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Foreword

hat can a Torah commentator living in our times possibly add to two

thousand years of Rabbinic scholarship? He might attempt to interpret the

Torah as it relates to modern times. He may reorganize the thoughts of his
predecessors, rendering them more accessible to his own generation. Or, he might attempt
to innovate gems of profundity, lifting the Torah student to new horizons of inspiration.

In his commentaries to the Torah, the Lubavitcher Rebbe demonstrates all of these
qualities. His words have highlighted the relevance of ancient teachings to a generation
which faced the uneasy task of acclimatizing to postwar life in the western world. His voice
was heard by Torah scholars, Chasidim and non-Chasidim, women, children, and even
non-Jews. He skillfully articulated Talmud, Midrash, Halacha, and Chasidic teachings,
bringing depth and warmth to a vast variety of Torah subjects. His vast body of over one
hundred published works demonstrates expertise in virtually every field of specialized Torah
study, including Bible, Talmud, Midrash, Jewish Philosophy, Mussar, Kabalah and Chasidic
teachings. His most famous work, bearing the deceptively unsophisticated title of Likutei
Sichos (“Selected Sermons”), cites literally thousands of different sources in exhaustive
footnotes throughout its thirty nine volumes.

However, one particular area of the Rebbe's Torah writings which stands out, perhaps
more than all others, as being truly original are his talks on Rashi's commentary to the Torah
— colloquially referred to as “Rashi Sichos.” It is on these studies that the current work has
been predominantly based.

THE “RASHI SiCcHA”

Rashi—an acronym for Rabbi Shlomo Yitzchaki (1040-1105)—authored what is
considered to be the most fundamental of Rabbinic commentaries on the Bible and Talmud.
His commentary on the Torah was the first Hebrew book to be printed (in Rome c. 1470),
and is appended to all standard editions of the Chumash.

Rashi’'s commentary is considered to be basic to the understanding of the text of
Chumash, and has been the subject of numerous volumes of “supercommentary,” which
attempt to explain the precise reasoning behind each of Rashi’s comments. Most prominent
of the supercommentators include Rabbi Yehudah Loewe, (the “Maharal” of Prague, 1512-
1609), Rabbi R’ Eliyahu Mizrachi (1450-1525) and R’ David ben Shmuel Halevi (1586-
1667, author of Taz, a major commentary on the Shulchan Aruch). These are a mere few
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of over one hundred published works of supercommentary on Rashi’s commentary to the
Torah.

In 1964, shortly after the passing of his mother, the Rebbe began to devote a portion
of his regular public talks to developing an innovative approach to the study of Rashi’s

commentary to the Torah. This continued on a regular basis until 1988, by which time over
800 such talks had been delivered, recorded and published.

The Rebbe argued that Rashi's commentary was written to be understood by a small
child who is studying scripture for the first time. This assertion is based on Rashi's own
words, that “I only come to explain the simple meaning of scripture” (Rashi to Bereishis 3:8).
Thus, any explanation of Rashi's words which would require a knowledge of Talmud or
Midrash is immediately rejected, for the child who is beginning a study of scripture has not
yet learned these texts. In fact, a solution based on a later verse, or a later comment of
Rashi is also unacceptable, for we can presume that Rashi expected his reader to know no
more than what he has already learned.

Thus, while the classic supercommentators interpreted Rashi through the lens of
Talmudic and Midrashic literature, the Rebbe contended that this was not Rashi's true
intention. Rather, each line of Rashi's monumental commentary is to be understood with
two basic tools: a.) Simple logic, basic enough for a five-year-old to appreciate.
b.) A knowledge of the verses and Rashi's comments up to this point.

But somehow, the simple answers are the hardest to find. One intellectual feat which is
difficult for the scholar is simplicity, and the greater the scholar the harder he finds it to
embrace the simple logic of a child.

The Rebbe, however, despite having achieved mastery in so many areas of Torah study
(and academic excellence), never lost the ability to relate to ordinary people. It was once
said of the Rebbe that, “His mind is that of a great genius, and yet he believes with the
simple faith of a small child.” This too is reflected in the Rebbe's talks, for after challenging
the greatest commentators on their “own ground” of Talmudic agility, he then proceeds to
offer an answer that even a small child could have thought of, if he would have applied his
mind with sufficient effort.

