).

*Ya’akov’s change of name to Yisra’el represented a spiritual elevation—see Rashi to Bereishis 32:29; Arizal, Sha’ar ha-Pesukim, Vayishlach 32, 29; Pardes,
Sha’ar 23; Etz Chaim, Sha’ar 3. chap. 2; Torah Ohr, Vayeitizei 21a; Likutei Torah, Balak 70b.