Being simple and “obvious” in nature, the Rebbe's solutions are extremely convincing.
This quality is enhanced by his technique of analyzing the precise phraseology of Rashi
meticulously, explaining the necessity for each sentence, word, and often, letter.

Obviously, a thorough analysis of the method and system of the Rashi Sichos is far
beyond the scope of this short introduction, and much has already been written on the
subject.!

The current work is a humble attempt to generate further interest in the study of these
fascinating talks among a broader audience. Since each Parsha of the Torah has been the
subject of approximately sixteen such talks, they collectively cover a vast range of major
issues in each of the 53 Parshiyos of the Torah. Thus, when placed alongside each other,
they form a formidable body of Torah commentary.

1. Klalei Rashi (“Principles of Rashi [Study]) by Rabbi Tuvia Bloy (expanded edition 1991, Kehos
Publication Society) cites some 389 (!) principles for the study of Rashi which are innovated in Likutei
Sichos. See also Chumash Peshuto Shel Mikrah by Rabbi Avraham Zayentz (published by the author
in 2001).
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Understandably, the entire project has been carried out with considerable trepidation.
To provide the reader with the full text of the Chumash in Hebrew and English, together
with the fundamental texts of Rashi and Onkelos, leaves little room in which to compact the
Sichos. Add to that the fact that the Rebbe's Sichos do not lend themselves to simplification
or translation. Each Sicha is truly a work of art — where countless details and ideas coexist
harmoniously — and, like any work of art, as soon as a few details are compromised the
entire structure is weakened. In order to be explained in English, many ideas need to be
amplified and clarified, leaving no space for many other beautiful and inspiring comments
found within the Sicha.

In all of his edited talks, the Rebbe cross-referenced his own ideas to those of the classic
commentators, indicating clearly that he did not wish his own ideas to be perceived in
isolation of the Rabbinic scholarship which preceded. Therefore, in order to remain loyal
to his directive it has proved crucial to include a digest of “classic commentaries” to the
Torah, on each issue which is addressed within the Sichos. However, in this edition the
“classic commentaries” and the Sichos have been kept distinct (but cross-referenced) for the
sake of clarity. This also means that the Chumash together with the “classic commentaries”
can be appreciated separately, as a complete work in itself.

Finally, numerous ideas from the Rebbe's vast body of Chasidic teachings and practical
directives have been included on the page (in shaded boxes), under the headings “Sparks
of Chasidus” (Chasidic insights) and “The Last Word” (Practical directives). The main body
of the text (entitled “Toras Menachem”) is based predominantly on the Rebbe's Rashi Sichos

which, as argued above, is the most fundamental contribution of the Rebbe to the study of
Chumash.

Despite the fact that this volume proudly bears the Rebbe's name, its contents were not
checked by him personally, though every effort has been made to be loyal to the original
source. At the end of each explanation a reference has been provided for the reader to
research the topic further. Our words here are intended as no more that a “taste” in order
to tempt the reader to open up the Sicha itself, or ask his teacher to study it with him. While
we have taken every precaution to be loyal to the original ideas, it is inevitable that the
adaptation here will not retain the impact and character of the original. Thus, we urge the
reader not to judge the Rebbe's sichos from what is presented here. This is merely an
extremely diluted sample which is intended to encourage further study of a fascinating and
enlightening original text.

FURTHER NOTES ON TRANSLATION AND ADAPTATION

In addition to the Hebrew texts of Chumash, Rashi and Onkelos, the English texts are
divided into seven sections: a.) English translation of the Chumash. b.) “Classic Questions”
c.) Summary of the mitzvos found in each Parsha according to the Sefer haChinuch.
d.) Commentaries of the Rebbe, divided into four parts: i.) Toras Menachem (explanations
at the simple level of Torah interpretation), ii.) Sparks of Chasidus, iii.) The Last Word
(practical insights), iv.) Explanations of the name of each Parsha.
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ENGLISH TRANSLATION OF CHUMASH

In his “Bible Unauthorized,”* Moose® highlights the pitfalls of translating the Chumash
into English:

“Even the most perfect literal translation would not truly represent the Bible. It was not
composed in such a way as to permit a literal translation.

The original text of the Bible, particularly of the Pentateuch, is in reality no more than a
shorthand text, but so cleverly composed that it makes sense even in its shorthand form, while
its full meaning is discernable only by making use of the keys incorporated in it through a code
of many signs, elaborated for that purpose...

A literal translation is thus out of the question if one is to understand the true meaning of
the Bible. The correct way to understand the Bible is to give each verse in its shorthand text,
and then give the traditional commentary...”

To address the above problem, numerous comments have been included within the
current translation. All the comments are based on Rashi’s commentary to the Torah, which
is the foremost of all rabbinic commentaries.

Until recent years, an English translation of Chumash according to Rashi’s commentary
was not available. The translations which did remain loyal to classic rabbinic interpretation
adopted a “pluralistic” approach, following whichever commentator provided the most
straightforward or aesthetically satisfying interpretation to each verse.

Recently, a number of translations have emerged that are loyal to Rashi, including those
of Goldberg *, Moore °, Herczeg ® and Scherman’. However, all these works have chosen to
draw only from Rashi’s shorter and less elaborate comments. Presumably this is based on
a presumption that Rashi’s commentary is a mixture of literal interpretation together with
longer, midrashic insights and parables, the latter of which could be omitted in a plain
translation.

A cornerstone of the Rebbe’s analysis is that all of Rashi’s words are essential to a basic
understanding of the text. Therefore, if Rashi on occasion makes a seemingly elaborate
comment, or cites a midrashic teaching, this in no way represents a temporary deviation
from his remit to “explain the simple meaning of scripture.” Rather, each comment, how-
ever elaborate it may be, is required in order to understand the literal meaning of scripture.®

Therefore, in the current translation—which is entirely new—we have attempted to
incorporate many more of Rashi’s comments than in previous works. Ideas from Rashi have

2. In the Beginning—The Bible Unauthorized by A. H. Moose (pp. 23-24, 28). First published in 1942.
Revised edition by David Sternlight Ph.D., published by Thirty Seven Books, 2001. This work was
promoted by the previous Lubavitcher Rebbe (see his Igros Kodesh vol. 7, p. 399).

3. A pseudonym for Rabbi Aharon Levit, editor of the Lubavitcher Journal Hakriyah Vehakedushah. For
biographical details see Toldos Chabad Be’artsos Habris (Kehos Publication Society 1988), pp. 344-5.

The Linear Chumash by Rabbi Pesach Goldberg (Feldheim Publications, 1992).

Torah - The Margolin Edition, by Rabbi Binyamin S. Moore (Feldheim Publications, 1999).

Rashi - Commentary on the Torah by Rabbi Yisrael Isser Zvi Herczeg (Mesorah Publications 1994).
The Chumash - Stone Edition, by Rabbi Nosson Scherman (Mesorah Publications 1993).

® N ook

See Klalei Rashi chap. 1.
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been placed in brackets to distinguish them from the words of scripture.

Obviously it has not been possible to include all of Rashi’s comments in a translation,
but it is hoped that the numerous additional comments which have been added will give
the reader a greater appreciation of the Chumash as it has been learned classically for
hundreds of years.

The translation itself has been written in a contemporary style, attempting to make the
words of Torah relevant to the modern reader. Nevertheless, every attempt has been made
to remain loyal to scripture. Unlike Kaplan’, we have not omitted awkward words or
abandoned translation for idiom. However, we have also rejected the opposite extreme
exemplified by Scherman’, where the precise sequence of words within each verse is
preserved, and loyalty to original Hebrew grammar has led to abnormal English usage.

In addition, the text has been punctuated and paragraphed at the discretion of the
translator, following the precedent of Kaplan and Scherman. Headings have been inserted
within the English translation, to focus the attention of the reader, in a similar fashion to
Kaplan. Practical mitzvos have been “bulleted” to highlight their significance.

CLAssIC QUESTIONS

Due to limitations of space and for the sake of clarity the following guidelines were
followed:

a.) The issues discussed are limited to those which are analyzed in the Sichos adapted
within “Toras Menachem.”

b.) The commentators quoted are usually those cited in the original Sichos.

c.) The commentators’ words are paraphrased, rather than translated (with the
exception of Rashi’s words, which are usually translated).

d.) The commentators are depicted as “debating” a particular “Classic Question.”
However, in most cases this “debate” is somewhat artificial, since each commentator will
invariably be discussing a range of issues in the original text from which the comment cited
here will be a tiny portion.

e.) Sometimes, the ideas are arranged so that one commentator appears to “pick up”
where the previous comment finished, which may not be the case in the original.

f.) Each commentator is depicted as answering a particular “Classic Question,” though,
in the original, he may not have been addressing this question directly.

TorAS MENACHEM

Only a small fraction of the Rebbe’s published teachings were actually penned by the
Rebbe himself. The vast majority of his works are transcripts of public talks which were
transcribed by Chasidim (hanachos'). A significant number of these talks were

9. The Living Torah by Rabbi Aryeh Kaplan, (Moznaim Publishing Corporation 1981).

10. These have been collected and published in two major works: Sichos Kodesh (50 volumes), containing
public talks from the years 5710-5741 (1950-1981), published in 1985-7, and Hisvaduyos, containing
public talks from the years 5742-5752 (1982-1992), published by Va’ad Hanachos Belahak (43
volumes).
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reconstructed by a team of scholars, with numerous cross-references to classic rabbinic texts,
and edited extensively by the Rebbe for publication (Likutei Sichos' and Sefer Hasichos").

The Sicha has a distinct style, described succinctly by Solomon*:

“The genre of edited Sicha usually comprised inaugural questions and explorations of
themes, tentative hypotheses, subsequent redefinition and restatement of the Sicha’s central
concern, and a critical elucidation of the subject matter under analysis, thus facilitating the
resolution of initial dilemmas.”

The introductory sections of a Sicha (the “inaugural questions and explorations of
themes”) are often extremely complicated. The Rebbe may ask as many as ten or fifteen
sequential questions, each accompanied by numerous proofs and logical substantiation.
Often, these questions focus on hairsplitting details (described by Sacks' as “microscopic
tensions”) within the phraseology of source texts. In the light of such an intellectually
demanding introduction, some effort is required to appreciate the “tentative hypotheses”
which follow.

To reduce the level of complexity, most English adaptations have focussed on delivering
only the “critical elucidation” which lies at the heart of a Sicha. This however, diminishes
the impact of the ideas substantially, as the solution is no longer seen to resolve a host of
“initial dilemmas.” Thus, Solomon® criticizes such adaptations as being “skeletal.”

In this edition, we have attempted to preserve, to a considerable extent, the
“explorations of themes” and analysis which occurs at the beginning of a Sicha. In order
to simplify matters, sources which are cited in the Sicha have been recorded separately in
the section entitled “Classic Questions.” This enables the reader to first familiarize himself
with the rabbinic debate which is to be discussed in the Sicha, enabling the Sicha to be
adapted in a more succinct form.

Nevertheless, numerous questions, hypotheses and their solutions have been omitted
for the sake of brevity and clarity. Thus, the reader should bear in mind that the English
adaptation contains but a few ideas which have been extracted from a Sicha which,
hopefully, form a self-contained argument in themselves. Obviously, the adaptations differ
in style tremendously from the original Sichos and, besides the omissions, the sequence of
arguments has often been edited to be compatible with the format of this work.

Nevertheless, all the ideas contained in this work are to be found in the Rebbe’s
published works. The editor has taken extreme care not to add arguments of his own. On a
few rare occasions a brief note or cross-reference has been added, delineated clearly by
square brackets.

A final note of importance: In addition to drawing from Likutei Sichos, we have also

11. Published by Va’ad Lehafatzas Sichos between 1962 and 2001 (39 volumes).
12. Containing talks from 5747-5752, published by Va’ad Lehafatzas Sichos in 12 volumes.

13. Educational Teachings of Rabbi Menachem M. Schneerson by Aryeh Solomon (Jason Aronson 2000),
page 25.

14. Torah Studies by Rabbi Jonathan Sacks, Chief Rabbi of the United Kingdom and British
Commonwealth. Published by Lubavitch Foundation UK (1986).

15. Ibid. p. 324.
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referred considerably to hanachos, transcripts of the Rebbe’s talks which he did not edit (see
note 10 above).

Although these hanachos were not edited by the Rebbe, they remain the only extant
source of many of his teachings on Rashi, and we have relied on them considerably. This
decision was largely based on the Rebbe’s own words to a volume of hanachos of the fifth
Lubavitcher Rebbe (Rabbi Sholom Dovber Schneersohn) which he published in 1946%:

“Those who transcribed the sichos were veteran chasidim to whom every word and
utterance of their Rebbe was holy to them. There is no doubt that they made every possible
effort to preserve the wording of their teacher, not to add to or detract from it. While it is possible
that, due to the length of the Sicha etc., they erred in transcribing some words...generally
speaking, the content is certainly accurate.”

SPARKS OF CHASIDUS

There is a tradition that, in addition to explaining Chumash at the literal level, Rashi’s
commentary to the Torah contains allusions to mystical concepts’’. Thus, virtually every
one of the Rebbe’s “Rashi Sichos” climaxes in a mystical interpretation based on the
teachings of Kabalah and Chasidus. Under the heading of “Sparks of Chasidus” many of
these ideas have been included, though they are considerably adapted to be suitable for a
reader who has no grounding in Kabalah or Chasidus. Many insights have also been culled
from other talks and chasidic discourses of the Rebbe.

THE LAST WORD

A further hallmark of the Rebbe’s teachings is a strong emphasis on the practical
application of Torah concepts in everyday contemporary life. The Rebbe stated repeatedly
that the Hebrew word “Torah” is etymologically connected to the word “Hora’ah,” meaning
instruction'®. According to the Rebbe, no discussion—however sublime it may be—should
remain totally academic.

In this vein, we have included many practical insights that are to be found in the Sichos.
Once again, limitations of space have forced these ideas to be selected and condensed.

THE NAME OF THE PARSHA

On a regular basis, the Rebbe would refer to the significance of the name of each
Parsha, and explain how the name reflects the content of the entire Parsha®. Ideas sampled
from these sichos have been included at the beginning of each Parsha.

16. Sefer Hasichos Toras Sholom, Kehos Publication Society, p. iii.
17. See Likutei Sichos vol. 5, p. 1 and note 4 ibid. Sources cited in Klalei Rashi, chapter 17.

18.See Zohar 111:53b. See also Solomon, Educational Teachings (cited above, note 13), pp. 94-5 and
sources cited loc. cit.

19. See Likutei Sichos vol. 5, p. 57.
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ListT oF MiITzvos

As an additional aid, a summary of all the mitzvos to be found in each Parsha has been
included at the end of each Parsha. The reader should note however that the precise
division of these mitzvos is an issue of contention among the commentators. We have
followed the system of Sefer Hachinuch, since his codification follows the sequence of the
weekly parsha.

HAFTAROS

The text of the Haftaros has been translated according to the interpretation of
Metzudos, a pair of commentaries (Metzudas Tziyon and Metzudas David) by Rabbi Yechiel
Hillel Altschuler (eighteenth century), which stresses the plain meaning of the text. In a
similar vein to our translation to Chumash, numerous small annotations have been
included (in brackets) within the translation, to assist the reader in appreciating the text
according to its classic, rabbinic interpretation.

At present, we have only included the text of the Haftaros according to Chabad custom.
We have also made no reference to the vast body of rabbinic commentary on the Haftaros
(with the exception of Metzudos), nor have we attempted to incorporate any of the Rebbe’s
teachings on the Haftaros.

NOTES ON TRANSLITERATION

We have followed the transliteration system of Dr. Binyamin Kaplan (Tulane University
in New Orleans, L.A.), which has been employed recently in a number of Lubavitch
publications:

1. Words with a final hei are spelled with a final “h.”
. “Ei”(the vowel-sound in “weight”) is used for tzeirei.
. “Ai” is used for the vowel sound in the word “tide.”

. An apostrophe is used between consecutive vowel sounds, as in “mo'eid.”

. “A’ is used for kamatz.
. “O” is used for cholam.

“I??

2
3
4
5. An “e” is used for a vocalized sheva, e.g. “bemeizid,” not “b'meizid.”
6
7
8 is used for chirik.

9. “F” is preferred to “ph.”

10. Doubling of consonants is avoided.

11. “S” is used for saf.

12. “Ch” is used for chaf and ches.

Where it was felt appropriate, various exceptions have been made to the above rules.
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VOWELS AND CANTILLATION MARKS

In this edition, the vowels and cantillation marks in the Hebrew text of the Chumash
have been edited to be consistent with accurate source-texts. We have followed three
sources: 1) Chumash “Torah Temimah”; 2) The well-known “Koren” Tanach; 3) Tanach
according to the Aleppo Codex and other manuscripts, edited by Mordechai Breuer
(published by Mosad Harav Kook).

When these texts differ, we have followed the majority, unless there was another source
(Minchas Shai or similar) that supported the minority version. When Chumash Torah
Temimah is contradicted by the other texts and the difference is significant, we indicate one
version inside the Chumash, and the other by a footnote.

The above applies for all variations in vowels or cantillation marks, with the exception
of meseg (a vertical line under a letter, usually used to denote a secondary accent).
Regarding meseg, the following guidelines have been adopted:

1.) A regular “light” meseg, occurring in any open syllable not immediately followed by
the primary accent or by another meseg, is printed in every applicable case, and also on
the last available syllable, even if there is an available syllable on the previous word (as in
1, unlike 3).

2.) A meseg before hei or ches in words with the roots h-y-h and ch-y-h is likewise
printed in every case (as in 1), even in nouns containing these roots (as in 3).

3.) A meseg before two identical letters, the first vocalized with a sheva, is also
universally used (as in 1), except for words where the masoretes considered the sheva to be
silent (as evidenced by 3).

4.) A meseg in a closed unaccented syllable containing a tenuah gedolah (large vowel)
is also always used (following 1), except where using it would require removing a regular
light meseg immediately preceding it (found in 3).

5.) A meseg in a closed syllable (known as “keveidah,” heavy) is used based on its
occurrence in 3 (unlike 1).

6.) A meseg in an open syllable following the accent is used only if there is more than
one source.

7.) A meseg is used on the word “vaihi” if it is accented with a pashta, or hyphenated
to the next word.

8.) A meseg before a guttural at the end of a word — follows 3.

9.) Meseg together with sheva — follows 3.

HeEBREW TEXT OF RASHI’'S COMMENTARY

The Hebrew text of Rashi’s commentary to the Torah has been prepared according to
the Lubavitcher Rebbe’s directives, printed in Chumash Shai Lamora, Jerusalem 5763:
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a.) The publisher should not deviate from the common text of Rashi’s commentary
which is to be found in Chumashim that have been widely used in recent generations.
Textual variants should be included only in footnotes.

b.) The fact that Rashi does not usually cite sources for his comments was intentional.
Therefore, no references (other than those made by Rashi himself) should be included in
the body of the text.

c.) While Rashi did not include punctuation marks etc., their inclusion by the publisher
may, perhaps, be justified.
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2% BLESSINGS ON READING THE TORAH &%

The person who is called to the Torah takes hold of the handles of the Sefer Torah with

his tallis', unrolls the Sefer Torah and, with his tallis (or the belt of the Torah) touches

the beginning and end? of the reading. The scroll is then closed, he turns slightly to the
right and says:

T7387 7 832
The congregation responds:

TP EPWY 727 2

The person called to the Torah continues:

TP EPWY 73307 7 N2

N2 M2 N EPWT o WEON 7 N 02
1 NN T3 0700 D832 103 BT 02
amhioiaRinih
The person called to the Torah now reads along with the reader in an undertone.

After the reading is complete, the person called to the Torah touches the end and the
beginning’ of the reading with his tallis (or belt of the Sefer Torah) and kisses it.
He then closes the scroll, turns slightly to the right and says:

N7 103 WS RTIBT TR WIS N Ans N2
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After the reading is complete, the person called to the Torah stays at the bimah until the
next reading is concluded (or, if it is the last reading, until the Torah is raised).

1. Sefer Haminhagim. According to the Rebbe’s personal custom, the handles are held directly, without the tallis in between.
2. Sefer Haminhagim. According to the Rebbe’s personal custom, the tallis is used to touch the beginning, the end and then the beginning of the reading again.
3. Sefer Haminhagim. According to the Rebbe’s personal custom, the tallis is used to touch the end, the beginning and then the end of the reading again.



Shior Robbe destared publicly:

“We fhave to live with the times!”

Thvough his brother, the Maharil,
dondor chasidim disoovered that the QRebbo
meant that one should live with the Parsha of
the weeh, and the particlar Parsha of the

day.  Ono showld not only study the weckly

arsha, but live with i.

(HAvyom YoM, CHESHVAN 2)
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hy does the Torah begin with the second letter of
the Hebrew alphabet, beis (2), and not the first
letter, alef (%)?

The Jerusalem Talmud suggests that alef would be an
inappropriate beginning, since it is the first letter of the
word arirah, meaning “cursing.” Beis, on the other hand,
begins the word bracha, meaning “blessing” (Chagigah 2:1).

But surely there are many positive words in Hebrew that
begin with an alef, and many negative words that begin
with a beis? Why should beis be identified with “blessing”
in particular?

he fact that the Torah begins with the second letter of

the Hebrew alphabet, beis, indicates that reading the
text is actually the second phase of Torah study. Before a
person even looks at the first verse of the Torah, he needs
to prepare himself for the experience that he is about to
undergo.

Basically, Torah study is somewhat of a paradox.
On the one hand, it is a mitzvah that connects a person to
God and—as with any mitzvah—the person needs to be
aware of this fact to achieve a full “connection.” On the

other hand, if a person actually thinks about God while he
is studying Torah, he will not be able to concentrate on
the subject at hand.

The solution to this problem is through preparation.
Before even opening the book, a person should take a few
moments to reflect that he is about to study God’s wisdom
that has been “condensed” into a humanly intelligible form.
He is about to bind his mind into a total union with God.

Of course, when he actually studies the Torah, he will
not be able to meditate on this fact, since he will be
concentrating on the text. Therefore, it is crucial that a
person has the correct intentions before he begins.

nd that is why the Torah begins with a beis, to hint to
A its reader that study is only the second phase of this
mitzvah.

Through studying Torah with the appropriate prepar-
ations blessings will come into a person’s life. Thus, the
Jerusalem Talmud taught that the beis at the beginning of
the Torah stands for bracha—Dblessing.

(Based on Likutei Sichos vol. 15, pp. 1ff; ibid. p. 326)
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® Why does the Torah begin with the creation of the
world? (v.1)

RAsHI: Rabbi Yitzchak said: Surely, the Torah should have begun
from the words, “This month shall be for you...” (Shemos 12:2), the first
commandment which the Jewish people were given. Why does it
begin with “In the beginning?”

The reason is [conveyed by the verse]: “He declared to His people
the power of His works in order to give them the inheritance of the
nations” (Psalms 111:6), i.e., if the nations of the world will say to the
Jewish people, “You are robbers, for you seized the land of the seven
nations [who inhabited Cana’an],” they will reply: “The whole earth
belongs to God. He created it and granted it to whoever was deemed

@2 WHAT IS TROUBLING RASHI? (v. 1)

Sifsei Chachamim writes that Rashi was troubled by the inclusion of
stories in the Torah, which is primarily a code of mitzvos.

However, it is difficult to accept that this was the only point troubling
Rashi, since there are many other stories written throughout the Torah
whose necessity he does not challenge. Therefore, the inclusion of a story
does not appear to be a “problem” which requires explanation.

One could argue [as Nachalas Ya’akov does] that Rashi was not
troubled by the actual inclusion of these stories, but rather, he was
concerned why the Torah should begin with narrative, rather than with its
primary content, the mitzvos. The account of creation and other stories
should have been included at a later point in the Chumash.

But if this indeed is Rashi’s question, then what is his answer? According
to Rashi, the account of creation was written here, at the beginning of the
Torah, to answer a potential challenge from non-Jewish nations that the
Land of Israel was unlawfully possessed. Our response to the nations—that
the land was given to us by its Creator—would be equally valid wherever

CLASSIC QUESTIONS

TORAS MENACHEM
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fit in His eyes! It was His will that they should have it; and, by His
will, He took it from them and gave it to us!”

SiFsel CHACHAMIM: Rashi was troubled by the fact that the Torah
begins with stories when the Torah was given for the sake of its
mitzvos. These stories seem superfluous.

NACHALAS YA’AKOV: Rashi was not suggesting that the section from
Bereishis until “This month shall be for you...,” should not be written
at all. Rather, his question was: Why did the Torah begin with
discursive narrative rather than with its primary content, the mitzvos.
The account of creation, together with all the stories that follow it
could have been included at the end of the Chumash, or in a
separate book.

it was recorded in the Torah; the fact that it was recorded at the beginning
is not crucial to the argument. So, if Rashi was merely questioning the
position in which the account of creation was included [as Nachalas Ya’akov
argues], then he does not appear to have provided us with a solution.

FURTHER QUESTIONS ON RASHI

a.) Rashi suggests that the Torah should have begun from the words,
“This month shall be for you” (Shemos 12:2), because it is the first mitzvah.
However, in the book of Bereishis there are no fewer than three mitzvos
recorded: the mitzvah of having children (1:28), the mitzvah of
circumcision (17:10), and the prohibition against eating the sciatic nerve
(32:33). How could Rashi suggest that the Torah should have only begun
with Shemos chapter 12, omitting the above mitzvos?

b.) According to the seven Noachide laws which are binding on non-
Jews, robbery is prohibited. Yet, we do not find that any nation was
punished for conquering another because it was an act of robbery.
On what basis could the nations challenge the Jewish people that “You
are robbers, for you seized the land of the seven nations”?
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1:1-2

@8 CREATION: THE FIRST DAY—LIGHT & DARKNESS &Y

n the beginning of God’s creation of the heavens® and the earth (and their contents), > when the

earth was astoundingly desolate, darkness was on the surface of the deep (waters that covered the
land), and the (throne of) God(’s glory) hovered over the water (at the command of God’s) breath,

® Why was the world created? (v.1)

RAsHI: The word Bereishis is crying out for a Midrashic interpre-
tation: Bereishis means “two beginnings” (N*WNXR7 "2), suggesting that
God created the world for the sake of the Torah which is called, “the
beginning of His way” (Prov. 8:22), and for the sake of the Jewish
people who are called, “the first of His grain” (er. 2:3).

THE EXPLANATION

The Torah contains the collected teachings given to the Jewish people.
Since the Jewish people first assumed their current national character
through the Exodus from Egypt and the giving of the Torah, Rashi was
troubled, “Surely, the Torah should have begun from the words, ‘This
month shall be for you...’, i.e. the first commandment which the Jewish
people were given.” The stories before the period of the Exodus did not
occur to members of the Jewish nation, so why are they recorded in the
Torah, which is a text of instruction for Jews? They could have been
recorded in a separate book, or handed down orally, but they should not
have been included in a text of instructions which is specifically addressed
to members of the Jewish nation.

Even the mitzvos which are recorded in the book of Bereishis were not
given to the Jewish people, but rather to Avraham and his family etc.
Thus, our obligation to circumcise and to refrain from eating the sciatic
nerve comes from Sinai, and not from God’s words to Avraham etc.**

89 The Last Won) &

According to Rashi (v. 1) the book of Bereishis was written to
provide a response to the non-Jewish nations about our claim
to the Land of Israel. However, it appears far-fetched to suggest
that the entire book of Bereishis, and all the passages up to
chapter 12 of Shemos, were written merely to answer a question
that might be posed by non-Jews!

In truth, there is an extremely powerful message in these words
for Jewish people, a lesson so profound that Rashi deemed it
appropriate to form the “introduction” to his commentary.

Namely, despite the fact that the Jewish people are but a tiny
minority, the Torah gives us the strength not to be intimidated by
the nations of the world. At the very outset of Torah study, the Jew
learns that he will be able to defend himself from the criticism of
non-Jews, and observe the mitzvos proudly, with the full aware-
ness that God created the world for this very purpose (see Rashi to
v.1 at top of page).

(Based on Sichas Shabbos Bereishis 5741)

* See Sichas Shabbos Nitzavim 5745, ch. 25.

CLASSIC QUESTIONS

TORAS MENACHEM

MaskiL LEDAvID: Since the verse employs the singular (“in the
beginning”) from where did Rashi conclude that there are two
beginnings, the Torah and the Jewish people?

However, Rashi is referring to the Jewish people as they are

learning and observing the Torah, i.e. as they form two parts of one
greater whole.

Rashi answers that the stories which predate the Exodus from Egypt and
the giving of the Torah were recorded as a proof to the nations of the
world that the land of Israel belongs to the Jewish people:

According to both Noachide Law and Jewish Law, land acquired as a
result of military conquest is not considered to be stolen property (see
Shulchan Aruch Admor Hazakein, Orach Chayim 649:10). Therefore, the nations of
the world could not possibly accuse the Jewish people of being “robbers”
merely due to the fact that they seized the land of Cana’an.

Rather, the nations’ complaint is that the Jewish people have
transformed the land permanently to be an essentially Jewish one,
precluding any nation from identifying it as their own at any future time.

Even if the land will be conquered by another nation, it will remain the
“Land of Israel” and Jewish people will refer to it as their own, perceiving
the loss of the land as a temporary “exile.” For after Jewish conquest and
inhabitation, the land became a holy, uniquely Jewish land at its very
essence, remaining associated with the Jewish people forever.

@9 Sparks of Chasidus &

® “In the beginning... the earth was astoundingly desolate.”
God’s plan is that a home should be made for Him in the
lowest realms (Midrash Tanchuma, Naso 16). Therefore, the world
began with utter desolation—the lowest of all existence—into
which light, Torah and the Jewish people were then added.

® “The (throne of) God(’s glory) hovered over the wa